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Course Introduction
Welcome to the course BIB1123 Words and Works of Jesus. This is a 12-credit course requiring an average of 120 hours study. This course fits into the group of courses dealing with Biblical Studies. Biblical Studies is the branch of theology that studies the Bible itself. If you complete a four-year BTh at the South African Theological Seminary, you will have taken courses covering the entire scope of the Old and New Testaments.
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2. Course outcomes
By the end of this course, you will be able to:

· Reconstruct the life of Christ, harmonising the four gospel accounts and placing events in approximate chronological order.
· Demonstrate good general knowledge of the content of the four gospels.

· Correctly interpret specific teachings and events in the life and ministry of Jesus Christ.

· Explain the differences between similar passages in different gospels.

3. Course materials

The only study materials you need to complete this course are this study guide and the Bible. You do not need to purchase any textbooks or do any additional research. You can complete all the assignments using the study guide and the Scriptures.

4. Communications

If you need to contact the Seminary for assistance, these are our contact details:


Postal address:

South African Theological Seminary






P.O. Box 258






Rivonia






2128






South Africa


Telephone:


+27 11 234-4440


Fax:



+27 11 234-4445


Email:



study@sats.edu.za
5. Submission of assignments

You must submit and pass all the assignments in order to pass the course. Furthermore, you must submit each assignment by the stipulated date. Late submissions will not be graded. If you do not pass an assignment at the first attempt, you will be allowed one additional week in which to resubmit it (from the time you receive the assessor’s feedback).

There are two ways you can submit your assignments: online using MySats or in print by post. You cannot email your assignment to the seminary. Please read the instructions which apply to you closely.
5.1. Submit on MySats
The preferred way to submit your assignment is online, using the MySats (login on www.satsonline.org/satsecampus) platform. When you login on MySats, you will be able to view the due date for each assignment and you will be able to submit your assignments. The great advantage of submitting online is that you will receive your feedback much faster than if you post hard copies.
Each assignment (except for multiple-choice assignments) must be set out as follows:
· Assignments must be typewritten.
· All pages are to be one-and-a-half line spacing, Arial size 12 font.

· Lay out the cover page according to the example in Figure 2, page 94 of Academic Writing and Theological Research.

· All page numbers are to appear at the foot of each page.

Every assignment you complete must include references to your sources (except for multiple-choice assignments). Guidelines for designing, referencing (citations and bibliography), and formatting your paper are laid out in the book Academic Writing and Theological Research by KG Smith (2008), which every SATS student is required to use.
You will notice that most of the assignments are assigned a certain length measured in words. As a guide, one typed page, laid out in size 12 font with 1.5 spacing, is equivalent to approximately 300 words.
5.2. Submit by post

If you are unable to submit your assignments online at MySats, you may post them to the seminary as hard copy submissions. You should complete all the assignments and send them to the seminary as a single submission (do not send each assignment separately). Your submission must reach the seminary by:

· 30 April

if you enrolled for the February to April intake

· 30 October

if you enrolled for the August to October intake
Late submissions will not be graded. If you submit late, you will fail the course, so to receive credit for it you will need to register for it again (and pay again).

Your portfolio must be set out as follows:
· Number each assignment clearly and correctly.
· Assignments must be typewritten.
· All pages are to be one-and-a-half line spacing, Arial size 12 font.

· Lay out the cover page according to the example in Figure 2, page 94 of Academic Writing and Theological Research.

· All page numbers are to appear at the foot of each page.
· Attach all the pages of the Assignment Pack to your submission. These include the subject marking form, assignment cover sheet, assignment declaration form, feedback questionnaire, and time log. If you take printed courses, the Assessment Pack is included with your course materials. If you download your courses, you can download the Assignment Pack from www.satsonline.org/satsecampus.

Every assignment you complete must include references to your sources (except for multiple-choice assignments). Guidelines for designing, referencing (citations and bibliography), and formatting your paper are laid out in the book Academic Writing and Theological Research by KG Smith (2008), which every SATS student is required to use.
You will notice that most of the assignments are assigned a certain length measured in words. As a guide, one typed page, laid out in size 12 font with 1.5 spacing, is equivalent to approximately 300 words.
6. Assignment assessment criteria

Each of your responses to the assignment you complete will be assessed in terms of the following:

6.1. Bible

· Is the perspective sound and comprehensive?
· Is there adequate evidence of Biblical referencing?
· Is the interpretation of the text in accordance with sound exegetical principles?
· Is the major contents based on Biblical evidence?
6.2. Content

· Is the reading material appropriate and adequate?

· Does it identify the central issues?

· Is there evidence of adequate research on topic?

· Does it analyse and assess source material critically?

· Is the logical argument clear and simple?
· Is their appropriate and sufficient interaction with other scholarly works?

6.3. Ministry application

· Does it demonstrate a link between theory and practice?
· Does it demonstrate an application of ministry issues to context?
· Does it show reflection and appropriateness to spiritual life and service?
6.4. Organisation, style, and format
· Is it properly formatted (e.g., title page, headings, numbering, margins, font, line spacing)?
· Is it well organised (e.g., length, balance of parts, introduction, conclusion, bridging between sections)?
· Does it include proper citations and bibliography (e.g., correct style, accuracy)?
· Is there effectiveness of expression and communication (e.g., style, language, clarity)?
· Is it well attended editorially (e.g., spelling and grammar)?
6.5. Accuracy

· Does the learner comply with the marker’s memorandum in accuracy and correctness of information?

· Were the questions answered correctly?
7. Examination
There is an examination for this course. It is a one-hour, multiple-choice exam. The exam will cover ALL the course material. The questions in the self-tests are designed to help you prepare for the exam, so be sure to pay particular attention to them when you study. The pass mark for the exam is 60 percent; a distinction is 80 percent. The exam dates and times for 2010 are as follows:
	30 April 2010
	9-10 a.m.
	for February to April registrations

	29 October 2010
	9-10 a.m.
	for August to October registrations


Writing online. You may write the exam online if you wish. The examination will be available on the MySats page 9-10 a.m. South African time on the exam date. If you write it online, you will receive your feedback and your result immediately. You must arrange for your appointed invigilator to be present while you write, and he or she must submit a confirmation to the seminary that you wrote in his or her presence under the stipulated examination conditions.
Writing offline. If you are unable to write online, you may write offline. Contact study@sats.edu.za at least one week before the exam date to arrange for the examination to be sent to your invigilator. You will write it under strict examination conditions, in the presence of your invigilator from 9-10 a.m. Your invigilator will post the question paper, your answer sheet, and his or her declaration that you wrote the exam under the stipulated conditions to the seminary. It may take up to four weeks from the time the seminary receives the mailed exam to complete the grading.
8. Passing criteria

Your final grade for the course will be calculated as follows:

· 80 percent

the sum of the assignments
· 20 percent

the examination
Your result for the course will be classified as distinction, pass, or resubmit as follows:

· 80-100 percent:
Distinction

· 60-79 percent:
Pass

· 0-59 percent:

Resubmit

The maximum grade you may score for a resubmission is 60 percent. You will be allowed to resubmit an assignment twice (that is, a total of three attempts). If you do not pass after the third attempt, you will fail the assignment.
9. Course evaluation
It is important for the Seminary to know whether you enjoyed the course as well as how long you took to complete it. Therefore, keep a time log indicating exactly how much time you spent on the course, and complete the feedback questionnaire after you have done the course. Include your time log and the completed feedback questionnaire with your portfolio.
Unit 1: One Life, Four Accounts
	Outcomes
· Argue convincingly that it is possible to harmonise the four gospels to present a unified reconstruction of the life of Christ.
· Discuss the date and duration of Jesus’ ministry.


1. Why a course on ‘the words and works of Jesus’?

Jesus Christ is the foundation of our faith (1 Cor. 3:11). He is also the focal point of the whole Bible. As Christians, surely the one thing we should want to know most is what Jesus said and did. We should be a people obsessed with the words and works of our Lord, Jesus Christ. Yet, surprisingly, most Christians are woefully ignorant of the content of the Scriptures, even the Scriptures that record tells us about Jesus’ life and teaching.
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This purpose of this course is to remove this ignorance. We want our students to know what Jesus said and did. Our motto at the South African Theological Seminary is Bible-based, Christ-centred, Spirit-led. This motto sums up our philosophy of ministry. We believe Christian life and ministry should be radically centred around the Lord Jesus Christ. You should be able to speak freely and confidently about what Jesus said and did. How can you keep pointing people to Jesus if you don’t know what the gospels tell us about His words and works? We believe a working knowledge of what Jesus said and did is crucial if you are to live and minister from a Biblical worldview. The gospels hold the central place in the Bible. They tell us what Jesus said and did. To understand why He said and did it, we turn to the Old Testament. To see how the early church explained and applied His teaching, we examine the rest of the New Testament (see Figure 1: Christocentric interpretation).
The Biblical materials that record the words and works of the Lord Jesus Christ are the four gospels, Matthew, Mark, Luke and John (the only exceptions are Jesus’ letters to the seven churches in Revelation 2‑3 and His saying reported in Acts 20:35). There are two main ways to study the gospels. The first looks at each gospel on its own, examining its major themes and teachings. This is a valuable method of study, but it is not the method we are using in this course. The second approach focuses on the life of Christ, looking at all four gospels together to see what they teach about Jesus. We shall use this method. By the end, you will not have as clear a sense of what each gospel teaches on its own, but you will have a good grasp of the words and works of Jesus Christ.
2. Is it possible to reconstruct Jesus’ life?
Reconstructing an orderly, harmonious account of the life of Jesus Christ from the four gospels is difficult. Since none of the gospels sought to provide a complete, chronological record of the life of Christ, we run into difficulties when we try to use them to create such an account. In spite of the difficulties involved, I believe it is both possible and valuable to reconstruct the life of Christ from the four gospels. The reconstruction will not be perfect, but it will give a good idea of the sequence of events in Jesus’ life.
2.1. What is a harmony of the gospels?
In literature, Webster’s Collegiate Dictionary defines the word ‘harmonise’ as follows:
a. an interweaving of different accounts into a single narrative

b. a systematic arrangement of parallel literary passages for the purpose of showing agreement or harmony
In gospel studies, harmonising refers to bringing the four accounts of Jesus’ life together into one complete record of His life. There are two kinds of harmonies. One simply lists all the individual passages (sometimes writing out the full text of the gospel and at other times just listing the references), usually in chronological order, and indicates in four columns which gospels contain each one. Here is an example:
	Event
	Matthew
	Mark
	Luke
	John

	Healing the nobleman’s son
	
	
	
	4:46-54

	Jesus’ first rejection at Nazareth
	
	
	4:16-30
	

	Jesus moves to Capernaum
	4:13-17
	
	
	

	Four become fishers of men
	4:18-22
	1:16-20
	
	

	Jesus heals a demoniac
	
	1:21-28
	4:31-37
	


The other method attempts to integrate all four gospel accounts into a single narrative, that is, to merge the four accounts into one flowing story. The example below is from Cheney’s (1969) The Life of Christ in Stereo. The numbers indicate the four gospels, 1 Matthew, 2 Mark and 3 Luke.
3 So they sailed on down to the country of the Gerasenes, which is across from Galilee. And when He stepped out on the shore, 2 immediately 1 there met him 3 from the city 1 two with demon possession, coming out of the tombs …
The common ground is that both methods attempt to present the life of Christ in chronological order by harmonising all the passages in the gospels. Although there are challenges and problem passages that confront attempts to harmonise the gospels, a comparison of various gospel harmonies shows that there is much more agreement that disagreement. We may never reach complete agreement or certainty about all the details, but the broad brush strokes of Jesus’ life emerge clearly from the gospels.
2.2. Why some scholars believe we cannot harmonise the gospels
Until the twentieth century, gospel harmonies were an accepted part of gospel studies. Scholarly opinion changed dramatically in the twentieth century and many scholars now look disparagingly on attempts to harmonise the gospels. They claim that we should not attempt to harmonise the gospels because such attempts violate the nature of the gospels themselves. They have two main reasons for this view. First, the gospels are not chronological accounts of Jesus’ life (many would go further and say that they are not historically reliable, but we reject that view completely). Instead, they are topical arrangements of various incidents from His life designed to portray Him in specific ways. This leads naturally to the second reason: it is impossible (and undesirable) to harmonise the four accounts.
To understand these arguments, you need to understand their theory of how the gospels were written. It is likely that stories about Jesus’ life circulated in the early church as oral traditions before they were recorded in writing. Stories would have circulated as individual incidents, such as Jesus feeding the 5,000 or walking on water. A little later, people compiled written collections of these individual incidents from Jesus’ ministry. They probably gathered into collections of sayings, miracles, parables based on how they were used in the early church. Various written sources emerged over time, containing materials from Jesus’ life and ministry. Luke tells us there were many written accounts when he wrote his gospel (Luke 1:1-4). These probably ranged from full gospels to collections of Jesus’ sayings or His miracles. When compiling the Biblical gospels, the gospel writers drew on the various traditions and sources that were available. They selected incidents and strung them together so as to give a particular slant to their gospel. The way each gospel writer organised and combined his sources creates a unique portrait of Jesus.
If we fully believe these theories, we would likely abandon our attempt to reconstruct the life of Christ from the gospels. Just think about it. Let’s use Luke’s gospel as an example. How did Luke compile his gospel? First, the words and works of Jesus were passed on orally (by word of mouth) as separate sayings or stories for some time before they were written down. During this time, they were divorced from their historical settings in Jesus’ life. Second, these stories were written down, either in gospel accounts or in collections of particular forms (such as, sayings of Jesus, miracles of Jesus). Finally, Luke compiled his gospel by drawing incidents from Jesus’ life and teaching out of the existing traditions and sources, stringing them together in an order that tells the story of Jesus with Luke’s own emphases.
	Do you see why somebody who believed the gospels were written this way would not try to harmonise them and compile a chronological life of Christ? Explain your response briefly. 

	


If the gospels were written this way, they would not be in any sort of chronological order. The individual incidents they record would probably be out of sequence. There would be no way of knowing where and when particular events (such as walking on water) fit into Jesus’ life. Therefore, any attempt to create a sequential account of Jesus’ life from the gospels would be impossible.

	Do you agree with this conclusion? Why or why not?

	


I do not entirely agree. I acknowledge that the gospels are not strictly chronological and that pericopes (individual incidents) did circulate independently, both in oral traditions and in written sources. The gospel writers did use written (and oral) sources to compile their gospels. They did carefully select and, to some extent, arrange their material to give their gospels particular emphases. Despite all these things, we still believe we can reconstruct Jesus’ life from the gospels.

2.3. Why we believe we can reconstruct the life of Jesus Christ

The gospels were not written with the primary purpose of presenting a chronological account of Jesus’ life. Nevertheless, they contain enough historical material to give a fairly accurate picture of Jesus’ ministry years. The gospel writers were no doubt familiar with the sequence of events in Jesus’ ministry years. They did have the freedom to record incidents out of sequence because they were not claiming to record them in sequence, yet there are good reasons to believe that, for the most part, they did record events in the order they happened. Let us explore some of these reasons.
Reason 1:
The general pattern of Jesus life is the same in all four gospels. There are four main periods: (a) preparation, (b) popularity and public ministry, (c) persecution and private ministry, and (d) passion.

In spite of differences in details, the overall portrait of Jesus’ life is the same in all four gospels. Each gospel begins with some materials that fall before the beginning of His public ministry. The period of preparation ends with Jesus’ baptism, anointing by the Holy Spirit and temptation by Satan. A period of popularity and public ministry follows in which Jesus ministers to the masses. He heals the sick, casts out demons, preaches the gospel and teaches the truth. His powerful public ministry attracts large crowds, which causes increasing jealousy and hostility from the Jewish religious leaders. Persecution mounts. Jesus begins to withdraw from the limelight and spends much time ministering to His disciples in private. Eventually He arrives in Jerusalem. Conflict with the religious leaders reaches its climax and results in His crucifixion.
This pattern is not difficult to recognise in each gospel. Before you continue, please skim through each gospel and complete the table below by filling in the chapter-and-verse references for each period of Jesus life. Please do not look at my suggested answers until you have tried to fill in your own.
	
	Matthew
	Mark
	Luke
	John

	Preparation
	
	
	
	

	Popularity
	
	
	
	

	Persecution
	
	
	
	

	Passion
	
	
	
	


My suggested answers are in footnote 
. Your answers do not need to match mine exactly. What is important is to recognise that the basic outline of Jesus’ life is the same in all four gospels.
	Look at the table again. Notice how little space is given to the period of preparation (at least 30 years of Jesus’ life) and how much is devoted to the passion week (just 7 days of His life). What does this tell you about the gospel writers’ priorities?

	


Reason 2:
The gospels of Mark, Luke and John all appear to be arranged in chronological order.

John takes care to mention Jesus’ attendance at Jewish feasts (see John 2:13; 5:1, 6:4; 7:2; 10:22; 12:1). The way he does this strongly suggests that the events in his gospel are, at least in general, reported in order. Luke is recognised as an accurate historian; he tends to have an interest in historical accuracy (see Luke 3:1-2). In the introduction to his gospel, Luke claimed that he had carefully researched Jesus life and indicated that his purpose was to write ‘an orderly account’ of ‘everything from the beginning’ (see Luke 1:1-4). I think this implies that, in general, Luke recorded things in the order they happened.
 If this view of Luke’s gospel is valid, then Mark’s gospel is also likely to follow the actual order of events. The order of events in Mark’s gospel is the same as the order in Luke’s; thus if Luke is chronological, so is Mark.
Since we have good reason to believe three of the four gospels record the events of Jesus’ ministry more-or-less in the order they happened, we also have reason to believe it is possible to reconstruct a fairly accurate picture of Jesus’ words and works from the gospels. Our gospels may not be in exact time order and we may not be certain or the correct order when events are recorded in different gospels, yet we have enough information to piece the puzzle of His life together quite accurately.
Reason 3:
Only the first half of the gospel of Matthew is arranged topically; the remainder is in the order things happened.

Matthew is the most topically arranged of the four gospels. Matthew made topical groupings of events that happened at different times in the first two years of Jesus’ ministry. This is most clearly evident in Matthew 8-9, where Matthew brings together ten miracle stories and records them as one long series of miracles. Mark and Luke record some of the same miracles at different points in Jesus’ ministry. Matthew brought together this collection of miracle stories for a theological purpose.
Matthew’s topical reshuffling of material covers Matthew 5-13. If you study the harmony of the gospels closely, you will notice a change of strategy from Matthew 14 onwards. From chapter 14, Matthew’s sequence of events agrees perfectly with Mark’s and Luke’s.
 I believe they agree because this was the order in which things happened.

Reason 4:
The gospels contain many comments indicating that particular events are recorded in the order they happened.
Quite often, the gospel writers connect particular events with time-based words such as ‘then’, ‘next’ or ‘after’. This establishes the order of events—’A’ happened before ‘B’, then ‘C’ took place. Luke 4 offers a good example of this technique. After Jesus was rejected in Nazareth (4:16-30), the following series of events must have happened in the order in which Luke records them. These are quotes from the NKJV:
4:31
Then He went down to Capernaum …
4:38
Now He arose from the synagogue and entered Simon’s house.

4:40
When the sun was setting …
4:42
Now when it was day …
The way Luke records this string of events leaves little doubt that they are in chronological order. This means that when a gospel writer clearly indicates the sequence of particular events, as Bible-believing students of God’s Word we must accept that the events actually happened in that order. Careful attention to this principle helps us to place many incidents from Jesus’ life and ministry in order.
Reason 5:
Careful study of the four gospels reveals that it is possible to harmonise them and reconstruct the life of Jesus Christ.

We stand in a long line of godly people who have examined the gospels carefully and concluded that we can reconstruct the life and ministry of Jesus from them. Yes, there are some difficulties. We may not be certain how all the details fit together. Yet we can be confident that we have it 90 percent right and we can live with a little uncertainty surrounding the remaining 10 percent. We would never claim that our reconstruction of His life is perfect, but we are confident that it offers a good general portrait of the life of Christ.
	In your own words, briefly summarise the five reasons why we can reconstruct the life of Jesus from the four gospels.

	1. 

	2. 

	3. 

	4. 

	5. 


3. The duration and date of Jesus’ ministry
3.1. The duration of Jesus’ ministry

If we are to reconstruct the life of Jesus, we must have an idea of how long His public ministry lasted.
	· How long do you believe Jesus’ ministry lasted?
	


The most popular view is that Jesus’ ministry lasted a little longer than three years, perhaps 3½ years.
 How do we arrive at this? The minimum time of just over three years comes from counting the feasts in the gospel of John.

2:13
Now the Passover of the Jews was at hand, and Jesus went up to Jerusalem.

5:1
After this there was a feast of the Jews, and Jesus went up to Jerusalem.

6:4
Now the Passover, a feast of the Jews, was near.
7:2
Now the Jews’ Feast of Tabernacles was at hand.
10:22
Now it was the Feast of Dedication in Jerusalem, and it was winter.

11:55
And the Passover of the Jews was near … (see also 12:1 and 13:1).
The feast mentioned in John 5:1 is not named. It was probably a Passover,
 the one immediately following the Passover in John 2:13. This implies that there is one year between John 2:13 and 5:1, and another year between 5:1 and 6:4 (hence two years). The period from 6:4 to 11:55 covers another year. In other words, by counting four Passovers, we can see that Jesus’ ministry spanned at least three years. Since some of Jesus’ ministry took place before the Passover in John 2:13, the total time must be a little over three years.
	In your own words, explain how we may conclude that Jesus’ ministry lasted approximately 3½ years.

	


3.2. The date of Jesus’ ministry

Our next challenge is to identify the probable dates for major events in Jesus’ life, such as His birth, ministry and death. Establishing exact dates is not possible, but there are some clues that can help us to work out fairly accurate dates.
When was Jesus born? Herod the Great died in 4 b.c. Since he tried to kill Jesus by murdering children under two years of age (see Matt. 2), Jesus was probably born within three years of his death. Therefore, we can confidently date Jesus’ birth in the vicinity of 4-7 b.c. Hoehner (1973) tentatively suggests a date in December, 5 b.c.
When did Jesus begin His ministry? Jesus probably began His public ministry in late a.d. 29. Luke 3:1-2 gives date for the beginning of John the Baptist’s ministry.
Now in the fifteenth year of the reign of Tiberius Caesar, Pontius Pilate being governor of Judea, Herod being tetrarch of Galilee, his brother Philip tetrarch of Iturea and the region of Trachonitis, and Lysanias tetrarch of Abilene, while Annas and Caiaphas were high priests, the word of God came to John the son of Zacharias in the wilderness (Luke 3:1-2).

John began his ministry ‘in the fifteenth year of the reign of Tiberius Caesar’. Tiberius became Caesar in a.d. 14. Depending on exactly how Luke counted—whether from the time he became co-regent with Augustus or from the time he became sole ruler, after Augustus died—it would mean John began his ministry in late a.d. 28 or early a.d. 29. Guessing that Jesus began His public ministry 9-12 months after John, this would mean Jesus’ public ministry began in late a.d. 29.
This is confirmed by what happened at the Passover in John 2. When Jesus challenged the religious leaders saying, ‘Destroy this temple, and in three days I will raise it up’ (v. 19), they replied that ‘it has taken forty-six years to build this temple’ (v. 20). After a careful analysis of the history of the building of that temple, Hoehner (1974) concludes that 46 years would make this the Passover of a.d. 30. Thus we shall work on the assumption that Jesus began His public ministry in late a.d. 29 and that the first Passover, recorded in John 2, took place in April a.d. 30.
When did Jesus die? If the first Passover of Jesus’ ministry was in a.d. 30 and His ministry lasted three years, then He must have been crucified at the Passover of a.d. 33.

	· Jesus was born approximately …
	

	· Jesus began His ministry approximately …
	

	· Jesus was crucified in approximately …
	


4. An outline of Jesus’ life and ministry
We shall examine Jesus’ life and ministry in chronological order to the best of our ability to reconstruct it. Units 2 and 3 cover the period before Jesus began His public ministry. This spans approximately 35 years and covers His birth and childhood, the ministry of John the Baptist, Jesus’ baptism, anointing and temptation. Unit 4 examines the beginning of Jesus’ public ministry, which took place in Judea. Only John’s gospel records this period, which covers the period before and during the first Passover of Jesus public ministry. During this time, Jesus had His first contact with some of the men who later became apostles. He also began to work miracles and teach.
After the first Passover, Jesus moved from Judea to Galilee. He established His base in Capernaum and spent the next 2½ years life ministering in Galilee. We devote Units 5-10 to His Galilean ministry. Because of His power (miracles and healings) and His wisdom (preaching and teaching), Jesus attracted a large following in the first half of His Galilean ministry. He enjoyed widespread popularity and ministered to large crowds. However, under the influence of the Jewish religious leaders, who disliked Jesus, the tide of public opinion gradually turned against Him. The general response to Him goes from widespread support in the early period, to a mixed response as people struggle between belief and unbelief, and finally ends in mass rejection by the Galileans. Roughly six months before His death, after being rejected by the Galileans, Jesus withdrew from Galilee. First He spent some time in obscure regions preparing His disciples for His approaching crucifixion, before attending the Feast of Tabernacles (6 months before His crucifixion).
After attending the Feast of Tabernacles, Jesus began a whirlwind preaching tour all over Judea (and Perea). This preaching tour took the whole of the last six months of Jesus’ ministry, resulting in His arrival in Jerusalem six days before the crucifixion. We devote Units 11-14 to these six months of Jesus’ life. We devote Units 15-18 to the Passion Week, examining in-depth the events leading up to Jesus’ death and resurrection.
	Stage
	Duration
	Dates
	Course

	Before Jesus’ public ministry
	35 years
	until a.d. 29
	Units 2-3

	Jesus begins His public ministry
	3 months
	a.d. 29-30
	Unit 4

	Jesus’ Galilean ministry
	2½ years
	a.d. 30-32
	Units 5-10

	Jesus’ Judean ministry
	6 months
	a.d. 32-33
	Units 11-14

	The Passion Week
	1 week
	a.d. 33, April
	Units 15-18


Figure 2: An Outline of Jesus’ Life
Figure 2: An Outline of Jesus’ Life shows the structure of Jesus’ life at a glance and serves as a course map. Over the next 17 units, we will work through His entire life and ministry.

Self-test 1

1. Briefly describe the two main ways we can study the gospels.

2. What is a harmony of the gospels? Briefly describe two different types of harmonies.

3. List five reasons why we believe we can reconstruct the life of Christ by harmonising the four gospels.

4. How long did Jesus’ ministry last? Explain the method we use to work out how long Jesus’ ministry lasted.

5. What are the probable dates for these events in Jesus’ life?

· His birth

· The beginning of His ministry

· His crucifixion
Unit 2: Jesus’ Birth and Childhood 

	Outcome

· Explain clearly key features of the Biblical accounts of Jesus’ conception, birth and childhood in Matthew and Luke.


1. Overview of the period

Birth and childhood are logical starting points for a study of anyone’s life, aren’t they? Yet only two of the four gospels even mention Jesus’ birth, and there is only one recorded incident from His childhood. The gospel writers have little interest in Jesus’ childhood years. Matthew and Luke do show considerable interest in Jesus’ birth. Their interest in His conception and birth lies in showing that He is the Son of God who became a man by means of the virgin birth.
2. Jesus’ conception
Matthew and Luke both tell the story of Jesus’ conception. However, they tell it from different perspectives. Luke tells the story through the eyes of Mary, whereas Matthew records it from Joseph’s point of view.
	Read Luke 1. How do you suppose Luke might have obtained such detailed information about Mary’s response to God’s annunciation of Jesus’ birth?

	


The only possible source of these intimate details is Mary herself. Luke indicates that he did careful research before he wrote his gospel (Luke 1:1-4). He consulted written records of Jesus’ life and spoke to eyewitnesses of the events. Either Luke personally spoke to Mary or he had access to written accounts of her thoughts. Christians sometimes think that if a message is researched and prepared, it is not from the Holy Spirit. This is simply not true. Many of the books of the Bible were thoroughly researched; the Holy Spirit inspired them by anointing the author’s preparation.
Mary lived in Nazareth, a fairly small and secluded town in Galilee (see Figure 4: Map of Palestine in Jesus’ Times on page 253). Six months into Elizabeth’s pregnancy, God sent the angel Gabriel to Mary to inform her that she would bear the Messiah. Mary was a virgin, engaged to Joseph.
	When he greeted Mary, Gabriel described her as ‘highly favoured’ and assured her that she had ‘found favour with God’ (vv. 28, 30). What do you think he meant by this?

	


Every Jewish woman longed to bear the Messiah. God blessed Mary by choosing her for that great honour. Since Jewish women usually married at about the age of 15, Mary would have been approximately 14 years old at the time. She received the highest honour possible—she would bear the Christ.
In his instructions to Mary, the angel Gabriel made seven statements about the child she would bare.
	1. v. 31a: 
	2. v. 31b: 

	3. v. 32a: 
	4. v. 32b: 

	5. v. 32c: 
	6. v. 33a: 

	7. v. 33b: 
	


Gabriel made it clear that this was not to be a son conceived naturally after she married Joseph. Instead, ‘The Holy Spirit will come upon you, and the power of the Most High will overshadow you.’
 Because Jesus’ conception was the result of the miracle working power of the Holy Spirit in the virgin Mary, the child would be called ‘the Son of God’ (v. 35), not the son of Joseph.
Mary responded (see Luke 1:38-56) differently to Gabriel’s incredible news to the way Zechariah reacted (see Luke 1:5-25). He reacted with doubt and disbelief, but she responded in faith and submission to the Lord’s will.

	Why do you think a teenage girl found it easier to believe Gabriel than an elderly priest?

	


Maybe Zechariah’s faith had been worn down by years of praying and trusting God for a child—without success. Mary was young and naïve; she responded with childlike faith. How easy it is for disappointments and setbacks to cause us to lose faith. Jesus taught His disciples about the value of childlike trust.
Matthew treats the same events as Luke, but he focuses entirely on Joseph. ‘Even the miraculous conception of Jesus is related only as its discovery affected Joseph’ (France 1985). Although Joseph and Mary were only ‘pledged’ to be married, in the culture of the time betrothal was a formal, binding agreement. It meant that the groom had already paid at least part of the bridal price. Therefore, if either partner made sexual advances towards a third party, it was considered adulterous (see Keener 1993:47). Since the betrothal was as binding as marriage, ending it required a formal act of divorce.
When Joseph discovered that Mary was pregnant, he naturally assumed she had been unfaithful. He could have publicly disgraced her, but ‘because Joseph her husband was a righteous man and did not want to expose her to public disgrace, he had in mind to divorce her quietly’ (Matt. 1:19). Before he could act on his plan, an angel appeared to him in a dream and assured him that she had been faithful. The child in her womb was ‘from the Holy Spirit’ (v. 20). The angel encouraged Joseph to go through with the marriage (v. 20), which he duly did (vv. 24-25).
	This passage mentions two names that the child would bear. In the spaces below, write down each name, its meaning and its theological significance.

	Matt. 1:21 

	Matt. 1:23 


‘Jesus’ means ‘the Lord saves’. The name points to His primary mission—’He will save His people from their sins’ (v. 21). The Jews were expecting the Messiah to be a political deliverer, but God sent Him as a spiritual Saviour. ‘Immanuel’ indicates that the Christ would be more than an anointed man; He would be ‘God with us’. In Jewish thought, the Messiah was to be an anointed man (Messiah means ‘anointed one’). Jesus was an anointed man, but He was much more—He was God in human form.
Joseph and Mary knew Jesus was conceived by the Holy Spirit, but outsiders must have thought the couple fell pregnant before their marriage. Did they endure many condemning looks?
	Study the genealogy of Jesus in Matthew 1:1-17. Which four women does Matthew mention? Why did he include them?

	


He mentions Tamar (v. 3), Rahab (v. 5), Ruth (v. 5) and Bathsheba (v. 6). Each of these women was at one time the object of scorn for unchastity, but was later vindicated and used by God. Matthew may have listed them here to vindicate Mary and Jesus against allegations that He was born of a sinful woman.
Lastly, Matthew says that Joseph ‘took Mary home as his wife, but he had no union with her until she gave birth to a son’ (vv. 24-25). The clear implication is that after Jesus was born, Joseph and Mary enjoyed a normal sexual relationship. The gospel writers later mention Jesus’ brothers and sisters. Contrary to the claims of the Roman Catholic Church, Mary did not remain a virgin for life. She married Joseph and bore his children.
3. Jesus’ birth

Luke 2:1-7
The Bible’s account of Jesus’ birth is brief. Only Luke includes it. The Old Testament predicted that the Messiah would be born in Bethlehem (see Mic. 5:2; Matt. 2:5-6). To explain how Joseph and Mary ended up in Bethlehem, Luke alludes to a Roman census that required every man to register ‘in his own town’ (v. 3). We know nothing about this particular census except what Luke tells us. From a similar census in Egypt, we learn that men registered in the region in which they owned land. Joseph likely owned land in the region of Bethlehem; as a result, he needed to register there.
	Bearing in mind that she was almost ready to give birth, why did Mary go too?

	a) The census required the whole family to register.
	

	b) She wanted to escape the gossip in Nazareth.
	


As a rule, women did not need to register for censuses, so she was probably trying to escape the scandal of her pregnancy in Nazareth. Morris (1984:84) points out how God used strange causes to fulfil His Word: ‘It was a combination of a decree by the emperor in distant Rome and the gossiping tongues of Nazareth that brought Mary to Bethlehem at just the right time to fulfil the prophecy about the birthplace of the Christ.’
When Joseph and Mary arrived in Bethlehem, a town in Judea with approximately 500 inhabitants, they could not find a place to stay. She gave birth to Jesus and laid Him in a manger, a feeding trough for animals. This indicates either that she gave birth in a stable or in ‘a very poor home where animals shared the same roof as the family’ (Morris 1984:84). Whatever the details, the incident points to the ‘obscurity, poverty, and even rejection’ of Jesus’ birth. Since Mary herself wrapped the baby in clothes (v. 6), it seems there was not even a midwife present to help with the birth.
	Imagine how difficult a time this must have been for young Mary. How quickly the honour of bearing the Messiah had turned to shame and rejection. After she conceived, she withdrew to Elizabeth, probably the only person who really understood her circumstances. She became an object of scorn and gossip in her community. Finally, her child was born in complete isolation and abject poverty. She had to walk a rough road to fulfil God’s purpose for her life. Perhaps you have experienced similar struggles. If you find encouragement from Mary’s life, take a few moments to talk to the Lord about your struggles.


4. Jesus’ infancy

Luke 2:8-40 Matt. 2:1-23

The Bible records only four incidents in Jesus’ infancy. Luke recorded the first two, Matthew the last two.
1) The visit of the shepherds

2) The dedication of Jesus
3) The visit of the wise men

4) The flight into Egypt

4.1. The visit of the shepherds
Luke 2:8-20
The very night Jesus was born, an angel of the Lord appeared to some shepherds announcing the birth of the Messiah. The shepherds immediately went to find Jesus. They arrived within the first couple of days of His birth, while He was still in the manger. Their coming must have greatly encouraged the lonely and rejected couple.
	What the angel told the shepherds about Jesus is interesting. Read Luke 2:10‑11 and write down whatever stands out to you. 

	


I find a few things interesting. First, Jesus would be a source of ‘great joy … for all people’. The Jews expected the coming of the Messiah to bring great joy to Israel. God had a different goal, one that involved all people. Second, the angel said, ‘A Saviour has been born’. Jesus did not come to earth as a King to restore Israel’s political fortunes, but as a Saviour to rescue all people from sin and death. Third, the angel called Jesus ‘Christ the Lord’.
4.2. The dedication of Jesus 
Luke 2:21-39
Joseph and Mary were devoted and pious followers of the Lord. They carefully and diligently obeyed all the relevant Jewish laws. We note the following acts of devout law-keeping in verses 21-24.
· They circumcised and named Jesus on the eighth day (v. 21). The law required circumcision eight days after birth. It had become customary to name children at the same time (cf. Luke 1:57-59).
· The Law of Moses said a woman was ceremonially unclean for seven days after the birth of a son. For a further 33 days, she had to avoid holy things. She thus had a 40-day period of purification. Joseph and Mary honoured the 40 days of purification. They travelled to Jerusalem (v. 22) to offer the sacrifice for their purification (v. 24). Two doves or pigeons was the sacrifice for the poor.
· The Law of Moses also required the firstborn son to be ‘consecrated to the Lord’ (v. 23). Joseph and Mary went to the temple to consecrate Jesus. Although Luke does not mention it specifically, they would have paid five shekels to redeem Him.
While they were at the temple, they bumped into two deeply spiritual people—a Spirit-filled man called Simeon (Luke 1:25-35) and a prophetess named Anna (Luke 1:36-38). Under the guidance of the Holy Spirit, Simeon and Anna both recognised Jesus as the promised Messiah and prophesied about Him. Simeon spoke of Him as the source of ‘salvation … for all people’ (vv. 30-31); he also alluded to Jesus death (vv. 34-35).
These events at the temple in Jerusalem must have happened some 40-50 days after Jesus’ birth. Luke concludes that ‘Joseph and Mary had done everything required by the Law of the Lord’, so ‘they returned to Galilee to their own town of Nazareth’ (Luke 1:39).

4.3. The visit of the wise men

Matt. 2:1-12

Do not confuse the visit of the wise men (magi) in Matthew 2 with the visit of the shepherds in Luke 2.These are clearly different events.
	Carefully compare Luke 2:8-20 with Matthew 2:1-12. Make notes of the differences which indicate that these cannot be the same event.

	


I’m sure you had no difficulty identifying many differences. For example, one group consisted of Jewish shepherds, the other of Gentile astrologers (the magi were astrologers from the east, possibly Persia or Babylon). The shepherds reached Jesus within a day or two, whereas the magi had a long journey. Clues in the text indicate that the visit of the magi took place quite a while after Jesus birth, perhaps a year or more after.
King Herod was alive when Jesus was born. Since he died in 4 b.c., this places Jesus’ birth in the region of 5-7 b.c. We cannot be certain of the exact date. 
	· How many ‘wise men’ visited Jesus?
	


If you answered ‘three’, you fell into a common trap of not reading the Scriptures carefully. Matthew only tells us there were three gifts; he does not indicate how many wise men visited Jesus. This was a trick question, but I included it to make a point. We often jump to unfounded conclusions by failing to read the Scriptures carefully. I grew up hearing Christmas stories in which ‘the three wise men’ visit baby Jesus. As you have now learned, there are two fallacies in these stories: (a) the Bible never says there were three wise men, only that there were three gifts; and (b) the wise men never visited Jesus as a newborn baby; only the shepherds did. I want to challenge you to learn to read the Scriptures carefully, basing your beliefs on sound observations rather than on popular misconceptions.
4.4. The flight into Egypt
Matt. 2:13-23

The last event of Jesus’ infancy recorded in Scripture is His family’s flight into Egypt to escape Herod. Just as an angel warned the wise men of Herod’s plan to murder Jesus, so too he warned Joseph, telling him to flee to Egypt. When Herod realised that the wise men had outwitted him, he was outraged. He killed all the babies under the age of two in Bethlehem, the small town in which the Jews claimed the Messiah would be born. History testifies to Herod’s cruelty towards suspected threats to his throne, recording his ‘execution’ of a priest, his favourite wife and three of his sons (see Keener 1993:50-51). He was quite capable of ordering the murder of 20 or 30 children in Bethlehem. 
Jesus’ family remained in Egypt until Herod died. Then an angel instructed them that it was safe to return. When they returned, they found Archelaus, one of Herod’s evil sons, ruling in Judea. Instead of returning to Bethlehem, where Joseph owned land, the Lord instructed them to go to Nazareth. This became Jesus’ childhood home.
	Did you notice how much emphasis Matthew placed on pointing out how Jesus fulfilled Old Testament prophecies. He recorded five fulfilled prophecies in Matthew 1-2. In the space below, compile a list of the Old Testament verses Matthew quoted and how Jesus fulfilled them.

	1. Matt. 1:22-23 

	2. Matt. 2:5-6 

	3. Matt. 2:14-15 

	4. Matt. 2:17-18 

	5. Matt. 2:23 


Matthew wrote his gospel for Jewish readers. He used the Old Testament more than any of the other gospels, largely to prove that Jesus was the promised Messiah. The first two examples in the table above pose no problems, but the last three are less clear. 
5. Jesus’ childhood
Luke 2:40-52
The Bible records only one incident from Jesus’ childhood. Luke begins (v. 40) and ends (v. 52) this story with a general description of Jesus’ childhood.
	What do Luke 2:40 and 52 tell you about Jesus’ childhood?

	


Perhaps the most important thing these verses reveal is Jesus’ humanness. Like all men, He experienced normal human development. He grew physically, intellectually and spiritually.
Joseph and Mary, Jesus’ earthly parents, had a daunting task. Can you imagine the pressure of being entrusted with raising the Son of God? I can’t! Both Matthew and Luke have given us many glimpses into the character of Jesus’ earthly parents. Here Luke gives us another glimpse—every year they made the lengthy journey from Nazareth to Jerusalem to celebrate the Passover (vv. 41-42).
	Take a few moments to skim through Matthew 1-2 and Luke 1-2 again, making notes about the character of Joseph and Mary. How do you think their character influenced Jesus’ childhood?

	


(
This is a perfect time for you to spend some time praying regarding your parents. If, like Jesus, you had godly parents, reflect on the legacy they left in your life and give thanks for them. If your parents were not godly, thank the Lord that He has still drawn you to Himself. Pray for their conversion (if they are still alive). Tick the star when you have finished your prayers.
Luke states that Jesus was twelve years old, the age at which a Jewish boy was formally inducted into the privileges and responsibilities of the community. After the Passover, when His parents began the journey home, Jesus remained in Jerusalem.
	When Jesus’ parents found Him, where was He and what was He doing?

	


How unusual—a twelve year old boy deeply interested in ‘adult’ debates about the Scriptures! 
	What did Jesus call the temple when His parents found Him (v. 49)?

	


Jesus called the temple ‘My Father’s house’. Why was this amazing? The average Jewish person did not think of God as ‘my Father’. He was their Father. They may have understood this theologically. Yet they would not speak of the Lord in such a personal way as ‘my Father’. Even at the tender age of twelve, Jesus enjoyed a deep, personal relationship with God as His Father.
6. Summary

Matthew and Luke record Jesus’ miraculous conception as a result of the working of the Holy Spirit in a virgin named Mary. Matthew records the events surrounding Jesus conception from the viewpoint of Joseph. Believing Mary to have been unfaithful, Joseph intended to divorce her (break their engagement), but an angel visited him, assuring him that her pregnancy was the work of the Holy Spirit and the child would be called Immanuel. Luke recounts events from Mary’s perspective. The angel told Mary she was ‘highly favoured’ by God, being chosen to bear ‘the Son of the Most High’ whose ‘kingdom will never end’ (Luke 1:32-33). Unlike Zechariah, who responded with doubt to a similar announcement, Mary showed great faith.
Only Luke records Jesus’ actual birth. Joseph went to Bethlehem to register for a census. Mary went with him, perhaps to escape gossip about her early pregnancy. When they arrived, there was no accommodation available, so ‘she wrapped Him in cloths and placed Him in a manger’ (Luke 2:7). This points to the obscurity, poverty, and even rejection of Jesus’ birth. How ironic—the King of kings born in abject poverty and obscurity.

The Scriptures record only five incidents from Jesus’ infancy and childhood. Within days of His birth, some shepherds visited Him. They predicted He would be a Saviour and a source of joy for all people. Eight days after His birth, Jesus’ parents circumcised and redeemed Him in keeping with the requirements of the law. Some time later, some wise men, Gentile astrologers who must not be confused with the Jewish shepherds, brought gifts to Jesus. Shortly thereafter, Herod plotted to kill Jesus, but an angel warned Joseph to flee to Egypt with his family. The only recorded incident from Jesus’ childhood was when He interacted with the teachers of the law in the temple courts when He was twelve.
Self-test 2

1. What is the major difference in the perspectives from which Matthew and Luke report Jesus’ conception?

2. Why did Mary go with Joseph to Bethlehem?

3. How can we be sure that the visit of the shepherds and the visit of the wise men were two separate events?

4. How many ‘wise men’ visited Jesus as a child, bringing Him gifts?

5. Why was it unusual for the boy Jesus to refer to the Temple as ‘My Father’s house’?

6. Discuss all the actions of Joseph and Mary in Matthew 1-2 and Luke 1-2 which show that they were godly people.

Unit 3: Jesus’ Preparation for Ministry 

	Outcomes

· State the essence of John the Baptist’s message and mission.

· Explain why Jesus wanted to be baptised by John the Baptist.
· Discuss why Jesus’ temptation in the wilderness was essential for the success of His mission.


1. The ministry of John the Baptist
Matt. 3:1-12 Mark 1:1-8 Luke 3:1-20
Jesus Himself declared John the Baptist one of the greatest men who ever lived (Matt. 11:11). John was Jesus’ forerunner, a prophet sent ahead of Him to prepare the way for His ministry. When an eastern king travelled across difficult terrain, he would send slaves or workers ahead of him to prepare a smooth path for his journey. In a spiritual sense, God sent John the Baptist to do this for Jesus. He went ahead of Jesus to prepare people for His arrival (Luke 3:4-6).
	Read Mark 1:1-8. What ‘heading’ (v. 1) does Mark give to his account of the ministry of John the Baptist (vv. 2-8)? What does this tell you about the relationship between John’s and Jesus’ ministries?

	


Mark 1:1 seems to be Mark’s ‘heading’ for the opening section of his gospel. After stating the heading, ‘The beginning of the gospel of Jesus Christ, the Son of God’, Mark proceeded to record John’s ministry. Thus he identified John’s ministry as ‘the beginning of the gospel of Jesus Christ’. John’s and Jesus’ ministries were linked; they were one ministry. John’s ministry marked the beginning of Jesus’ ministry, its preparation phase.
	Not Competition, But Cooperation!

John and Jesus were not in competition with each other. They were on the same side, working towards the same goal. How desperately the modern church needs to live this truth. All genuine Christian ministries are one. We are all on the same team. We need a spirit of cooperation to replace a spirit of competition amongst Christian ministries.


Read Luke 3:1-2. Did these verses seem dull to you? They may seem dull, but they provide us with an accurate date for the beginning of John’s ministry. John began his ministry ‘in the fifteenth year of the reign of Tiberius Caesar’. Tiberius became Caesar in August, a.d. 14. This means John began his ministry in a.d. 28. It also means we can date the beginning of Jesus’ ministry in a.d. 29.
1.1. John’s message

Although John is best remembered for his practice of baptising converts, baptising was not at the heart of his ministry. He was first and foremost a preacher with an urgent message. He began an itinerant preaching ministry ‘in the Desert of Judea’ (Matt. 3:1; cf. Luke 3:3), the arid area between the Judean Hills and the Dead Sea. When large numbers began to respond to his preaching, he withdrew to the east bank of the Jordan River where he baptised them.
	Study Matthew 3:1-12, Mark 1:1-8 and Luke 3:1-20. Describe the content or message John preached.

	


(
Do not read my responses until you have carefully studied the Scriptures and compiled your own summary of John’s preaching. Tick the star to confirm that you obeyed this instruction.
The kernel of John’s message was ‘the kingdom of heaven is at hand’ (Matt. 3:2).
 What did this mean? The messianic age had arrived. The Messiah was at hand. He was about to usher in the promised Messianic Kingdom. This is the unifying theme of John’s preaching.
The arrival of the messianic age would bring God’s judgement on the wicked and blessing on the righteous. John alluded to the pending judgement that would accompany the Messiah’s coming when he spoke of ‘the coming wrath’ (Matt. 3:7; Luke 3:7). He warned the crowds that ‘every tree [person] that does not produce good fruit will be cut down and thrown into the fire’ (Matt. 3:10; Luke 3:9). The same background explains John’s statement that Jesus would ‘baptise you with the Holy Spirit and with fire’ (Matt. 3:11; Luke 3:16). The context makes it clear that the ‘fire’ is the ‘unquenchable fire’ of judgement (Matt. 3:12; Luke 3:17). When the Christ came, He would baptise the righteous in the Holy Spirit, but He would baptise the unrepentant in the fire of judgement.
The pending judgement explains John’s emphasis on repentance. His message was, ‘Repent, for the kingdom of heaven is at hand’ (Matt. 3:2). He preached ‘a baptism of repentance’ (Luke 3:3). John preached a pending reality and its proper response. The reality was that the kingdom was at hand. The response it required was repentance. Sinners needed to repent to escape the kingdom’s judgement and enjoy its blessings.
John’s emphasis on repentance was both strong and practical. He did not view his baptism as having any value in and of itself. It merely symbolised repentance. When John suspected people of being baptised as a religious ritual without having repentant hearts, he rebuked them.
But when he saw many of the Pharisees and Sadducees coming to where he was baptising, he said to them: ‘You brood of vipers! Who warned you to flee from the coming wrath? Produce fruit in keeping with repentance’ (Matt. 3:7-8; cf. Luke 3:7-8).

When sincere people asked John what God expected of them, he emphasised that they needed to live in a manner worthy of repentance (see Luke 3:10-14). For example, those who have must share with those who do not have (v. 11). Tax collectors and soldiers must not abuse their positions of power for unjust gain (vv. 12-14). These were the ‘fruits of repentance’; this was the true meaning of baptism.
It is clear from this that in John’s understanding baptism was simply a public act of confession. Baptism itself did not produce forgiveness or grant access into the blessings of the coming kingdom; real repentance leads to forgiveness, baptism in the Spirit and entrance into the kingdom.
1.2. John’s mission
In ancient times, when a king intended to visit a place, he would often send messengers ahead to prepare the way for his visit. They prepared in two ways. First, they would physically prepare the road so that he could travel with minimum difficulty. Second, heralds would go ahead of him into the cities he planned to visit to prepare the people for his arrival.
	Read Mark 1:2-3 and Luke 3:3-6. In your own words, what was John the Baptist’s God-given mission?

	


God sent him as a herald to announce the coming of the King. As a king’s servant would clear the roads to make his journey smooth, so John prepared ‘the way’ for Jesus’ ministry by turning many hearts back to God (see Luke 1:16-17).
	What does each of these passages from John’s gospel reveal about John’s mission?

	John 1:6-8, 15

	John 1:19-34

	John 3:22-36


John clearly viewed himself as the appetiser, not the main course; the best man, not the bridegroom; the servant, not the star. What a great example for us! Our role, like his, is to point others to Jesus, to say, ‘He must become greater; I must become less’ (John 3:30). Ministry ‘success’ (whatever that means) often makes the minister blind to the mission. We easily lose sight of the fact that our role is that of a servant, a herald pointing others to the King.
2. Jesus’ baptism

Matt. 3:13-17 Mark 1:9-11 Luke 3:21-22 John 1:29-34
The next landmark event in Jesus’ preparation for His ministry was His baptism. Jesus travelled 100 km from His home in Nazareth to the Jordan River so that John could baptise Him (Mark 1:9).
	Read Matthew 3:14 and John 1:29-34. How did John the Baptist respond to Jesus when He came to be baptised? Why did John respond this way?

	


Matthew reports how ‘John tried to deter Him, saying, “I need to be baptized by you, and do you come to me?” ’ John repeatedly testified that the coming Messiah would be much greater than he was. He realised that the Messiah’s ministry would be so much superior to his own that he was not even worthy to be a humble disciple of the Christ (this is the significance of John’s saying that he was unworthy to untie or carry Jesus’ sandals; see Matt. 3:11; Mark 1:7; Luke 3:16; John 1:26). John only baptised with water as a symbol of forgiveness. Christ was ‘the Lamb of God, who takes away the sin of the world’ (John 1:29); He would baptise with the Holy Spirit. As Jesus approached him, John realised that the situation was back to front. Jesus did not need his baptism in water; he needed Jesus’ baptism in the Holy Spirit. John’s water baptism was just a symbol; Jesus’ Spirit baptism was the real thing.
In response to John’s attempt to deter Him, Jesus replied, ‘Let it be so now; it is proper for us to do this to fulfil all righteousness’ (Matt. 3:15). What did Jesus mean by this strange response? Since John’s baptism was a symbol of repentance, why did the sinless Son of God want to be baptised? It is clear that Jesus largely agreed with John that it should happen the other way around. Jesus had other reasons for wanting to be baptised. Jesus’ reason was ‘to fulfil all righteousness’. This phrase has been interpreted in many different ways. I find Barbieri’s (1985:13) explanation most satisfactory.
John’s message was a message of repentance, and those experien​cing it were looking forward to a coming Messiah who would be righteous and who would bring in righteousness. If the Messiah were to provide righteousness for sinners, He must be identified with sinners. It was therefore in the will of God for Him to be baptized by John in order to be identified (the real meaning of the word ‘baptized’) with sinners.

By being baptised, Jesus identified with the sinners He came to save. He also endorsed ‘John’s ministry as divinely ordained and his message as one to be heeded’ (Blomberg 1992:81).
	Immediately after Jesus was baptised, two significant events took place. What were they? See Mark 1:10-11; cf. Matt. 3:16-17 and Luke 3:21-22.

	1.

	2.


The two events are the descent of the Holy Spirit upon Jesus and the Father’s declaration of approval for Him. God orchestrated both events to earmark Jesus as the Messiah and to launch His messianic ministry. Let us examine these two events in more detail.
2.1. The descent of the Spirit

Before the Spirit descended upon Him, Jesus ‘saw heaven being torn open’ (Mark 1:10).
	Look up Psalm 18:9 and Isaiah 64:1-5. What does the opening of the heavens symbolise?

	


Heaven being torn open portrays ‘God breaking into human experience to deliver His people’ (Grassmick 1985:105). It is a graphic demonstration that the moment had come for God to intervene in history to usher in His kingdom.
Next the Holy Spirit descended upon Jesus like a dove. John the Baptist saw ‘the Spirit come down from heaven as a dove and remain on Him’ (John 1:32). In the Old Testament, the Holy Spirit came upon people, usually temporarily, to empower them for service.
	Read Acts 10:38 and John 1:33. What seems to have been the purpose of the Spirit coming upon Jesus?

	


The visible descent of the Spirit upon Jesus was to commission Him to begin His messianic mission and to empower Him for it. Acts 2:38 teaches that God anointed Jesus with the Holy Spirit to empower Him for ministry. John 1:33 seems to imply that the reason Jesus could baptise with the Holy Spirit was because the Holy Spirit came down and remained on Him.
2.2. The delight of the Father
God the Father declared His delight in Jesus saying, ‘You are my Son, whom I love; with you I am well pleased’ (Mark 1:11). This statement echoes two important messianic texts from the Old Testament—Psalm 2:7 and Isaiah 42:1.
	Read Psalm 2:7 and Isaiah 42:1. How do these verses help you appreciate the significance of Mark 1:11?

	


Psalm 2 is a messianic psalm. In verse 7, the Lord refers to the anointed king as ‘my son’. The original reference may have been to Solomon, but the psalm pointed beyond Solomon to the ultimate anointed King, the true Son of God. At the moment of Jesus’ anointing with the Spirit, God spoke the famous words of Psalm 2:7 over Him—’you are my Son’—affirming His role as the Messiah, the Anointed One. The entire event echoes Isaiah 42:1, a verse where God both announces His delight in the Messiah and puts His Spirit upon Him.
Therefore, the Father’s declaration over Jesus—’You are my Son, whom I love; with You I am well pleased’—was more than an affirmation of Jesus’ intimate relationship with His Father. It was God’s first public testimony that Jesus was the promised Messiah.

These three events—the baptism of Jesus, the descent of the Spirit and the delight of the Father—represent the moment at which Jesus was formally released to begin His messianic ministry. Before He could begin ministering, however, He needed to pass an important test.
3. Jesus’ temptation

Matt. 4:1-11 Mark 1:12-13 Luke 4:1-13
Immediately after His baptism, the Holy Spirit led Jesus into the wilderness (the Desert of Judea) to be tempted by the devil. This was the final prelude to the beginning of His public ministry. It was a very significant event in Jesus’ life and mission. These are the essential facts of the event:
1) The Holy Spirit led Jesus into the wilderness.

2) Jesus fasted for 40 days and 40 nights.

3) The devil used three tests to tempt Jesus to sin.

4) Jesus resisted the temptations by quoting three times from Deuteronomy 6-8.

5) The devil left Jesus and angels came and ministered to Him.

With this framework in mind, let us probe some of the important aspects of this event in Jesus’ life.
	Matthew 4:1 says, ‘Jesus was led by the Spirit into the desert to be tempted by the devil.’ How could the Holy Spirit lead Jesus into temptation?

	


It helps to realise that the Greek word translated ‘tempt’ (peirazō) means ‘to test’ in a good or a bad sense. God allows people to be tested so that He may prove and/or strengthen their character (see Job 1-2), but He never tempts them to do evil (Jas 1:13-15). The Holy Spirit and the devil had very different purposes for Jesus. The Holy Spirit led Jesus into the wilderness to prove His genuine character. The devil tempted Him in an attempt to destroy His sinless state.
Why was it necessary for the Holy Spirit to prove Jesus’ character through a period of intense testing? Jesus came to replace Adam and Israel, to succeed where they had failed. His victory over the devil’s temptations in the desert symbolised His success in the place of their failures. Let me point out some clues in the gospels that suggest this was the purpose of Jesus’ temptations.
	Did you notice that Matthew and Mark place Jesus’ temptation immediately after His baptism, but Luke inserts a genealogy between them? Why do you think Luke did this?

	


Luke’s genealogy ends by describing Jesus as ‘the son of Adam, the son of God’ (Luke 3:38). The account of Jesus’ temptation follows these words. It seems Luke intended us to associate Jesus’ temptations in the desert with Adam’s temptations in the Garden of Eden. Both were ‘the son of God’; both were born sinless; both were representative heads of the human race; and both experienced the same temptations (if you study the three temptations the serpent put to Eve and the three the devil put to Jesus, they appeal to the same desires). Adam failed and his sin was imputed to all human beings. Jesus passed the test; now His righteousness is imputed to all who receive Him.
	Why do you think Jesus’ temptation happened ‘in the desert’ after 40 days of fasting? What is the significance of the desert setting and the number 40? 

	a) The ‘desert’ is a place associated with demonic activity.
	

	b) The number 40 symbolises ‘testing’ in Scripture.
	

	c) The incident presents an Israel-Christ typology.
	


All three statements are true, but the last one seems to be the main reason for the symbolism of the desert and the 40 days. Israel spent 40 years wandering in the desert; they were 40 years of dismal failure to walk in faith and obedience to the Lord. Jesus’ 40 days in the desert point to Him as the antitype of Israel’s experience. Where they failed, He succeeded. A clue to the fact that this was part of the reason for His temptation is found in the way He responded to each temptation. On each occasion, Jesus quoted an Old Testament Scripture. Please complete the table below by filling in the missing Scripture references.
	Temptation
	Verse Jesus Quoted

	Turn stones into bread
	Deuteronomy 8:3

	Worship the devil
	

	Leap from a high place
	


All three Scriptures Jesus quoted come from Deuteronomy, from the period of Israel’s failure in the desert. Jesus obeyed where Israel disobeyed. In the saving plan of God that unfolds in Old Testament prophecies, all God’s purposes for Israel are ultimately fulfilled by the Messiah. Israel’s mission reached its true fulfilment in Jesus Christ.
Earlier I asked why the Holy Spirit led Jesus into the desert to be tested. The answer is that Jesus’ mission depended upon Him succeeding where Adam and Israel failed. Jesus came to undo the legacy of Adam’s sin. His death for our sins could only be effective of He passed the test Adam failed. Similarly, Jesus came to fulfil God’s purposes for Israel. His faithfulness in the wilderness was a demonstration of this.
	When He encountered the devil’s attacks, Jesus was able to quote Scripture with ease. He was also able to discern Satan’s distortion of Psalm 91:11-12 (see Luke 4:10-11). What does this tell you about Jesus?

	


Jesus was thoroughly familiar with the Scriptures. He had committed many verses to memory. He could discern between correct and incorrect use of Scripture. He must have spent much time studying and meditating on the Word of God. His knowledge of the Word was His primary defence against the devil’s attacks.
There is a lesson in this for us to apply. If the sinless, Spirit-filled Son of God needed to prepare Himself for ministry by diligent study of the Scriptures, how much more do we not need to do likewise? The fact that you are taking this course indicates that you are taking this responsibility seriously. Nevertheless, I want to challenge you to commit to being a lifelong student of the Scripture. Do not be like many theological students who stop studying when they graduate. Your formal theological studies should ignite within you a fiery passion to know the Word of God. Your degree should equip you to continue mining the treasures of His Word long after you finish your studies.
4. Summary
God sent John the Baptist ahead of Jesus as a forerunner, a herald to prepare the way for Jesus’ ministry. ‘The kingdom of heaven is at hand’ (Matt. 3:2) lay at the heart of John’s message. The arrival of the kingdom implied a time of judgement for the wicked and blessing for the righteous. John called everyone to prepare for this by repenting from their sins and being baptised as a sign of repentance. 

John did not want to baptise Jesus because he sensed that Jesus did not need his baptism. Baptism symbolised repentance; Jesus did not need to repent. Jesus, however, insisted on being baptised, probably because He needed to identify with the sinners He came to save. Two important events took place immediately after Jesus’ baptism:
· The Holy Spirit descended upon Jesus, anointing Him for His ministry.

· The Father affirmed Jesus as His beloved Son, with whom He was well pleased.

After His baptism, the Holy Spirit led Jesus into the wilderness to be ‘tested’ by the devil. The Holy Spirit and the devil had different purposes—the Spirit to prove Jesus’ righteousness, the devil to pervert it. Why was it necessary for the Holy Spirit to prove Jesus’ character through a period of intense testing? Jesus came to replace Adam and Israel, to succeed where they had failed. His victory over the devil’s temptations in the desert symbolised His success in the place of their failures.

Well done! You have finished Unit 3. Please review the unit outcomes to ensure that you can do what they require before you move on to Unit 4.
Self-test 3

1. What was the ‘kernel’ of John the Baptist’s message? Explain.

2. Explain John’s statement that ‘Jesus would “baptise you with the Holy Spirit and with fire” ’ (Matt. 3:11; Luke 3:16).

3. Why did Jesus insist on being baptised, even though He was sinless?

4. Discuss the strategic significance of the Holy Spirit descending upon Jesus at His baptism.
5. Why did the Holy Spirit lead Jesus into the wilderness to be tempted by Satan?
Unit 4: Jesus’ Begins His Public Ministry 

	Outcome

· Describe the events that marked the beginning of Jesus’ public ministry before, during and after the first Passover.


1. Overview of the period
John 1:19-4:42

After His temptation, Jesus spent some time in the Desert of Judea where John had ministered and in the vicinity of the Jordan River where John was baptising. In this area, He made initial contact with five of the disciples. Together they travelled to Cana in Galilee to attend a wedding. Then they travelled to Jerusalem to celebrate the Passover. This was the first Passover of Jesus’ public ministry and marks the beginning of the first year of His ministry. By our calculations, it was the Passover of a.d. 29.
At the Passover, Jesus presented Himself to the Jews in Jerusalem. He cleansed the temple and performed many miraculous signs. The miracles led to a crucial discussion with a Pharisee named Nicodemus. After spending some time baptising the Judean wilderness, Jesus began His journey back to Galilee. While travelling through Samaria, He struck up a conversation with a Samaritan woman. As a result, He spent two days ministering to the Samaritans before continuing to Galilee.
This initial period of Jesus’ ministry is covered exclusively by the gospel of John. The synoptics (that is, Matthew, Mark, and Luke) do not cover it at all. Merrill Tenney (1976) labels it the period of consideration, because its dominant theme is Jesus’ initial presentation of Himself and His claims to the Jews in Jerusalem.
2. Jesus’ first disciples
John 1:29-51
After Jesus’ temptation, He returned to the region where John was baptising. On two consecutive days (see vv. 29 and 35), John saw Jesus and testified to those around him that Jesus was ‘the Lamb of God’ (vv. 29, 36). On the first day, He gave a detailed testimony that Jesus was the one for whom John was sent to prepare the way (see vv. 29-34). Two of John’s disciples believed his testimony. They immediately left the Baptist and followed Jesus.
	Who were the two disciples? Note: one of them is not named, so you will need to make an educated guess.

	


John names Andrew, Simon Peter’s brother, as one of the two. The fact that he does not name the other is a strong suggestion that it was John himself. The fact that Andrew and John were already disciples of the Baptist indicates that they were looking for the Messiah. They did two commendable things: (a) they believed John’s testimony about Jesus and (b) they decided to investigate Jesus’ messianic claims personally (that is, they did not rely purely on the Baptist’s testimony). Jesus graciously invited them to spend some time with Him.
	Based on John 1:40-42, what do you think Jesus told Andrew and John during the day He spent with them?

	


‘The burden of their conversation … must have involved a presentation of Jesus’ claims to messiahship on the basis of the Scriptures’ (Tenney 1976:80). The next day Jesus called Philip to follow Him.
	What was the first thing that both Andrew and Philip did after they began following Jesus? What principle does their example suggest for today?

	


Once again, let me remind you not to read my responses before you have attempted your own. They both immediately brought a friend or relative to Jesus. Andrew brought his brother Simon, while Philip brought his friend Nathanael. New believers tend to have a strong network of unsaved friends. We should encourage new converts to share their faith immediately.
By the way, we know little about Nathanael. The name Nathanael occurs only in John 1:45‑51 and in John 21:2. He is never called an apostle; his name does not appear in the lists of the twelve apostles in the synoptics. Yet the way John links him with other members of the twelve seems to suggest that he was one of the twelve apostles. Many believe the person John calls Nathanael is the same man that Matthew, Mark and Luke call Bartholomew (see Gordon 2002:491-492 for an explanation).
By the end of John 1, Jesus has met five disciples who will later become members of the twelve apostles. The five were Andrew, John, Peter, Philip and Nathanael (Bartholomew). He has also decided ‘to leave for Galilee’. His new disciples, all of whom were natives of Galilee, went with Him.
3. Jesus’ first miracle
John 2:1-11
When He arrived back in Galilee, His mother was invited to a wedding in Cana. Jesus and His disciples were also invited, seemingly out of courtesy to His mother. Festivities at a Jewish wedding lasted for seven days. The host was expected to provide wine for the guests. To run out of wine would have been a great embarrassment. When Mary heard that the wine had run out, she found Jesus and said to Him, ‘They have no more wine’ (v. 3).
	Why did Mary tell Jesus that they had no more wine? What did she expect Him to do?

	a) She expected Jesus to perform a miracle to create more wine.
	

	b) She was asking Jesus to go and buy more wine for the guests.
	

	c) She did not expect anything; she was just letting Him know.
	


I believe the first answer is correct. Mary knew Jesus had the power to perform a miracle. Jesus replied, ‘Woman,
 why do you involve me? My time has not yet come.’ In the customs of the day, He was not being rude calling Mary ‘woman’. Jesus was reluctant to perform a miracle because it was premature for Him to start doing miracles. Once He started performing miracles, there would be no turning back. Jesus lived with a strong sense of God’s perfect timing for His ministry; five times in John He speaks of something not being His time (2:4; 7:6, 8, 30; 8:20; 13:1-3). In spite of His reluctance, Jesus honoured His mother’s request and turned water into wine.
	Although the time was not right for Jesus to begin His public ministry, He does seem to have had a personal reason for doing the miracle. What was it (see John 2:11)?

	


The miracle does not seem to have been public knowledge. Only Mary, the five disciples and the servants knew about it. Jesus performed the miracle to reveal His glory to His disciples. Until this moment, they believed His claims on the basis of John the Baptist’s testimony and Jesus’ teaching. He used this sign to strengthen their faith in Him.
4. Jesus’ first Passover
John 2:12-3:36
After a brief stay in Capernaum, Jesus set out for Jerusalem to attend the Passover. Although there are alternate views, our calculations suggest this was the Passover of a.d. 30. In any event, it was the first Passover of His public ministry. From His comment to Mary (‘My time has not yet come’, John 2:4), it seems that He intended to begin His public ministry at this Feast.
The Passover was the most important festival on the Jewish calendar. Josephus claimed that up to three million pilgrims travelled to Jerusalem for the Passover. Modern scholars regard this as a gross exaggeration and estimate the number at a few hundred thousand. Jerusalem came alive about a week before the Passover.
Many pilgrims who were also merchants arrived early to sell or barter their wares … Jerusalem became not only an emporium for such domestic goods as clothing, jewellery, and exotic ointments, but also for spices, herbs, condiments, wheat, fish, and wine used throughout the week-long festivities. Of utmost importance to pilgrims, however, was the purchasing of sheep and goats for sacrifice at the temple (Wilson 2002:677).

Due the massive number of visitors, the period around the Passover festival was the ideal situation for Jesus to introduce Himself to the Jewish people. John records four events surrounding Jesus’ first Passover visit: (1) cleansing the temple, (2) performing miracles, (3) teaching Nicodemus and (4) baptising in Judea.
4.1. Jesus cleanses the temple 

John 2:13-22

When Jesus arrived in Jerusalem, He was appalled by what He saw. With thousands of visiting traders and hundreds of thousands of pilgrims, there was hardly enough space for everyone. As a result, the people had turned the temple courts ‘into a market’ (John 2:16). They were using the temple as a trading centre so that all the visitors could make the most of this special time of year.
	Why do you think this offended Jesus so deeply?

	


Jesus’ own words reveal the reason for His anger. ‘Get these out of here,’ He shouted, ‘How dare you turn My Father’s house into a market!’ (v. 16). It seems as if the main thing being sold in the temple was animals for sacrifice (v. 14). In all likelihood it was the priests who were selling them. In their eagerness to cash in on this once-a-year business opportunity, they had defiled two holy things: the temple and the Passover. Jesus was offended that His Father’s house was being dishonoured by the very people who should have kept it holy.
	Can you think of a similar situation in your context?

	


In my context, I think we have done something similar with Christmas. Even Christians have participated in making it into a commercial rather than a spiritual celebration.
	Jesus must have attended previous Passovers at which the same thing happened. Why do you think He reacted so strongly this time?

	


Although Jesus was angry, He was not a man who was unable to control His emotions. At previous Passovers, He must have felt the same indignation, but restrained Himself. Even this time, He did not act in blind rage. He calmly prepared a whip before He drove out the merchants. It seems clear that His actions were motivated partly by righteous indignation and partly by divine timing. Surely the reason He took action this time must lie in the fact that His time had now come. This was the right moment for Him to become a public figure, to introduce Himself to the people. Although John does not say so, it seems the Holy Spirit led Him to act this time, but not previously. The kind of thing He did this time was sure to cause a stir, to cause people to ask who He was.
	Which verse in John 2 indicates that Jesus’ actions received exactly this response? Write it out in full.

	


I presume you wrote out verse 18. Their question was a natural one. Clearly, those responsible for managing the temple (that is, the priests) had granted permission for the temple courts to be used as a marketplace. By driving them out, Jesus was claiming higher authority than the priests.

There is one final aspect of this pericope (the theological term for a whole passage of Scripture) we must consider. In the Gospel of John, Jesus cleanses the temple at the beginning of His ministry. According to Matthew, Mark and Luke, however, He cleansed it at the beginning of the week He died (see Matt. 21:12-13; Mark 11:15-17; Luke 19:45-46). To some, this seems like a discrepancy between John and the Synoptics. Since it is clear that the temple courts were regularly used as a marketplace, the most natural explanation is that Jesus cleansed the temple twice, once at the beginning of His ministry (John 2:13-22) and once at the end (Mark 11:15-17).
Many scholars disagree with this conclusion, believing that Jesus cleansed the temple once and the different gospel writers chose to record it at different places in His ministry. In their view, the gospels are not chronological historical accounts of Jesus’ life. They believe the various stories that gospel writers weave together to make up their accounts of Jesus’ life first circulated as independent oral traditions. The gospel writers then weaved them together in an order that painted a particular portrait of Jesus’ life. This is certainly true to some extent. For example, Matthew 8-9 brings together a series of miracles that are scattered in Mark and Luke. My personal conviction is that the gospels do, for the most part, place events in Jesus’ life in a fairly chronological order. They do not claim to be strictly chronological (nor do they need to be), but as a rule they do seem to record events in the order in which they took place (occasionally they break from this rule for theological reasons, such as Matthew 8-9). Therefore, whenever it is plausible to do so, I take an event at face value. While I respect the view of those who believe there was only one temple cleansing, it seems perfectly plausible that Jesus may have done this twice. Therefore, I shall take the text at face value.
4.2. Jesus performs miraculous signs
John 2:23-25

While at the Passover, Jesus performed many miracles. John does not give any examples of miracles Jesus performed at this time, but he does imply that Jesus did a large number of diverse and impressive miracles. They were so convincing that ‘many people saw the miraculous signs He was doing and believed in His name’ (v. 23). Even a Pharisee, Nicodemus, was persuaded that ‘no one could perform the miraculous signs you are doing if God were not with him’ (John 3:2).

	Although many believed in Jesus because of His miracles, Jesus ‘did not entrust Himself to them’ (v. 24). Explain this strange response from Jesus.

	


Their belief was superficial. Jesus, possessing the supernatural ability to see into people’s hearts, knew their belief was not genuine. The word translated entrust in the phrase ‘Jesus did not entrust Himself to them’ is the same word translated believed in the statement ‘many … believed in His name.’ Jesus did not believe their faith was real. They believed only in His powers, not in His person; in the miracles, not in the Man.
	Something to Ponder

Jesus’ ministry was plagued by people who had ‘fickle faith’ in Him. They followed Him for a short while, but ultimately proved to be superficial disciples. Although at times great crowds followed Jesus, at the end of His life He only had a small following of committed disciples. To what extent do you think that same thing happens today—in your church? Is it possible that many of the members of your church will prove not to be faithful followers of Jesus Christ?

Since human nature has not changed, what was true of Jesus’ own followers is probably true of your church’s members too. The crucial question is how should we minister to the fickle followers? Ponder this question as you study Jesus’ ministry. You will encounter many examples of how He dealt with them. If you have the courage, you may be able to learn from His example.


4.3. Jesus teaches Nicodemus
John 3:1-21

Aside from the cleansing of the temple, the only event from that momentous first Passover that John chose to report in detail was a discussion between Jesus and Nicodemus. Jesus did many miracles and I imagine He had many lively discussions with the Jews at the feast, but in John’s view this private conversation was more important than anything else that happened.
	Read John 3:1-15. Makes notes about everything you learn about Nicodemus.

	


The text describes Nicodemus as (a) a Pharisee, (b) a member of the Jewish ruling council and (c) Israel’s teacher. He would have been a learned man, a devout student of the Old Testament who diligently obeyed the law. He was also a member of the Sanhedrin, a council of 70 elders of Israel ‘who were responsible for religious decisions and also, under the Romans, for civil rule’ (Blum 1985:280). He would have been well off and well respected.
	Read John 3:2. Why do you think Nicodemus came to Jesus ‘at night’?

	a) He worked during the day, so the only time he could visit was at night.
	

	b) He wanted an uninterrupted conversion with Jesus, but during the days Jesus had too many people around Him.
	

	c) He did not want anyone to know that he was talking to Jesus because his colleagues would disapprove.
	


Although John does not tell us why he came at night, I suspect all three of the above reasons played a role. Nicodemus’ opening statement was very significant. He says, ‘Rabbi, we know you are a teacher who has come from God. For no one could perform the miraculous signs you are doing if God were not with him’ (v. 2). These words tell us many things about Jesus’ impact during that first Passover. Jesus had performed many miracles; everyone knew about Him and His power—from the beggars to the rulers. The ruling council was divided about Jesus. ‘We’ seems to refer to a group within the ruling council who recognised that Jesus’ miracles attested Him as a messenger sent by God. Perhaps Nicodemus visited Jesus on behalf of that group to find out more about His message. We shall divide what Jesus taught Nicodemus into three sections.
Because He ‘knew what was in a man’ (John 2:25), Jesus perceived the real reason for the visit before Nicodemus told Him. Nicodemus was sincerely seeking the kingdom of God. Jesus answered his question before he asked it: ‘I tell you the truth, no one can see the kingdom of God unless he is born again’ (v. 3). Jesus’ statement confused Nicodemus (see v. 4).
	· Do you believe that a man of Nicodemus’ stature and intelligence really believed that Jesus was saying people must be physically reborn to enter the kingdom of God? 
	Yes

	· 
	No


I suspect Nicodemus was too astute to take Jesus words literally. He surely recognised Jesus was speaking figuratively about the need to make a fresh start in life (see Tenney 1976:86). His questions in verse 4 mean, ‘I am too old to change. My way of life is so fixed that I can no more change it than I can return to my mother’s womb and be born a second time. If what you say is true, isn’t my case hopeless?’ In other words, he realised that he could not change himself.
Jesus attempted to clarify what being ‘born again’ means by rephrasing His meaning, ‘unless one is born of water and the Spirit, he cannot enter the kingdom of God’ (John 3:5). There has been much debate about what Jesus meant by ‘born of water’. 
	Which of these explanations do you think ‘born of water’ refers?

	a) The water refers to water baptism, pointing to the symbol of repentance as preached John the Baptist.
	

	b) Being ‘born of water’ is a figurative way of alluding to physical birth, ‘born of the Spirit’ to spiritual rebirth.
	

	c) The water is a symbol for the Spirit Himself, so ‘water and the Spirit’ really means ‘water, namely, the Spirit’.
	


All three of these interpretations enjoy widespread support amongst Bible scholars and many pages have been written in support of each view. In a thorough study of all the options, Linda Belleville (1980) argues convincingly that ‘born of water and the Spirit’ refers to one birth, spiritual rebirth as the work of the Holy Spirit. The spiritual birth has two parts—the Holy Spirit both purifies (‘water’) and imparts God’s nature to man (‘Spirit’) (Carson 1996:41-42). If our interpretation is correct, then Nicodemus felt he was too old to change himself. In response, Jesus made clear that it is not moral or religious reform that gets people into the kingdom of God, but spiritual rebirth. It is not something Nicodemus needed to do by, to or for himself. He needed the Holy Spirit (‘born of the Spirit’) to purify him (‘born of water’) and give him a new nature (‘born again’).
Confused by Jesus teaching, Nicodemus asked, ‘How can this be?’ (v. 9). Jesus was amazed by Nicodemus’ lack of spiritual discernment. He gave Nicodemus a brief synopsis of the gospel message, although it is unclear whether he would have understood the significance of Jesus teachings. Here is what Jesus told him:

v. 13
Incarnation: Jesus came from heaven to reveal God.

v. 14
Crucifixion: the allusion to being ‘lifted up’ points to the cross.

v. 15
Justification: the one who believes in Christ will have eternal life.

4.4. Jesus baptises in Judea

John 3:22-36

We briefly touched on this passage in our discussion of John the Baptist’s ministry in Unit 3.
5. Jesus ministers in Samaria

John 4:1-42

5.1. The setting of the ministry
	Read Matthew 4:12, Mark 1:14 and John 4:1-3. What event prompted Jesus to end His season of baptising in Judea and return to Galilee?

	


Matthew and Mark begin their accounts of Jesus’ public ministry after His return to Galilee. They do not mention any of the early Judean ministry recorded in John 2-3. Whereas Matthew and Mark simply state that He returned to Galilee, John describes His journey to Galilee via Samaria.
	Read John 4. When Jews travelled between Judea and Galilee, they usually travelled around Samaria, not through it. Why, then, does John say that Jesus ‘had to go through Samaria’?

	


He did not have to go through Samaria for practical reasons. Many went around it. It was obedience to the Father’s will and the Spirit’s leading that compelled Him to travel through Samaria. God had scheduled a ministry meeting that Jesus had to keep. Once again John is emphasising how Jesus lived according God’s appointment book.
Keener (1993) points out three important pieces of background information you need in order to appreciate the story properly.

· Jesus’ encounter with the Samaritan woman took place at ‘the sixth hour’, that is, at midday. In ancient cultures, women customarily went in groups to draw water around sunrise and sunset, when it was cool. This woman went alone in the heat of the day. This suggests she was unpopular with the other women, probably being scorned because of her promiscuous past.
· Jews and Samaritans had a strained relationship—they hated one another. The Samaritans were ‘a people of mixed Jewish and Gentile ancestry who claimed descent from Jacob and worshiped the God of Israel, but felt that Mount Gerizim rather than Jerusalem was the holy site for worship’ (Keener 1993). Like the Jews, they believed in the Law of Moses (although slightly modified from the Jewish version) and anticipated the coming of the Messiah.
· Holy places of worship (holy ground) were important to ancient people. There was a long-standing, bitter rivalry between the Jews and the Samaritans over whether Mount Gerizim or Jerusalem was God’s chosen place of worship.
	Please reread John 4:1-42 in the light of this background information and jot down any ways that it enriches your appreciation of the passage.

	


I’m sure you were able to write down many points. For example, it was unthinkable for a righteous Jewish man to talk to a sinful Samaritan woman. We can sense the shock of both the woman (v. 9) and the disciples (v. 27) that Jesus was talking to her. Jesus went out of His way and broke a host of social taboos to reach out to one scorned woman. How great are His love and grace!
	Personal Application

Perhaps you can relate to the Samaritan woman. If so, take a short break to thank Jesus for loving, forgiving and restoring you.


Now let us turn our attention to the discussion between Jesus and the Samaritan woman.

5.2. The conversion of the Samaritan woman

John 4:10-26

In typical fashion, Jesus used a practical thing (a drink of water) to start a conversation with the woman about her spiritual need. Jesus challenged the woman to know two things: (a) the gift of God and (b) who was speaking to her (see v. 10).
	What do you think ‘the gift of God’ is (v. 10)?

	a) The Old Testament law God gave to the Jews.
	

	b) God’s revelation, which gives life.
	

	c) The Lord Jesus Himself.
	

	d) The Holy Spirit, whom God would later give.
	


Jesus was referring to Himself as ‘the gift of God’, whom God gave for the salvation of the world (see John 3:16). Jesus was saying that if she really knew who was speaking to her, the Son of God sent to bring salvation to the world, she would have asked Him for ‘living water’, a symbol of eternal life. Just like Nicodemus, the woman interprets Jesus symbolic words literally (vv. 11-12). Jesus clarified that the ‘water’ He would give her, probably a symbol for the Holy Spirit (see John 7:39), would become ‘a spring of water welling up to eternal life’ (v. 14). However, the woman continued to take Jesus’ words literally, asking Him for literal water with the powers to alleviate her physical thirst (v. 15).
The woman clearly did not understand ‘who it is that asks you for a drink’ (v. 10), so Jesus set about revealing His identity to her (vv. 16-19). She would not believe if He simply told her He was the Messiah, the Son of God, so He set up a demonstration to persuade her that He was a ‘prophet’. The moment she realised He was a prophet, she tried to change the topic to religion and theology (v. 20). People are much more comfortable talking about religion and theology than discussing their own need for Christ. Talking about religious or theological questions is non-threatening, but talking about one’s own need for Christ is personal and uncomfortable.
	Jesus’ reply to the woman’s theological question is a famous statement. In your own words, summarise what John 4:23-24 teaches about the nature of (a) God and (b) true worship.

	a) The nature of God

	b) The nature of true worship


This is how Bryant and Krause (1998) summarise what ‘God is Spirit’ implies: ‘God is not a spirit, but spirit. Because ‘spirit’ here is a predicate adjective that modifies God, Spirit is the essence of God’s nature. Apparently the expression meant (1) that God is not confined to space and time in temples (Acts 7:48), (2) that He is not made of material, as idolaters (even the Stoics) contended (Acts 17:29), and (3) that He is not an abstract, impersonal force but a personal being.’
There has been much debate about the meaning of ‘worship in spirit and in truth’ (v. 24). One view sees ‘in truth’ meaning worship must be through the Lord Jesus Christ, who is the way, the truth and the life (see John 14:6) and ‘in spirit’ as meaning by the leading of the Holy Spirit. (In the original Greek manuscripts, all the words were written in capital letters, so they did not distinguish ‘spirit’ from ‘Spirit’ as our translations do.) Another view takes ‘in spirit and in truth’ as pointing to the genuineness, sincerity and spirituality with which the worshipper approaches God.

5.3. The revival in Samaria

John 4:27-42
After her encounter with Jesus, the Samaritan woman was so excited that she rushed to tell everyone, ‘Come, see a man who told me everything I ever did [quite an exaggeration!]. Could this be the Christ?’ As a result of her testimony, many came to meet Jesus. They urged Him to stay with them, so He stayed for two days. After the two days, ‘They said to the woman, “We no longer believe just because of what you said; now we have heard for ourselves, and we know that this man really is the Saviour of the world” ’ (v. 42).

6. Summary

Jesus began His public ministry in Judea shortly before the Passover Feast of a.d. 30, probably in late a.d. 29. Shortly after His baptism, Jesus spent some time interacting with some of the men who would later become disciples and apostles (John 1:29-51). He took some of these men with Him to the wedding in Cana (see Figure 4: Map of Palestine in Jesus’ Times, on page 253), where He performed His first miracle by turning water into wine (John 2:1-12), before travelling to Jerusalem to attend the Passover. At this Passover, Jesus became a public figure by cleansing the temple (John 2:13-22), performing miracles (John 2:23-25) and teaching (John 3:1-21). Then He spent some time baptising and teaching in the outlying areas of Judea (John 3:22-36), before setting out for Galilee, where He would spend the next few years of His ministry. On His way to Galilee, He passed through Samaria, where He witnessed to the Samaritan woman (John 4:1-26) and to her entire village (John 4:27-42).
Well done, you have finished Unit 4. Please review the unit outcome before moving on to Unit 5.
Self-test 4

1. Who were the first five disciples to begin following Jesus (see John 1)?

2. How many times do you believe Jesus cleansed the temple? Justify your answer.

3. Why did Nicodemus come to Jesus ‘at night’? Give three reasons.

4. What is the meaning of the phrase ‘born of water’ in John 3:5? List three views, and then indicate which one you support and why.

5. Why does John say Jesus ‘had to go through Samaria’ in John 4:4?

6. Why did the Samaritan woman come to draw water from the well ‘at the sixth hour’ (John 4:6-7)?
Unit 5: Jesus Begins His Galilean Ministry 

	Outcome

· Explain the establishment and characteristics of Jesus’ early Galilean ministry.


1. Overview of the period
The bulk of Jesus’ public ministry took place in Galilee (see Figure 4: Map of Palestine in Jesus’ Times, on page 253). After the first Passover of His ministry (see John 2-3), He returned to Nazareth, His home town. When the Nazarenes tried to kill Him (Luke 4:16-30), He moved to Capernaum (see Figure 4: Map of Palestine in Jesus’ Times, on page 253). Using Capernaum as His home base, He spent 2½ years ministering in Galilee and its surrounding regions.

This was a period of powerful public ministry. Jesus proclaimed the arrival of the kingdom of God. He travelled throughout Galilee performing four acts related to His announcement of the coming of the kingdom:

· Jesus healed the sick.

· Jesus cast out demons.

· Jesus preached the gospel.

· Jesus taught the truth.

Each of these activities related directly to His kingdom message. Suffering caused by sickness and by Satan are symbols of this fallen, sin-riddled world. Healing the sick and casting out demons, therefore, demonstrated both that Jesus had authority over sickness and Satan and that, through His ministry, the future kingdom of God was breaking into the present fallen order. The future kingdom would be free from Satan, sin and sickness. In the person and ministry of Christ, it began to break into the present age.

Jesus’ preaching and teaching also centred on the kingdom of God. The gospel of the kingdom lay at the centre of His preaching. Announcing that in Him the kingdom had arrived, He called people to repent and believe so that they might enter into the kingdom. He taught kingdom principles. The Sermon on the Mount (Matt. 5-7) sets out the ethics of the kingdom. Many of Jesus parables tell what ‘the kingdom of heaven is like …’ (see Matt. 13).

Jesus’ powerful ministry quickly drew crowds of followers. He preached with authority. He taught with insight and relevance. He had the power to meet desperate needs (healing, deliverance), to change lives and restore the broken to wholeness. Because of His love and compassion for ordinary people, sinners flocked to Him. Wherever He went, He was swarmed by crowds of needy people. ‘Jesus’ became a household name, the most famous name in Galilee.

If one result of Jesus’ ministry was popularity among the people, the other was growing suspicion, fear, jealousy and hostility among the Jewish religious leaders. They felt threatened by His power and popularity. They found His revolutionary teachings offensive. He refused to play by their rules, to abide by their religious scruples. They embodied everything He stood against. He loved people; the religious leaders used them. They taught rules; He imparted life. They craved authority and status; He came to serve and to give His life for others. They were powerless, but He was powerful. They were blind guides, but He was a visionary leader. He was God in the flesh, the living Word; they knew neither God nor the Scriptures.

In this unit, we shall explore the initial stages of Jesus’ Galilean ministry. When Jesus arrived in Galilee, He first visited Cana (John 4:43-54), where He performed a healing, then He went to His home town of Nazareth (Luke 4:14-30), where He was rejected by the people and He finally settled in Capernaum (Matt. 4:13-17, Mark 1:14-15; Luke 4:31). Using Capernaum as His home base, He began His public ministry in earnest. For the remainder of His first year of ministry, we find Jesus enlisting disciples, engaging in preaching tours and performing miracles.
2. Jesus heals ruler’s dying son
John 4:43-54

Jesus’ return to Galilee caused a stir amongst the people. Although He had only performed one miracle in Galilee (see John 2:1-11), He was the talk of the town.
	Read Luke 4:14a and John 4:45. What happened when Jesus returned to Galilee? What caused this response?

	


Once again, I remind you not to read my answers until you have read the Scriptures and filled in your own answers. The news of Jesus’ arrival spread rapidly throughout the province of Galilee. The people embraced His arrival enthusiastically because they had seen the miracles He performed at the Passover in Jerusalem (see John 2:23-25). Jesus had become an instant celebrity in Judea and Galilee. News of His presence in Galilee spread so fast that shortly after He arrived in Cana, a ‘royal official’ came from Capernaum to Cana to ask Jesus to heal his son.
	Look up Cana and Capernaum on the map (see Figure 4: Map of Palestine in Jesus’ Times, on page 253). What does this tell you about Jesus’ reputation and the man’s desperation?

	


Cana was approximately 30 kilometres (20 miles) from Capernaum. Jesus’ reputation had literally ‘spread through the whole countryside’ (Luke 4:14). We know little about the royal official, except that he was desperate. He was likely a man of means, but he had exhausted all avenues of help for his son. His son was ‘close to death’ (John 4:47) and Jesus was his last hope. He rushed to Capernaum and ‘begged Jesus to come and heal his son’ (John 4:47).
	What evidence is there to suggest the man came to Jesus out of desperation rather than out of faith?

	


Jesus rebuked Him for his lack of faith (v. 48). Only after his son was healed did John say that ‘he and his household believed’ (v. 53).
I have often felt that Jesus’ response to the ruler was quite harsh—‘Unless you people see miraculous signs and wonders, you will never believe’ (v. 48). It seems almost rude. I would never speak like that to a desperate person asking for prayer. Only recently did I come to understand why Jesus took such a firm stand. Faith based exclusively on miraculous signs is inadequate. Because Jesus was performing many miracles, many people came to Him only to receive a quick fix for their problems. For their eternal well-being, Jesus wanted people to believe in Him, not just in His powers. He was more than just another powerful prophet. He was the Son of God and the Saviour of the world. People’s salvation depended upon their faith in Him as Lord and Saviour.
3. Jesus is rejected in Nazareth 
Luke 4:14-30
The next recorded event in Jesus’ life seems to be His visit to the synagogue in Nazareth, the town where He grew up. Luke records this incident immediately after Jesus’ temptation; in Luke’s account, it begins His public ministry.
While attending the synagogue service, Jesus was invited to read from Isaiah. He was already a well-known figure, so the invitation to address the people was natural.
	Jesus read Isaiah 61:1-2a. What is significant about His choice of this passage? Why do you think He stopped in the middle of verse 2?

	


The Jews regarded Isaiah 61:1-2 as a messianic prophecy, that is, a passage describing what the Messiah would do when he came. He would be anointed by the Holy Spirit ushering in a season of the Lord’s favour. His ministry would include preaching good news, proclaiming freedom, healing the sick and releasing the oppressed. It seems that He stopped reading in the middle of verse 2 (of course the scroll did not have verse numbers as our Bibles do) because only verses 1-2a were to be the work of His first coming. Proclaiming ‘the day of the vengeance of our God’ (v. 2b) had to await His second coming.
	What was Jesus claiming when He returned the scroll to the attendant and said, ‘Today this Scripture is fulfilled in your hearing’?

	


He was claiming to be the Messiah! Whereas Luke used this incident to introduce Jesus’ public ministry, Matthew and Mark both introduce Him with a summary of His preaching, namely, ‘The kingdom of God is near’ (Mark 1:15; cf. Matt. 4:17). The core meaning of all three introductions is the same. The King has arrived and He is ushering in the kingdom of God.

Nobody took offence at Jesus’ claim. ‘All spoke well of Him and were amazed at [His] gracious words’ (Luke 4:22). The meaning of this statement seems to be that they were impressed by how eloquently and persuasively He spoke. Their logical follow-on question would be to question the authority by which He made such a bold claim. Jesus anticipated their next move—they would demand that He prove His claim by doing miracles (v. 23).
As was the case with the royal official (John 4:43-54), Jesus rebuked them for their sign-seeking mentality. He quoted a proverb, ‘No prophet is accepted in his hometown’ (v. 24). To drive home His point, He cited two Old Testament examples in which great prophets, Elijah and Elisha, found greater acceptance and faith amongst foreigners than amongst their own people. Outraged by Jesus’ rebuke, especially His insinuation that Gentiles were more likely to believe the Messiah than they were, they tried to kill Him (vv. 28-29), but God miraculously delivered Him (v. 30).
4. Jesus sets up His base in Capernaum
Matt. 4:12-17 Mark 1:14-15
After the incident in Nazareth, Jesus moved to Capernaum. He would use this as His home base until six months before His crucifixion. 
· Find Capernaum on the map. Tick the box when you have.

(
Whereas Nazareth was ‘a small agricultural village’, ‘Capernaum was a larger fishing town’ (Keener 1993). Situated within the territory of Naphtali beside the Sea of Galilee, it lay on some of the major trade routes of the time. Not only did many Gentile travellers pass through Capernaum, but many Gentiles had also settled in the region. The region came to be known as ‘Galilee of the Gentiles’ because of its significant Gentile population. According to France (1994),
Galilee (of the Gentiles) was geographically and politically cut off from Judea and had a less predominantly Jewish population. Its people were regarded by Judeans as uncultured and irreligious, and there is ample evidence of strained relations between the two provinces in NT times. As a Galilean in Jerusalem, Jesus was virtually a foreigner.
	In the light of the above information, why do you think Jesus chose Capernaum as His base of operations?

	


The Scriptures do not answer this question directly. Since Capernaum was an important and well-situated city allowing for easy travel to the surrounding regions, it was a sensible choice for a home base in Galilee. Matthew (4:15-16) saw it as the fulfilment of a prophecy in Isaiah 9:1-2 that Galilee of the Gentiles would see a great light. The more difficult question to answer is why Jesus did not base Himself in Jerusalem, the religious and political capital of Israel. I do not know the answer. Perhaps it reflects His tendency to identify with the irreligious people. Maybe He wanted to avoid premature conflict with the Pharisees and Sadducees. Possibly He considered Capernaum a better place to train the disciples.
5. Jesus’ early ministry in Capernaum

After He moved to Capernaum, Jesus began His ministry in Galilee properly. The events of His early Galilean ministry are recorded by Matthew, Mark and Luke. The gospel writers do not record them in strict chronological order. Although they record the events in different sequences, they agree that the following events occur in this phase of Jesus’ ministry.

	Matthew
	Mark
	Luke

	Jesus’ message
	Jesus’ message
	

	calling disciples 1
	calling disciples 1
	

	
	casting out a demon
	casting out a demon

	[healing Peter’s mother]
	healing Peter’s mother
	healing Peter’s mother

	ministry summary
	ministry summary
	ministry summary

	
	
	calling disciples 2


We shall analyses these events in four sections: (a) Jesus’ message, (b) Jesus’ men, (c) Jesus’ miracles and (d) Jesus’ mandate. 
5.1. Jesus’ message
Matthew and Mark present a brief summary of the main message Jesus preached during His public ministry.
	Matthew 4:17
	Mark 1:14-15

	From that time on Jesus began to preach, ‘Repent, for the kingdom of heaven is near.’
	Jesus went into Galilee, proclaiming the good news of God. ‘The time has come,’ he said. ‘The kingdom of God is near. Repent and believe the good news!’


	Based on Matthew 4:17 and Mark 1:14-15, describe the central theme of Jesus’ preaching in your own words. Do not read my answer until you have written your own summary.

	


Did you notice that Jesus’ message was similar to that of John the Baptist? We can divide His message into two components: reality and response. The central reality of Jesus’ preaching was that ‘the kingdom of God is near’. ‘The kingdom of God’ refers to the realm in which God’s kingship is acknowledged and His kingly rule is established. In Jesus Himself, the King and His kingdom had come to earth. Wherever He was revealed and His ministry received, the kingdom advanced. The power of sin and Satan was broken as God’s rule was re-established. The arrival of the kingdom of God demanded a response from human beings—‘repent and believe the good news’. Those who heard Jesus’ message needed to believe it and act on their belief. They needed to turn away from sin and embrace the King and His rule.
5.2. Jesus’ men

Each synoptic gospel records one account of the calling of the early disciples. The accounts in Matthew and Mark are almost identical, but Luke’s account is quite different. The differences in Luke’s account pose some challenges for students of the gospels. Let us begin by discussing the accounts in Matthew and Mark.
	Read Matthew 4:18-22 and Mark 1:16-20. With no previous knowledge of Jesus, why do you think these four men so readily ‘left their nets and followed Him’?

	


This bothered me for years. If you read Matthew or Mark in isolation, this is the disciples’ first encounter with Jesus. How could they just leave their nets and follow a complete stranger? I must confess that it was a trick question. It was not their first encounter with Jesus! Peter, Andrew and John had all spent time with Jesus in Judea and travelled with Him back to Galilee (see John 1-4). It seems that when Jesus went to Nazareth (see Luke 4:14-30; cf. Matt. 4:13), these men returned home to Capernaum and resumed fishing (they were commercial fishermen). Furthermore, Jesus was already a well known figure in Galilee (see Luke 4:14). These four disciples did not irresponsibly give up their jobs to follow a total stranger; they followed a recognised prophet with whom they had previously spent quality time. 
	This is a good example of how reading the gospels together can give a fuller picture of what was happening. If we did not know from John that these men had previously met Jesus, their actions in Matthew and Mark would seem irresponsible.


	· Read Luke 5:1-11. Luke’s account of how Simon, Andrew, James, and John became disciples of Jesus is quite different from Matthew’s and Mark’s. Do you think all three writers are recording the same event?
	Yes

	· 
	No


Bible scholars do not agree on the answer. Many believe that Matthew and Mark record only the fact of their call, focusing on Jesus’ act of calling them and their response to Him. I favour the view that these were separate incidents. The details of the two accounts are so different that if we regard them as the same incident, then one must be historically inaccurate. Consider these differences.
	Matthew and Mark
	Luke

	The men were fishing.
	The men were repairing their nets.

	Jesus was walking along the shore.
	Jesus was teaching from Simon’s boat.

	Jesus saw James and John separately, in a boat with their father.
	Peter and Andrew called James and John to come and help them.

	The incident occurred before Jesus healed Peter’s mother-in-law and conducted a preaching tour.
	The incident occurred after Jesus healed Peter’s mother-in-law and conducted a preaching tour.


If they are separate events, Jesus called these disciples in three stages. Let us reconstruct the process.
1) Jesus spent time with Peter, Andrew and John in Judea and Samaria. He had not called them; they chose to follow Him in response to the Baptist’s testimony (see John 1-4).
2) At the start of His Galilean ministry, Jesus called Peter and Andrew, and James and John to follow Him (see Matt. 4:18-22; Mark 1:16-20). They did not become ‘full-time followers’ at this stage (Grassmick 1985; Mills 1999a).
3) A little later in His Galilean ministry, Jesus called the same four to become full-time disciples (see Luke 5:1-11). From this time on, they gave up fishing and spent all their time with Jesus.
We know from the fact that these men were disciples of John the Baptist that they were earnestly seeking the Messiah and His kingdom. Yet we can also see that it took them some time to come to full faith in Jesus. Theirs was a gradual journey from curious enquirers to devoted disciples. Jesus gave them time to think it over. We cannot expect people to ‘leave everything and follow Jesus’ at their first exposure to Him. It usually takes several exposures to the gospel before a sinner comes to saving faith.
	What statement in Luke 5:1-11 indicates that Peter already knew Jesus and His miracle working power?

	


When Jesus asked Peter to put down the nets for a catch, Peter replied, ‘Master, we’ve worked hard all night and haven’t caught anything. But because you say so, I will let down the nets’ (Luke 5:5). The key phrase is ‘because you say so’. By natural standards, what Jesus was asking Peter to do was foolish. Night was the best time to fish in the Sea of Galilee. Peter and Andrew had fished all night and caught nothing. They were tired. Why would they listen to a carpenter’s instructions about fishing during the day? They knew He was more than a carpenter. They had seen and heard about His power. They listened because of who Jesus was. By the way, ‘because you [Jesus] say so’ is a good motto to live by, a good enough reason to do something that seems foolish or strange to us.
Peter’s personal journey to faith took a big step forward after the miraculous catch of fish. His words, ‘Go away from me, Lord; I am a sinful man!’ (Luke 5:8), suggest he was starting to realise that Jesus was more than just a wonder-worker.
	What commission did Jesus give to those he called as disciples in each account (see Matt. 4:18-22, Mark 1:16-20 and Luke 5:1-11)?

	


The call is the same each time: ‘I will make you fishers of men’ (Mark 1:17). Jesus called them to a new career as evangelists. Since they were fishermen, he used familiar terminology—fishing for men. This was typical of Jesus. He liked to use familiar, everyday things to teach spiritual lessons. If they had been soldiers, I suppose he would have said, ‘I will make you conquerors of souls.’
5.3. Jesus’ miracles
All three synoptic gospels report that Jesus performed many miracles, mainly healing the sick and casting out demons. Mark and Luke record four miracles Jesus performed in the first year of His Galilean ministry: casting out a demon, healing a fever, cleansing a leper and restoring a paralytic. Matthew organises his material slightly differently to suit his purpose (I shall return to this point later). He records three of the four miracles, but moves them all to chapter 8. Let us examine the summaries of Jesus’ miracles and then study the example miracles.
	Read each passage of Scripture below and make brief notes about both the kind and number of miracles Jesus performed.

	Matthew 4:23-25
	Mark 1:32-34
	Luke 4:40-41


This was a simple exercise. The point is clear—Jesus performed many miracles, including casting out demons and healing all kinds of diseases. By the way, did you notice that Matthew’s summary differed from Mark’s and Luke’s? Mark and Luke both reported on Jesus’ miracles in Capernaum, whereas Matthew’s summary covered the whole region.
	Read Mark 1:34 and Luke 4:41. Why do you think Jesus did not want demons to disclose that He was the Christ?

	


Jesus did not want demons to acknowledge Him as ‘the Christ’; He wanted people to do so (Martin 1985:215). Demons, speaking through people known to be demon-possessed, do not make credible witnesses. They are more likely to harm than to help Jesus’ ministry. Furthermore, Jesus often indicated that He did not want people to follow Him just for His powers. Bizarre testimonies from demons were likely to draw a mass of people who were merely curious rather than sincerely seeking Him.
By way of illustration, the gospel writers record four examples of miracles Jesus performed. The first pair consisted of one exorcism and one healing.
	Read Mark 1:21-31 and Luke 4:31-39. In your own words, describe (1) the exorcism and (2) the healing.

	The exorcism
	The healing


	Matthew records the healing of Peter’s mother-in-law much later in his gospel (see Matt. 8:14-15). Why did he move it back to chapter 8?

	


Matthew organised his gospel differently to, say, Mark. Whereas Mark usually follows the order in which things happened, Matthew tends to organise his material more topically. In chapters 8-9, Matthew brings together ten miracles that are scattered throughout Mark and Luke. He did this to show Jesus’ miracle-working powers with a shotgun blast of miracle stories. When you read Matthew 8-9, you are blasted with one miracle after another.
(
The second pair of miracles includes cleansing a leper and healing a paralytic. Let us examine each of these events, starting with the cleansing of a leper. Please read Mark 1:40-45, Luke 5:12-16 and Matthew 8:2-4. Tick to confirm that you have read them.
	What is the significance of the fact that ‘Jesus reached out His hand and touched the man’?

	


‘Leprosy was an unattractive skin disease for which the Bible had prescribed quarantine from the rest of society (Lev. 13:45-46). … Lepers were thus outcasts from the rest of society, the kind of people most healthy people preferred to ignore. Touching a leper was forbidden, and most people would have been revolted by the thought of it’ (Keener 1993, italics mine). Their aversion to touching a leper is similar to the fear people had of touching a person with HIV/AIDS when little was known about HIV/AIDS. Because of their fear, people ostracised AIDS sufferers. At a time when people were afraid of the killer disease, I can vividly remember Princess Diana visiting AIDS clinics where she boldly touched and held the patients in an amazing display of compassion. Her actions challenged the world’s prejudice and affirmed the patients’ dignity. By touching the leper, Jesus did the same thing in His context.
I love Jesus’ statement, ‘I am willing’! The leper said, ‘If you are willing, you can …’. He believed Jesus could cleanse him. He believed in Jesus’ power to heal. What he was uncertain about was the will of God, that is, whether Jesus wanted to heal him. He believed in Jesus’ ability, but he was unsure about His mercy. He was confident of God’s greatness, but less sure of His goodness. Perhaps years of suffering had caused him to wonder whether God really loved him. Jesus’ response was wonderful. Without hesitation he affirmed His love for man by touching him and saying, ‘I am willing’ (Mark 1:41). I find it easy to believe God can do certain things, but when it comes to trusting that He will do them for me, my faith often wavers. Perhaps you are like me—theological belief in Jesus’ power comes easy, but personal trust in His intervention in your life is difficult. I encourage you to commit Jesus’ words—‘I am willing!’—to heart. Jesus has not changed. He is just as willing to answer our prayers by saying ‘I am willing’ as He was to answer the leper’s request for healing.
	Please read Leviticus 14:1-57. Why did Jesus tell the healed leper to ‘go, show yourself to the priest’ (Mark 1:44)?

	


The Law of Moses prescribed that priests were to function as medical officers. They were to diagnose when people were suffering from leprosy and place them in quarantine. To be readmitted to society, the healed leper needed a priest to confirm that he was no longer suffering from leprosy.
The last recorded miracle from this period of Jesus’ life was when He healed a paralytic who had been brought to Him by four friends (Mark 2:1-12; Luke 5:17-25; Matt. 9:1-8).
This is one of the most interesting miracles Jesus performed. There are many practical questions we can ask about the incident. 
Q
How many people were gathered? 
A
‘The capacity of an average Capernaum home may have allowed only about fifty persons standing close together’ (Keener 1993).
Q
How did the four men get onto the roof while carrying the paralytic?

A
First-century houses had staircases leading to the roof, which was strong enough to walk on and to use as a kind of patio.
Q
How could they make an opening in the roof?
A
The kind of roof involved ‘was normally made of branches and rushes laid over the roof’s beams and covered with dried mud; thus one could dig through it’ (Keener 1993).

However, in this story the theological questions are more important than the practical ones. Instead of just telling the man to ‘get up and walk’, Jesus initially chose to say, ‘Son, your sins are forgiven.’ Your sins are forgiven is a much more inflammatory statement. The teachers of the law (Jewish theologians) immediately took offence, claiming that He was blaspheming because only God has the authority to forgive sins.
	Do Jesus’ words, ‘Your sins are forgiven’ (Mark 2:5), mean the man’s paralysis was the result of personal sins he had committed? Explain.

	


This is a difficult question to answer. Jesus certainly did not believe that all sickness was the result of personal sin (see, for example, John 9:1-3). He attributed some sickness to the Satan, but did not blame the devil for every infirmity. In this particular case, Jesus’ words do seem to suggest that the man’s sins had caused his paralysis. Whether Jesus had in mind the man’s general fallen condition or specific personal sins is impossible to say.
The teachers of the law accused Jesus of ‘blaspheming’ (Mark 2:7), that is, of claiming authority to do something only God can do. Which of these statements do you believe is true?
a) Jesus did not intend to claim a divine right. He said ‘your sins are forgiven’ because it was the safer option. If He had said, ‘get up and walk’ and nothing happened, He would have looked foolish. By saying ‘your sins are forgiven’, He avoided that risk.

b) The teachers of the law were mistaken—God is not the only one who can forgive sins. As a prophet, God had delegated authority to forgive sins on God’s behalf. Therefore, Jesus was not really claiming divine authority by saying, ‘your sins are forgiven.’
c) The teachers of the law were correct in their belief that only God can forgive sin. Jesus knew this. By saying to the man, ‘Your sins are forgiven’, He was claiming authority to forgive sins. Therefore, Jesus was really claiming to be God.
The first option is clearly wrong. In the Old Testament, forgiving sins was the exclusive domain of God alone. In this respect, the teachers of the law were correct. It is difficult to decide whether Jesus was claiming authority to forgive sins as God’s representative or because He Himself is God. Based on the way He responded to their accusation by saying, ‘the Son of Man has authority’ (Mark 2:10), I slightly favour the last view—Jesus was claiming to have divine authority in Himself.
5.4. Jesus’ mandate
Mark 1:35-39 Luke 4:42-43

The final aspect of the synoptic gospels’ introduction to Jesus’ Galilean ministry is a fleeting glimpse into His God-given mandate. The first interesting thing about these passages is the way they portray Jesus in prayer. He arose ‘very early in the morning’ and ‘went off to a solitary place, where he prayed’ (Mark 1:35). Jesus’ commitment to prayer is a feature of His life that all four gospels emphasise. We shall return to it later in the course.
	What do these two passages tell you about Jesus’ understanding of His ministry mandate?

	


Jesus understood that the Father had sent Him to conduct an itinerant (moving from place to place) ministry. His ministry in Capernaum had made such an impact that many people were looking for Him. Yet He realised that if He yielded to their plan for Him to stay with them, He would be disobeying the Father’s plan. With strong resolve to obey God’s will rather than man’s wishes, He declared, ‘I must preach the good news of the kingdom of God to the other towns also, because that is why I was sent’ (Luke 4:43).
	Practical Application

There are some important ministry lessons we can learn from Jesus’ example. How easily we are tempted when things are going well to take our eyes off God’s plan for our lives and pander to our own success. If Jesus had obeyed the people and ‘set up a ministry in Capernaum’, as they wanted, he would have undermined God’s plan for His life. As someone has said, ‘The good is an enemy of the best.’ I want to urge you, if you know what God has called you to do, do it … regardless of what the masses prefer.


Read Matthew 4:23-25. Jesus obeyed God’s plan. Although maintaining His home base in Capernaum, He began an itinerant ministry that far exceeded the impact He could have made in Capernaum.

Jesus went throughout Galilee, teaching in their synagogues, preaching the good news of the kingdom, and healing every disease and sickness among the people. News about Him spread all over Syria, and people brought to Him all who were ill with various diseases, those suffering severe pain, the demon-possessed, those having seizures, and the paralyzed, and he healed them. Large crowds from Galilee, the Decapolis, Jerusalem, Judea and the region across the Jordan followed Him (Matthew 4:23-25).

	Before we wrap up this unit, why don’t you spend a few minutes in prayer reflecting on how you can learn from Jesus’ obedience to God’s calling? Write your thoughts below.

	


6. Summary
This unit covers Jesus’ early ministry in Galilee. After a period of ministry in Judea and Samaria that only John’s gospel records, Jesus moved to Galilee. On arriving in Galilee, he visited Cana, where He changed water into wine. News of His arrival quickly spread throughout the province. A royal official, whose son was close to death, rushed to Cana begging Him to come and heal the boy. Jesus healed the boy without travelling to Cana.
Next Jesus paid a visit to Nazareth, where He grew up. He boldly claimed he was the Messiah come in fulfilment of Isaiah 61:1-2a, but the Nazarenes rejected Him. Jesus attributed the rejection to the fact that ‘no prophet is accepted in his hometown’. He immediately relocated to Capernaum, where He established His base of operations for the remainder of His public ministry in Galilee.
After arriving in Capernaum, He began preaching His main message: ‘Repent, for the kingdom of heaven is near’ (Matt. 4:17). He selected the first four disciples (Peter, Andrew, James and John), whom He commissioned to become ‘fishers of men’. He also performed a host of miracles in Capernaum—healings and exorcisms (for example, Peter’s mother-in-law). As His popularity increased and the people wanted Him to stay in Capernaum, Jesus emphasised that His God-given mandate was to preach the gospel to the other towns as well. He conducted a first missionary tour, preaching the gospel, teaching the Word, healing the sick and casting out demons.
Self-test 5

1. What are the four main acts Jesus performed as part of His public ministry?

2. What was the central message of Jesus’ preaching?

3. Where did Jesus set up His home base for His Galilean ministry? Why did He choose this place?

4. Why do some of the miracles in the early part of Jesus’ ministry appear earlier in Mark and Luke than they do in Matthew?

5. Explain why there was conflict between Jesus and the Pharisees over the healing of the paralytic in Mark 2:1-12.

Unit 6: Jesus Teaches Kingdom Principles 

	Outcomes
· Critically evaluate the relationship between the Sermon on the Mount and the Sermon on the Plain.

· Apply the kingdom principles Jesus taught in the Sermon on the Mount/Plain in your own life and ministry.


1. Overview of the period

Matthew 4:23 says, ‘Jesus went throughout Galilee, teaching in their synagogues, preaching the good news of the kingdom, and healing every disease and sickness among the people.’ In the previous unit, we looked at Jesus works in His early Galilean ministry. In this unit, we shall examine the content of His teaching.

He travelled throughout Galilee ‘teaching’. What did He teach? Matthew gives us the answer in chapters 5-7, a famous passage known as The Sermon on the Mount. Matthew’s gospel is structured differently to the other gospels. After introducing Jesus in chapters 1-4, Matthew gives a summary of Jesus’ ministry in 4:23-25. His summary mentions Jesus’ words (teachings) and His works (miracles). Then he elaborates on each of these categories, giving a detailed description of Jesus’ teachings (Matt. 5-7) and His miracles (Matt. 8-9).
Therefore, to get a good idea of what Jesus taught during His early Galilean ministry, we shall devote this unit to a study of the Sermon on the Mount.
2. Introduction to the Sermon on the Mount
Before you proceed, please read Matthew 5-7 in one sitting.
The Sermon on the Mount may be the most studied passage in the entire Bible. These three chapters represent the high-water mark of all ethical teaching in human history. In my opinion, the Ten Commandments would come in second place, but it would be a distant second. In a manner typical of the greatest Teacher who ever lived, ‘These words of Jesus are so simple that even a young child can readily be instructed by them, yet they are so profound that even the cleverest of men flounder and get lost in their depths’ (Mills 1999b:§61). When I was a new convert, this was the first passage of Scripture where my heart found a home. I was only 16, yet I found Jesus’ words so clear and plain that it was easy to understand and respond to them. I have since discovered that they are also so profound that great scholars are unable to mine their depths.
	Pause for a moment to thank God for Jesus, the Master Teacher! Praise Him for being so profound that no genius can exhaust the depth of His teachings, yet so clear and simple that even a child can live by His instructions.


The ability to teach in a way that is both ‘simple and profound’ is one of the signs of a master teacher. Great teachers have an ability to express deep truths in simple words. A teacher is a person with a God-given ability to make complex things simple. If you teach and preach regularly, take a few moments to reflect on your own approach. In terms of the way you teach the deep truths of God’s Word, do you do it in words that a child could understand? Whether you are weak or strong in this area, ask the Holy Spirit to help you to be more like Jesus in the way you teach.
Many scholars do not believe the Sermon on the Mount was a real sermon that Jesus preached in one place at one time. They believe Matthew created it by bringing together things Jesus taught on many different occasions. They believe this because much of the material in Matthew 5-7 is scattered in Mark and Luke. The exercise below helps you appreciate this. Try to locate in Luke’s gospel passages that correspond to those given in Matthew. The passages in Luke that you should use include the following: (a) 6:20-23, (b) 6:27-28 & 32-36, (c) 6:29-30, (d) 6:31, (e) 6:37-42, (f) 6:43-45, (g) 6:47-49, (h) 8:16, (i) 11:1-4, (j) 11:9-13, (k) 11:34-36, (l) 12:22-32, (m) 12:33-34, (n) 12:57-59, (o) 13:23-24, (p) 14:34-35, (q) 16:13, (r) 16:16-17 and (s) 16:18.
	Jesus’ teaching in Matthew
	Similar teachings in Luke

	Matthew 5:3-12
	

	Matthew 5:13
	

	Matthew 5:14-15
	

	Matthew 5:17-20
	

	Matthew 5:25-26
	

	Matthew 5:31-32
	

	Matthew 5:38-42
	

	Matthew 5:43-48
	

	Matthew 6:9-13
	

	Matthew 6:19-21
	

	Matthew 6:22-23
	

	Matthew 6:24
	

	Matthew 6:25-34
	

	Matthew 7:1-5
	

	Matthew 7:7-11
	

	Matthew 7:12
	

	Matthew 7:13-14
	

	Matthew 7:15-20
	

	Matthew 7:24-27
	


As you can see, material similar to Matthew’s Sermon on the Mount is found scattered in Luke, mainly in Luke 6, 11, 12 and 16. This leads many to believe that the Sermon on the Mount is Matthew’s way of bringing together many pieces of Jesus’ teaching in one major block.

	Now look up Matthew 5:1-2 and 7:28-29. Explain how these two passages support the view that the Sermon on the Mount was a real sermon that Jesus preached rather than something Matthew created.

	


Matthew records the Sermon on the Mount as a single teaching present by Jesus on one occasion. It had a beginning—Jesus went upon on a mount and people gathered around Him. It had an end, after which the crowds dispersed. I agree with Mills’ (1999, chap. 18) conclusion.
There is no reasonable basis to abandon Matthew’s clear indication that this was a single sermon given on a specific mountain to a specific audience with a specific result. I am convinced that Scripture is what it claims to be—God’s inspired, infallible Word, and therefore am constrained to take Matthew’s opening and closing remarks on the Sermon literally. Doing this leaves no option but to accept that the Sermon on the Mount was an actual, single sermon preached by our Lord on a specific occasion on a specific hillside in Galilee.

Another challenging question is whether Matthew’s Sermon on the Mount is the same teaching as Luke’s Sermon on the Plain (see Luke 6:17-49). If asked this question, most scholars would answer, ‘Yes, it is.’
	· Read Luke 6:17-49, the Sermon on the Plain, carefully comparing it with the Sermon on the Mount. Do you think they are two reports of the same teaching or two separate teachings?
	One

	· 
	Two


This too is a difficult question. The two sermons are strikingly similar, yet they contain some important variations in details. For example, as the setting for Matthew’s sermon Jesus ‘went up on a mountainside and sat down’ (Matt. 5:1), whereas Luke’s setting states that ‘He went down with them and stood on a level place’ (Luke 6:17). This difference is easily resolved since the Greek phrase translated ‘on a mountainside’ in Matthew 5:1 is better understood as meaning that Jesus went ‘into the hill country’ (Carson 1996:43) and the word translated ‘a level place’ in Luke 6:17 often ‘refers to a plateau in mountainous regions’ (p. 43). Thus there is no conflict. If they are the same sermon, the setting was a plateau in the hill country.
More serious are the differences in wording between the beatitudes in Matthew and Luke. Compare the following:

	Matthew
	Luke

	Blessed are the poor in spirit, for theirs is the kingdom of heaven.
	Blessed are you who are poor, for yours is the kingdom of heaven.

	Blessed are those who hunger and thirst for righteousness, for they will be satisfied.
	Blessed are you who are hungry now, for you will be satisfied.


As you can see, Matthew’s beatitudes are spiritual in nature (‘poor in spirit’ and ‘hunger for righteousness’), whereas Luke’s are physical in nature (‘poor’ and ‘hungry’). There are also other small differences in wording where the two sermons are covering similar material (for example, ‘pray for those who persecute you’ [Matt. 5:44] and ‘pray for those who mistreat you’ [Luke 6:28]).
Minor variations in wording are not serious problems. We do not expect the gospel writers to record the exact words of Jesus; we expect them to record the exact message. This is especially true since they probably had to translate His words from Aramaic into Greek. So the distinction between ‘persecute’ (Matt. 5:44) and ‘mistreat’ (Luke 6:28) is hardly significant. The other type of differences, the kind found in the beatitudes cited above, is more serious since Matthew and Luke record very different meanings. For example, if Jesus said, ‘Blessed are the poor in spirit’ (Matt. 5:3), then Luke has changed His meaning by deleting the words ‘in spirit’ (Luke 6:20). Conversely, if Jesus said, ‘Blessed are the poor’, then Matthew has changed His meaning by adding ‘in spirit’.
There is another possibility. Both Matthew and Luke record abbreviated versions of Jesus’ actual sermon; their records do not attempt to offer a word-for-word transcript of His sermon. Therefore, it is entirely possible that Jesus could have said ‘blessed are the poor’ and ‘blessed are the poor in spirit’ while discussing the same point. When making a point, all good preachers repeat themselves with slight variations. Jesus might easily have uttered both statements, both on this particular occasion and repeatedly throughout His ministry. If this is a reasonably evaluation, then both Matthew’s and Luke’s accounts of the beatitudes could be faithful summaries of the same sermon (though not of the same statements).

Many brilliant scholars would consider my laboured attempt to harmonise these gospel accounts unnecessary. They are comfortable to let the gospel writers put words in Jesus’ mouth that He did not speak, so they do not mind Matthew adding ‘in spirit’ or Luke deleting it. I cannot accept this approach. My unshakable conviction that the gospels are faithful accounts of what Jesus actually said leads me to believe it is crucial to find a reasonable way to harmonise these kinds of differences.
What shall we conclude? Were they one sermon or two? As a travelling preacher, Jesus must have preached similar messages in many different situations. He must have used the same sayings again and again, probably with slight variations. So it is possible these are records of two similar sermons. However, I think it is more likely that they are two reports of the same sermon. The minor differences between the two sermons can be explained without great difficulty. The fact that Mark and Luke record some of Jesus’ sayings in different settings is perfectly understandable since, as a travelling preacher, He surely said similar things on many different occasions.

I think we have spent enough time discussing preliminary questions relating to Matthew 5-7 and Luke 6. Now let us spend the rest of this unit examining some of Jesus’ teachings in these key passages.

3. The message of the Sermon on the Mount
There have been many different approaches to interpreting the Sermon on the Mount. The approach we shall take in this course sees them as Jesus’ kingdom principles, the values of the kingdom. We should treat them as Jesus’ straightforward instruction about how His disciples should live in His kingdom. All the kingdom principles Jesus teaches here reflect the unchanging will and heart of God. Therefore, they are binding on His people. Most of Jesus’ kingdom principles and values are radically counter-cultural—the exact opposite of what human beings tend to do and love.
3.1. The beatitudes

Matt. 5:3-12 Luke 6:20-26

Sayings beginning with the words ‘blessed is …’ or ‘blessed are …’ are called beatitudes (from a Latin root). ‘The word “blessed” refers to those who are and/or will be happy, fortunate, or as those who are “to be congratulated” because of God’s response to their behavior or situation’ (Blomberg 2001:97). These sayings have two parts. The first part describes the character, behaviour, or experience of one whom God considers ‘blessed’. The second part indicates the reason the person is or will be blessed, usually by stating what God will do to reward his character or behaviour.
	Read Matthew 5:3-12 and complete this table:

	
	What the person is or does
	What God does for him

	v. 3
	
	

	v. 4
	
	

	v. 5
	
	

	v. 6
	
	

	v. 7
	
	

	v. 8
	
	

	v. 9
	
	

	vv. 10-12
	
	


You should not have had any difficulty completing the table. Did you notice how all these qualities are the opposite of what the world considers ‘blessed’? For example, to be ‘poor in spirit’ means being humble; the world tramples on the humble and rewards those who push themselves, but God exalts the humble (Prov. 3:34; Jas. 4:6). Jesus singled out the last beatitude for special attention, elaborating on verse 10 in verses 11-12.
3.2. Salt and light

Matt. 5:13-16

This is what Blomberg (2001:102) says about verse 13:
In light of the countercultural perspectives enunciated in the Beatitudes, it would be easy to assume that Jesus was calling His followers to a separatistic or quasimonastic life-style. Here Jesus proclaims precisely the opposite. Christians must permeate society as agents of redemption. Of the numerous things to which salt could refer in antiquity, its use as a preservative in food was probably its most basic function. Jesus thus calls His disciples to arrest corruption and prevent moral decay in their world …
‘To be thrown out and trampled by men’ neither affirms nor denies anything about ‘eternal security.’ Rather, as Luke 14:35 makes even clearer, this phrase refers to the world’s response to Christians if they do not function as they should. Believers who fail to arrest corruption become worthless as agents of change and redemption. Christianity may make its peace with the world and avoid persecution, but it is thereby rendered impotent to fulfill its divinely ordained role. It will thus ultimately be rejected even by those with whom it has sought compromise.

The second illustration—‘You are the light of the world’—makes essentially the same point. Christians must live in the world in a way that reveals God to the world.
3.3. Six loftier laws

Matt. 5:17-48

Matthew 5:17-20 serves as an introduction to this section of the sermon. Jesus lays down His attitude and relation towards the Old Testament law. Jesus often uses the phrase ‘the law and the Prophets’ (v. 17) as a way of referring to the Old Testament. His enemies no doubt accused Him of breaking and, therefore, trying to ‘abolish’ the law. To set the record straight, He explained His relationship to the law and the Prophets like this: ‘I have not come to abolish them but to fulfil them’ (v. 17). Jesus fulfilled the Old Testament in a few ways:

· He fulfilled the ceremonial laws by His sacrificial death, making the Old Testament priesthood and its sacrifices unnecessary (see Heb. 7-10).

· He obeyed the law perfectly.
· He fulfilled the prophecies about the Messiah.

Here Jesus sets about interpreting the spirit of the law correctly. The Pharisees focused on outward obedience to a code of law. Their ‘righteousness’ was exclusively a matter of externals. By commenting on six issues, Jesus shows that God always intended the law to be both internal and external. The legalistic approach of the Pharisees violated God’s intent for the law. In doing this, Jesus claims to be the authoritative interpreter of the Old Testament.
To drive home His point that the spirit of the law goes far beyond the external requirements the Pharisees proclaimed, Jesus interprets six laws in a way that shows how God really wants (and always wanted) His disciples to live. Jesus introduces each of the six with a formula something like this: ‘You have heard that it was said …, but I tell you …’ (see vv. 21, 27, 31, 33, 38 and 43). In each case, Jesus corrects popular misunderstandings of Old Testament laws. He also raises the bar higher than any other ethical teacher has done, either before or since. The six issues Jesus tackled are: murder, adultery, divorce, oaths, retaliation and enemies.
3.3.1. Murder
Matt. 5:21-26
Jesus began by quoting the Old Testament law, ‘Do not murder’ (see Exod. 20:13) and a prevailing application, ‘anyone who murders will be subject to judgement’ (v. 21). In other words, the prevailing view held that murder was a sin and those who commit it are worthy of judgement. Jesus, however, extends guilt to much ‘lesser’ expressions of anger than murder. Anyone who harbours anger against his brother or calls his brother derogatory names is also guilty and liable to punishment (v. 22).
	Do you think Jesus was saying that murder and name-calling are equally serious sins? Are they equally bad in God’s eyes? Explain.

	


I do not believe this was Jesus’ point. It seems self-evident that murder is more serious than name-calling. The Old Testament law acknowledged this by attaching a death penalty to murder, but no penalty to name-calling (with a few exceptions, such as abusing your parents). To anyone with a sense of justice and fairness, murdering your brother is worse than calling him a fool. Jesus’ point is that murder and anger (expressed in sins such as calling a brother ‘fool’) are both sins stemming from the same root. They are sins of the same kind, in the same group. Murder is the worst expression of anger; name-calling is a less serious expression. However, both sins reveal the same hateful state of the heart; both offend God and show the sinner worthy of punishment.

The way we relate to our brothers and sisters both reflects and affects the condition of our relationship with the Lord (see 1 John 2:9-11; 3:15; 4:19-21). If we hate others, we show that the love of God is not in us. Our relationships with others have such a profound effect on our relationship with God that Jesus counselled us to seek reconciliation before we approach God in worship (Matt. 5:23-24).

	Personal Application

Have you called anyone horrible names lately or done something else nasty or malicious? How do you think God feels about it? Why not take a few moments to ask the Lord’s forgiveness and, if necessary, forgiveness from the person?


3.3.2. Adultery
Matt. 5:27-30

	Do you think Jesus was saying that adultery and lust are equally serious sins? Are they equally bad in God’s eyes? Explain.

	


This passage is similar to the previous one. Once again, this is not Jesus’ point. Adultery destroys marriages and ruins families. It is the most destructive expression of lust. Lust is a seed that can blossom into adultery when it is full-grown. These are two sins in the same category. Both are sins. Both deserve punishment. But they are not equally bad. Think about it for a moment—if God did not see adultery as worse than lust, then the moment a man looks at woman lustfully, he may as well commit adultery with her because the sins are equal. This is ridiculous!

Jesus’ point was simple. The Pharisees’ concern with external righteous only dealt with sins like murder and adultery. They never focused on the condition of the heart, sins like anger and lust. Jesus wanted to correct this emphasis on the externals. God is concerned with our actions and our attitudes. He looks at the heart. If we keep all the external laws (we do not commit murder or adultery), but our hearts are full of hatred and lust, our lives do not please Him.
	Read Matthew 5:29-30. Do you think Jesus really wants you to cut off your hand and gouge out your eye to avoid sinning? Explain.

	


Jesus did not mean these words literally. Lust does not live in the eye or in the hand. Cutting off your hand will not cure the lust in your heart. Jesus was using a figure of speech called hyperbole, a deliberate exaggeration for the sake of making a point. His point is that we must deal radically and ruthlessly with the sources of temptation in our lives. 

	Personal Application

What are your sources of temptation? Do you get led into lust by watching seductive TV programmes? Maybe you should get rid of your TV. Do you lose your temper violently on the sports field? Better to give up your sport than your integrity!


3.3.2. Divorce

Matt. 5:31-32
Divorce was almost as easy and as common then as it is now. The Jewish religious leaders, despite their strict legalism in many areas, had made divorce easy. They simply said, ‘Anyone who divorces his wife must give her a certificate of divorce’ (v. 31). Jesus, on the other hand, raised the stakes dramatically:
But I tell you that anyone who divorces his wife, except for marital unfaithfulness, causes her to become an adulteress, and anyone who marries the divorced woman commits adultery (v. 32).

Jesus made it difficult to divorce. Anyone who divorced for a reason other than ‘marital unfaithfulness’ was not allowed to marry another woman (see 1 Cor. 7:10-11, where Paul interprets Jesus’ teaching for us). If the stakes were raised, there might be fewer divorces.

	How lax the church has become about divorce. Christians have no trouble divorcing their spouses and marrying others. Read Matthew 5:31-32 again. What do you think Jesus would say to the modern church on this topic?

	


3.3.4. Oaths

Matt. 5:33-37
Jesus’ comments here are set against the emergence of a custom of requiring people to swear to something to confirm the truthfulness of their words. The implication—a person’s words are more truthful when he swears than when he does not. The heart of Jesus’ teaching here comes in verse 36: ‘Simply let your “yes” be “yes”, and your “no,” “no”.’ The point is simple: followers of Jesus should be people of such honesty and integrity that there is no need for them to swear. In general communications, their integrity makes oaths unnecessary. Jesus was not forbidding Christians swearing to tell the truth in a court of law. 
3.3.5. Retaliation
Matt. 5:38-42 Luke 6:29-31
The Old Testament teaching about ‘eye for eye, and tooth for a tooth’ (v. 38; see Exod. 21:24; Lev. 24:20; Deut. 19:21) was widely misunderstood and abused in Jesus’ day (as it is in ours). God never intended it as an invitation for individuals to take revenge on those who wrong them. Here is the relevant passage in Deuteronomy:

If a malicious witness takes the stand to accuse a man of a crime, the two men involved in the dispute must stand in the presence of the Lord before the priests and the judges who are in office at the time. The judges must make a thorough investigation, and if the witness proves to be a liar, giving false testimony against his brother, then do to him as he intended to do to his brother. You must purge the evil from among you. The rest of the people will hear of this and be afraid, and never again will such an evil thing be done among you. Show no pity: life for life, eye for eye, tooth for tooth, hand for hand, foot for foot (Deut. 19:16-21). 

God gave this as a principle of justice to Israel’s judges to teach them that ‘the punishment must fit the crime’. The penalty is life for life, not life for tooth (too severe) or tooth for life (too soft). Judges must dispense justice. The command was never about personal revenge, but about civil justice.
	In verses 39-42, Jesus gives one principle and illustrates it with four examples. List them.

	Principle:

	Example 1: 

	Example 2: 

	Example 3: 

	Example 4: 


	Does verse 39 mean we should not defend ourselves and our families against criminals? Explain.

	


If you live in a society where violent crime is commonplace, as it is in South Africa in 2008, this is an important question. The Old Testament clearly establishes every man’s right to defend himself and his family. The four examples Jesus gives do not deal with life-threatening situations, but with relatively minor offences. If we applied the principle ‘do not resist an evil person’ (v. 39) at all levels, our societies would degenerate into anarchy. As Edmond Burke famously said, ‘All that is required for evil to prevail is for good men to do nothing.’
The kind of ‘strike’ Jesus had in mind in verse 39 was an open-handed slap across the cheek. Keener (1993) explains, ‘The blow on the right cheek was the most grievous insult possible in the ancient world (apart from inflicting serious physical harm), and in many cultures was listed alongside the ‘eye for an eye’ laws; both Jewish and Roman law permitted prosecution for this offense.’ Jesus’ followers should not retaliate to an insult (see 1 Pet. 2:19-25).

	Read verse 42. Does Jesus want us to give money to every beggar who asks us? Explain.

	


If you live in South Africa, you likely meet ten beggars at every traffic light (I am exaggerating just a little). If you give each one a few coins, you will give your entire salary away in a week. In all four examples, Jesus was speaking about someone committing an offence against a believer. Perhaps ‘give to the one who asks you’ (v. 42) refers to someone wanting to take what belongs to you (that is, steal). The parallel passage in Luke seems to support this interpretation. It says, ‘Give to everyone who asks you, and if anyone takes what belongs to you, do not demand it back’ (Luke 6:30).

Each of the four examples Jesus used here shows that His followers should go beyond what the law requires or society expects when it comes to being generous, forgiving and kind to others. The principle of ‘going the extra mile’ sums up the intent of these principles (see Blomberg 2001:103). Servants of Christ should be different from the world, peace-loving, servant-hearted, slow to anger, and so on.
3.3.6. Enemies

Matt. 5:43-48 Luke 6:27-28, 32-36
God is good to both the righteous and the wicked, His children and His enemies (Matt. 5:45). Those who follow Him should be like Him (Matt. 5:48). Therefore, they should love their friends and their enemies. Greeting those who greet us and being kind to those who like us does not set us apart from the world. Everyone does that. This kind of ‘love’ has a natural reward—those whom we love will love us. To be like God instead of like the world, we need to love our enemies and do good to them. This brings a supernatural reward—God will reward us (Luke 6:35).
Please complete the matrix (table) below outlining what Jesus taught about relating to enemies. His teachings have three components (the third part is only present in Luke 6:35): what they do to harm us, what we do to bless them, and how God rewards us for our love. 

	Text
	Their hatred
	Our love
	God’s reward

	Matt. 5:44b
	
	
	

	Luke 6:27b
	
	
	

	Luke 6:28a
	
	
	

	Luke 6:28b
	
	
	

	Luke 6:35
	
	
	


Jesus summarised each set of instructions (Matt. 5:38-48; Luke 6:27-36) by upholding God’s love as the standard to which Christians must strive.
	Write out Matthew 5:48 and Luke 6:36. Why do you think they differ? 

	Matt. 5:48
	Luke 6:36


Blomberg (2001:115) explains that the word translated ‘perfect’ in Matthew 5:48 is better translated ‘mature’ or ‘whole’. It points to being ‘loving without limits’. God loves without limits; His love should characterise His children’s conduct. Blomberg points out that Luke 6:36 uses ‘mercy’ as a synecdoche, a figure of speech where we use a part of something to represent the whole thing. Luke uses ‘mercy’ (one aspect of God’s love) to point to His love as a whole (see also Exod. 34:6-7). The point of both verses is that we should love like our heavenly Father loves. 
3.4. Worship
Matt. 6:1-18
Jesus turns His attention to worship, addressing three forms of worship common amongst the Jewish people: (a) alms-giving, (b) prayer and (c) fasting.
	Read Matthew 6:1-18. What overarching principle of worship runs through all three examples? In other words, what is the main point Jesus was making?

	


The main point is that we should not do our acts of righteousness (whether giving, praying, or fasting) to be seen by men. We should not use them to make a public display of how ‘spiritual’ we are. If we do this, it shows that our motives are impure. God will not reward us for it. Instead, we should do our acts of righteousness such as giving to the poor, praying and fasting unto the Lord, preferably in private. This shows that our motives are pure and our focus is on the Lord. He will reward this kind of worship.
3.5. Wealth and worry

Matt. 6:19-34
Possessions and provision for material needs represent the thread that binds this section together. Jesus begins with some basic principles about believers’ attitudes towards money (Matt. 6:19-24), then turns to the issue of worrying about one’s daily needs (Matt. 6:25-34).
	In your own words, summarise the main point Jesus taught in each of these sections.

	vv. 19-24

	vv. 25-34


Does it seem strange to treat Matthew 6:19-24 as one section? Verses 19-21 and 24 obviously deal with believers’ attitudes towards money, but what about verses 22‑23? Actually, verse 24 is the bottom line of this section. Jesus’ main point is that the love and pursuit of wealth draws our hearts away from God. ‘God’ and ‘Money’ are like two ‘masters’ bidding for our devotions. The illustrations from ‘hearts’ (vv. 19-21) and ‘eyes’ (vv. 22-23) illustrate this principle. Blomberg (2001:123) explains well:
Just as the ‘heart’ (v. 21) forms the center of one’s affections and commitments, the ‘eyes’ enable the whole person to see. Good﻿﻿ and bad eyes probably parallel a good and bad heart and thus refer, respectively, to storing up treasures in heaven versus storing them up on earth. Verses 22–23 therefore restate the truth of the previous paragraph, that the way people handle their finances affects every other part of their lives, either for good or for bad. And if that which should lead to good actually causes evil, then the person is truly perverse (v. 23b).

The essence of Matthew 6:25-34 comes in this beautiful verse: ‘But seek first His kingdom and His righteousness, and all these things will be given to you as well’ (v. 33). God teaches us not to worry about our daily needs, because our heavenly Father loves us and He will take care of our everyday needs, such as food and clothing.
3.6. Judgement
Matt. 7:1-6 Luke 6:37-42
Jesus told His disciples not to judge others. At other times, the Scriptures encourage believers to ‘judge’. The Greek word krinō has a range of uses. It can refer to passing judgement in a court of law, to condemning another’s behaviour, or to being discerning. Here it refers to adopting a judgemental attitude towards others (Carson 1984:183). Unlike the Pharisees, Jesus’ followers should not condemn and censure others over petty issues. To do so is to steal God’s role (Heb. 10:30-31). If we take upon ourselves the mantle of judge, God will judge us by the same standards we apply to others. Jesus illustrated His point by means of an example about trying to remove a speck from your brother’s eye while there is a plank in your own eye. Judgemental people are often more guilty than those they judge, but they cannot see their own faults. The parallel passage in Luke 6:37-38 makes it clear that Jesus’ point is about being compassionate instead of being critical.
	What do you think the strange illustration in Matthew 7:6 means?

	


First, you need to notice that Jesus uses a poetic device that scholars call chiasmus here. You will see it clearly if we write the verse out like this:
Do not give dogs what is sacred; 

do not throw your pearls to pigs. 

If you do, they may trample them under their feet, 

and then turn and tear you to pieces.

This layout shows that lines 1 and 4 talk about ‘dogs’, lines 2 and 3 about ‘pigs’. Wild dogs will tear you to pieces; wild pigs will trample pearls under their feet. Jesus used ‘dogs’ and ‘pigs’ here as symbols of abominable, ungodly people who have no regard for ‘what is sacred’, that is, who do not value for the gospel of the kingdom (see Matt. 13:44-45 where a pearl is a symbol of the kingdom). What was Jesus’ point? Carson (1984:185) argues that Jesus was balancing His teachings about loving our enemies and judging others; that is, although Jesus’ disciples should not be judgemental, they should be discerning.
3.7. The Golden Rule
Matt. 7:7-12 Luke 6:31

We shall discuss Jesus’ teaching about prayer in Matthew 7:7-11 when we get to the parallel passage in Luke 11:9-13. Matthew 7:12 and Luke 6:31 state the ethical principle known as the Golden Rule. Simply stated, the Golden Rule is ‘do to others as you would have them do to you’. Jesus claimed this rule sums up the Law and the Prophets, that is, all the ethical teachings of the Old Testament. Before Jesus came, others had developed the Silver Rule: ‘do not do to others what you do not want them to do to you’.

	What is the difference between the Golden Rule and the Silver Rule? Why is the Golden Rule better?

	


The Golden Rule is phrased in terms of what we must do, the Silver Rule in terms of what we must not do. The Golden Rule is far superior. One can obey the Silver Rule without doing anything good for another, that is, by doing nothing at all. The Golden Rule, on the other hand, requires us to actively serve others. Not harming others is not good enough by Jesus’ standards; we must bless them (see Gen. 12:1-3).
3.8. Jesus’ call to commitment

Matt. 7:13-27 Luke 6:43-49

The final section of the Sermon on the Mount calls for commitment from those who would be Jesus’ disciples.
	A command opens the paragraphs 7:13-14 and 7:15-23. These serve as warnings. Write down the two commands.

	Command 1: Matt. 7:13

	Command 2: Matt. 7:15


These two commands (warnings) sum up the main themes of the first two paragraphs. The first warning is that many more choose the path of destruction than choose the road to life. The catch is that most of those on the path of destruction think they are on the road to life. Most think they are good people who will go to heaven when they die. Jesus warns that this is simply not true! The second warning is related to the first—false prophets will lead many away from eternal life. These ‘prophets’ call Jesus ‘Lord’ (v. 21); they also prophesy and cast out demons in Jesus’ name (v. 22). Yet, on judgement day, Jesus will tell them, ‘I never knew you. Away from me, you evildoers!’ (v. 23).
	What test of ‘prophets’ does Jesus give in Matthew 7:15-20?

	


In this passage, Jesus used the word ‘prophet’ in the general sense of one who claims to speak for God, to represent the Lord. This would include all Christian leaders—pastors, evangelists, teachers. This is the test of their ministry’s source: ‘by their fruit you will recognise them’ (v. 20)! If he’s on his third marriage after two divorces, don’t listen to him. If she has a reputation for telling ‘white’ lies, don’t follow her. Even if they do miracles in Jesus’ name, if their character is dubious, don’t trust their ministries.
	What is the connection between the two paragraphs (vv. 13-14 and vv. 15-23)? Does the test in verses 15-20 apply only to leaders? Explain. 

	


The common thread in these two paragraphs is a warning against deception. Many who think they are on the road to life are really on the path to destruction, but they don’t realise it. The lack of fruit in their lives shows that they are not truly saved. Although Jesus here applied the fruit test primarily to leaders, the same principles apply to everyone.
Jesus concluded the most influential sermon in history with one final warning: ‘Do not just hear my words, put them into practice’ (Matt. 7:24-27; Luke 6:46-49; cf. Jas 1:21-27). He began by asking a forceful question: ‘Why do you call me, “Lord, Lord,” and do not do what I say?’ (Luke 6:46). To make His point, He contrasted the ‘wise’ who put His words into practice with the ‘foolish’ who just enjoyed listening to Him. This warning builds on the previous two. Those who hear the Word often think they are on the road to life, but because they are hearers rather than doers of the Word, it bears no fruit in their lives. They are really on the path to destruction.
	Personal Application

What about you, my friend? Are you sure you are on the narrow road? Have you been lulled into a false sense of security by going to church since you were a child—you have heard the Word for years, but never put it into practice by surrendering your life to the Lord Jesus Christ as your personal Lord and Saviour? If you have any doubt and would like someone to help you to make sure you know Jesus, please call the Seminary. We would love to help you.


4. Summary
The Sermon on the Mount is the pinnacle of ethical teaching, the greatest teaching ever on kingdom principles and values, given by the most righteous Man ever to walk the earth. Jesus’ teachings here are so simple that a child can understand them, yet so profound that the greatest scholars cannot exhaust them. I urge you to study, preach and teach this great passage regularly. Allow it to saturate your mind and your ministry.

In our study of the Sermon on the Mount, we rejected the view that it was not a real sermon, but rather a collection of Jesus’ sayings that Matthew has brought together to form a message. We rejected this view because the opening and closing (Matt. 5:1-2; 7:28-29) clearly describe it as a real sermon. Despite some differences, we argued that the Sermon on the Mount (Matt. 5:1-7:29) and the Sermon on the Plain (Luke 6:17-49) are one and the same teaching. The differences in wording can be explained without needing to regard one as more historically accurate than the other.
The content of the sermon is radically counter-cultural. The principles of the kingdom turn the world’s values upside down or, to be more correct, right side up. Jesus associated blessedness with being poor, humble, meek, merciful and persecuted. He taught His followers to love enemies, turn the other cheek, and avoid judgemental attitudes. He warned that the road to life is narrow and only a few find it.
Self-test 6

1. Briefly explain the structure of Matthew 1-8.

2. Why do many scholars believe the Sermon on the Mount (Matt. 5‑7) is not a real sermon that Jesus preached on one occasion, but a collection of sayings that Matthew pieced together to form a ‘sermon’? Explain how Matthew 5:1‑2 and 7:28-29 support the view that the Sermon on the Mount was a real sermon which Jesus preached rather than something Matthew created.
3. Discuss how Jesus’ beatitudes would contrast with what people in your cultural context consider ‘blessed’.

4. Based on Matthew 5:17-48, discuss Jesus’ attitude and relation towards the Old Testament law.

5. What is the main point of Jesus’ teachings on worship in Matthew 6:1‑18?
6. Briefly explain the difference between the Golden Rule and the Silver Rule. Why is the Golden Rule superior?
Unit 7: Jesus Reveals His Power in Galilee 

	Outcome

· Describe the miracles Jesus performed to reveal His power at the beginning of His Galilean ministry.


1. Overview of the period

1.1. The beginning of the second year of Jesus’ ministry

The calling of Matthew Levi ended the first-year of Jesus’ public ministry (see Cheney 1969:36-37, 229-231). His first year of ministry began at a Passover festival (John 2). A clue to dating the beginning of Jesus’ second year of ministry is found in Luke 6:1.
	Luke 6:1, NRSV text
	Luke 6:1, NRSV margin

	One Sabbath, while Jesus was going through the grainfields …
	On the second first Sabbath, while Jesus was going through the grainfields …


The variant reading given in the NRSV margin has good manuscript support. Scribes, who may not have understood the meaning of ‘the second first Sabbath’, probably removed it from the text so as to harmonise Luke 6:1 with Mark 2:23. However, the reading in the NRSV margin fits well with Luke’s custom of giving precise historical details and it is difficult to imagine why a scribe would add such an obscure phrase to the text. I believe the marginal reading is original.
What does ‘the second first Sabbath’ mean? Cheney (1969:230) explains that the date of Pentecost was set by counting seven Sabbaths from the Passover. These became known as ‘the first Sabbath’, ‘the second Sabbath’, and so on. Luke’s historical note tells us that the incident recorded in Luke 6:1-5 took place on the second ‘first Sabbath’ of Jesus’ ministry. Thus it notes the second Passover of Jesus’ ministry and, therefore, the beginning of the second year of His ministry.
1.2. The characteristics of the second year of Jesus’ ministry
Jesus’ second year of ministry was characterised by power and popularity. Jesus travelled proclaiming the kingdom of God and performing mighty miracles. As He did so, His reputation as a miracle-worker grew and His power attracted large crowds to Him. He continued to present Himself to the nation of Israel as the promised Messiah, but mixed feelings emerged amongst the people as to His identity. This was also a period of controversy with the religious authorities of the day, which expressed itself in their final rejection of Him.
2. Sabbath controversies
The second year of Jesus’ ministry began with a series of controversies with the religious authorities which arose because Jesus regularly did things on the Sabbath which the Jewish religious leaders considered to be ‘work’. Therefore, they accused Him of breaking the Sabbath. We shall examine three such incidents at this point.

2.1. ‘The Son of Man is Lord of the Sabbath’
Matt. 12:1-8 Mark 2:23-28 Luke 6:1-5
This incident likely took place shortly after the Passover, but there is no clear indication that Jesus was around Jerusalem at the time. While He was walking through the grainfields on the Sabbath, His disciples picked and ate some heads of grain. The Pharisees objected, ‘Why are they doing what is unlawful on the Sabbath?’ (Mark 2:24).
	What did they mean by ‘what is unlawful’?

	a) The Old Testament law forbade it.
	

	b) Jewish tradition (rabbinical law) forbade it.
	

	c) Roman civil law forbade it.
	


They were talking about rabbinical law, which the Pharisees held to be equal to Scripture in authority. Jesus clearly did not agree. Scripture is a higher authority than tradition. Think about yourself and/or your church. Are there any extra Biblical sources that are held to be equal to Scripture in authority—church traditions, a leader’s teachings, prophetic revelations?
	What three arguments did Jesus use to counter their accusation?

	1. 

2. 

3. 


Jesus’ responses were designed to expose the error of the Pharisees’ interpretation of the Old Testament law. Their rabbinic law represented a hyper-legalistic interpretation of the Old Testament law. The legalistic way they applied the law violated God’s intent for it. Rather than bringing people into bondage to scrupulous adherence to technical and ceremonial details, God intends the law to benefit humankind. Therefore, human needs take priority over petty legalistic rules.
	The climax of the incident is recorded in Mark 2:27-28. Write your own paraphrase of these verses.

	


Jesus made two points. First, ‘the Sabbath was made for man, not man for the Sabbath.’ In other words, God instituted the Sabbath to serve our need for rest and worship, but the Pharisees’ legalistic approach had made it a burden instead of a blessing. Second, ‘the Son of Man is Lord even of the Sabbath.’ Jesus is sovereign over the Sabbath. He is the interpreter of the Old Testament law. He never broke God’s Sabbath law. He only disregarded legalistic misinterpretations of it.
	Most churches and denominations have invalid, legalistic interpretations of certain Scriptures or doctrines. Which ones can you think of in your church?

	


If you identified anything, please pause for a few moments to pray for your leaders and the people they lead.
2.2. ‘It is lawful to do good on the Sabbath’
Matt. 12:9-14 Mark 3:1-6 Luke 6:6-11

This incident confirms Jesus’ main point in the previous pericope: God made the Sabbath for our benefit! We do need to set aside time to rest and worship, but God never intended the Sabbath to become a collection of petty rules preventing people doing good. Even though Jesus knew ‘the Pharisees and teachers of the law were looking for a reason to accuse’ Him (Luke 6:7), He took the opportunity to challenge their legalistic theology (Mark 3:4) and to heal the man’s hand (Mark 3:5). Jesus wanted to make a strong statement: ‘It is lawful to do good on the Sabbath!’ (Matt. 12:9-14).
This is how Jesus responded to them: ‘He looked around at them in anger and, deeply distressed at their stubborn hearts’ (Mark 3:5). He loved people; therefore, He hated any religious rules that didn’t benefit them. All God’s laws are given ‘for us’. 
	What are some of the religious rules and rituals that would cause Jesus to be angry and distressed at our stubborn hearts? What can you do about them?

	


3. Jesus appoints the twelve apostles
Matt. 10:2-4, 12:15-21 Mark 3:7-19 Luke 6:12-19

At around this time, early in the second year of His ministry, Jesus selected twelve disciples to be His special emissaries, the apostles. After the Sabbath conflicts, the Pharisees plotted to kill Jesus (Matt. 12:14), so He and His disciples withdrew to the Sea of Galilee (Matt. 12:15, Mark 3:7). Jesus’ powerful ministry and the controversy surrounding His Sabbath healings drew large crowds of followers from far and wide (Matt. 12:15 and Mark 3:7-12). The hordes came to Jesus because He was healing the sick and casting out demons.

	After a period of ministering to the crowds, what did Jesus do (see Luke 6:12-13; Mark 3:13-14a)?

	


Jesus was about to make an important decision. From the crowd of people following Him, He was about to select twelve special followers. It was common in the ancient world for great teachers to have little groups of disciples devoted to them. These disciples would travel around with their teacher, living with and learning from Him. In a similar way, Jesus was going to invite twelve privileged followers to become His inner circle.
	What was the first step Jesus took in His selection process?

	a) He scrutinised applicants’ CVs against His selection criteria.
	

	b) He sent all the candidates for psychological tests.
	

	c) He personally interviewed promising candidates.
	

	d) He spent an entire night in prayer, seeking God’s will.
	


If you are honest, which of those four steps would you probably have begun with if you were Jesus? When you have a major decision to make, do you saturate it with a prolonged, passionate, persevering period of prayer, seeking the Father’s face? Or do you first follow the steps you learned in a strategic planning workshop and then politely ask God to bless your plan? As I write this, I recognise that I am guilty of not doing it the way Jesus did it. Perhaps you need to join me in a prayer of repentance. If you need to confess, pause now and do so.
Jesus prayed for a whole night before selecting the twelve whom He designated ‘apostles’ (Mark 3:14; Luke 6:13). He called them apostles as opposed to disciples. Disciples were followers, whereas apostles were ambassadors or envoys, that is, messengers sent by a king with delegated authority to speak and act on His behalf. According to Matthew 10:1 and Mark 3:14-15, which of the following did Jesus authorise them to do (tick each correct answer)?
(
He authorised them to be with Him.

(
He authorised them to heal every disease.
(
He authorised them to drive out demons.

(
He authorised them to go out and preach.
You should have ticked all four. Jesus appointed the twelve for all four purposes. The first, and most important, was that they be with Him. Their ministries of healing the sick, casting out demons and preaching the gospel would flow out of their intimate relationship with Him.
Humanly speaking, the twelve men Jesus chose were not good choices, but they were God’s choices. When He called them, they had few natural qualities one would look for in leaders. Yet God’s wisdom prevailed—they became world-changers. What a warning this is to us as church leaders not to underestimate what the Lord can do with people we might overlook!
	To:
Jesus, Son of Joseph
Woodcrafters Carpenter Shop
Nazareth 25922 

Dear Sir: 

Thank you for submitting your resume of the twelve men you have picked for managerial positions in your organization. All of them have now taken a battery of tests; and we have not only run the results through our computer, but also arraigned personal interviews for each of them with our psychologist and vocational aptitude consultant. 

The profiles of all the tests are included, and you will want to study each of them carefully. As part of our service, we make some general comments for your guidance, much as an auditor will include some general statements. This is given as a result of staff consultation, and comes without any additional charge. 

It is the staff opinion that most of your nominees are lacking in background, education, and vocational aptitude for the type of enterprise you are undertaking. They do not have the team concept. We would recommend that you continue your search for persons of experience in managerial ability and proven capacity. 

Simon Peter is emotionally unstable and given to firs of temper. Andrew has absolutely no quality of leadership. The two brothers, James and John, the sons of Zebedee, place personal interest above company loyalty. Thomas demonstrates a questioning attitude that would tend to undermine morale. We felt that it is our duty to tell you that Matthew has been blacklisted by the Greater Jerusalem Better Business Bureau. James, the son of Alphaeus, and Thaddaeus definitely have radical leanings, and they both registered a high score on the manic-depressive scale. 

One of the candidates, however, shows great potential. He is a man of ability and resourcefulness, meets people well, has a keen business mind and has contacts in high places. He is a highly motivated, ambitious and responsible. We recommend Judas Iscariot as your controller and right-hand man. All of the other profiles are self-explanatory. 

We wish you every success in your new venture. 

Sincerely yours,
Douglas E. Lee
Jordan Management Consultants


	It is likely that Luke’s Sermon on the Plain was preached immediately after the election of the twelve, exactly as is suggested by reading Luke 6. We discussed the content of this sermon together with Matthew’s Sermon on the Mount in the previous unit. Scholars disagree about whether or not these were a single sermon.


4. Jesus demonstrates His authority
After this, Jesus continued His public ministry, performing many miracles. His miracles demonstrated His power, confirmed His teachings and attracted crowds of needy followers. In this section, we shall briefly examine all the remaining miracles which fall into the second year of Jesus’ public ministry, the year of public popularity. These are the miracles in question.
	
	Matthew
	Mark
	Luke

	Healing a centurion’s servant
	8:5-13
	
	7:1-10

	Raising a widow’s dead son
	
	
	7:11-17

	Calming a storm
	8:23-27
	4:35-41
	8:22-25

	Casting out the Gerasene demons
	8:28-34
	5:1-20
	8:26-39

	Raising Jairus’ dead daughter & healing a woman with bleeding
	9:18-26
	5:21-43
	8:41-56

	Healing two blind men
	9:27-31
	
	

	Healing a dumb demoniac
	9:32-34
	
	


Due to space constraints, our treatment of these miracles needs to be brief.
4.1. Healing a centurion’s servant

Matt. 8:5-13 Luke 7:1-10

This incident happened shortly after Jesus chose the Twelve. When Jesus returned to Capernaum (His home base), a Roman centurion (an officer in charge of 80 to 100 soldiers) approached Him to heal his dying servant. Luke’s account indicates that the centurion approached Jesus indirectly, through some ‘elders of the Jews’ (Luke 7:3).
	How did the centurion respond when Jesus offered to go and heal his servant? Paraphrase his reply in your own words.

	


	Why did his response cause Jesus to marvel at his ‘great faith’ (Matt. 8:10, Luke 7:9)?

	


Most people need a healer present to strengthen their faith (as if healing flows from the healer to the sick person). The centurion understood how real authority works and believed Jesus had divine authority to make things happen just by speaking the word. This truly is great faith!
4.2. Raising a widow’s dead son
Luke 7:11-17

	If the main cause of the previous miracle was the centurion’s faith, what was the main cause of this one? See Luke 7:13.
	


The answer is Jesus’ mercy—‘He had compassion on her’. In the gospels, the two most commonly named reasons for Jesus’ healings were people’s faith and Jesus’ compassion. Watch for these as you read other miracle stories.
There are a couple of details worth noting. First, a Jewish ‘coffin’ was an uncovered stretcher. By touching the coffin, Jesus would have become ritually unclean through contact with a dead body, the worst kind of ritual uncleanness. He was more concerned about people than rituals. Second, the power to raise the dead was limited to great prophets like Elijah and Elisha, which explains why the people immediately exclaimed, ‘A great prophet has risen among us’ (see vv. 16-17).
4.3. Calming a storm

Matt. 8:23-27 Mark 4:35-41 Luke 8:22-25
Jesus had demonstrated His power over demons and diseases. This miracle showed His power over nature. The disciples were experienced fishermen. Since they feared drowning, it must have been a fierce storm. The contrast between the faith of the centurion and the fear of the disciples is striking. He was a Gentile who knew little about Jesus, but they were intimate friends who had seen Jesus’ power many times. Yet he had ‘great faith’ and they had ‘little faith’. The contrast between their anxiety and Jesus’ peace is equally striking—while they stressed, He slept. He knew it was not His time to die.
I wonder what tone of voice Jesus used when He asked the disciples why they had so little faith. Was He angry or annoyed? Perhaps He was just disappointed? He may even have said it with half a smile, like a coach urging his team, ‘Come on guys, you can do better.’
4.4. Casting out the Gerasene demons

Matt. 8:28-34 Mark 5:1-20 Luke 8:26-39
This incident shows Jesus’ absolute power over all demons. The demonic power at work in this demoniac was so great that nobody could handle him, so he was forced to live in seclusion. There is an old story about a demon-possessed drunk who wondered into a church service during the sermon. He caused such a distraction that the preacher asked the ushers to escort him out of the church. A lady took offence, protesting that Jesus would have driven the demon out of the man. The preacher calmly replied, ‘Yes, He would. I cannot, so I must drive him out of the church.’ Since nobody could help the Gerasene demoniac, they drove him out of town.
	How does Matthew’s account differ from Mark’s and Luke’s (one major difference)? Do you think his account conflicts with theirs? Explain.

	


Mark and Luke mention only one demon-possessed man, but Matthew says there were two. I see no conflict—there were two demoniacs, but one was the focus because he was possessed by the legion. Did you notice that Mark’s account is the longest and Matthew’s the shortest? This is common in the gospels. Although Mark is the shortest gospel, his account of the stories he includes is often the longest. For this reason, Mark makes for good preaching.
	Why do you think the people were so afraid that they asked Jesus to leave their region?

	a) They were afraid a future stampede of pigs might kill a shepherd.
	

	b) They were afraid they might suffer further financial losses.
	

	c) They were afraid that demons Jesus cast out might enter one of them.
	

	d) They were afraid Jesus’ powers would draw other demoniacs to their area.
	


I think the second answer is the main reason they did not want Jesus to stay. An entire herd of pigs was lost. Animals equal income. If Jesus kept doing this, they would all go bankrupt. Crudely speaking, they were more concerned about preserving their wealth than about seeing demonised people restored. This is true to human nature. In my country, where millions among the poor (in particular) are dying from HIV/AIDS, I suspect many among the affluent are relieved that it solidifies their wealth and power.
	Questions for Reflection
Take a moment to search your own heart. How do you think you would have reacted if you were a wealthy Gerasene farmer? Would you ‘sacrifice’ poor lives to protect your wealth or would you sacrifice your wealth to save one soul? What would Jesus do? Spend a few moments in prayer discussing these things with Him.


Mark 5:18-20 rate amongst the most important verses in the Bible on the subject of personal evangelism. I shall let them speak for themselves!
And when He got into the boat, he who had been demon-possessed begged Him that he might be with Him. However, Jesus did not permit him, but said to him, ‘Go home to your friends, and tell them what great things the Lord has done for you, and how He has had compassion on you.’ And he departed and began to proclaim in Decapolis all that Jesus had done for him; and all marvelled.

The testimony of a new believer with a changed life has power! We should also send new converts home to tell their families about the Lord’s mercy and His power to save. 
4.5. Raising Jairus’ daughter and healing a bleeding woman

Matt. 9:18-26 Mark 5:21-43 Luke 8:41-56
These two miracles form one incident in all three synoptic gospels. As usual, Matthew’s account is the shortest (135 words) and Mark’s the longest (374 words).
	What details does Mark include that Matthew leaves out?

	


This is one significant difference: ‘At once Jesus realised that power had gone out from Him. He turned around in the crowd and asked, “Who touched my clothes?” ’ (Mark 5:30). Grassmick (1985:125) explains that ‘this unusual expression (‘power had gone out from Him’) has been understood in two ways. One view maintains that God the Father healed the woman and Jesus was not aware of it till afterward. The other view is that Jesus Himself, wishing to honour the woman’s faith, willingly extended His healing power to her. The latter view is more consistent with Jesus’ healing ministry. Power did not leave Him without His knowledge and will. However, He exercised it only at the Father’s bidding (cf. 13:32). The touch of the garment had no magical effect.’
As modern readers, we can easily fail to grasp the social stigma attached to the woman’s bleeding disorder. In the religious context of Israel, Grassmick (1985:125) explains the importance: ‘This may have been a chronic menstrual disorder or a uterine haemorrhage. Her condition made her ritually unclean (cf. Lev. 15:25-27), excluding her from normal social relations since any who came in contact with her would become “unclean.” ’ This also explains why she was afraid to admit she had touched Jesus—would He scold her for making Him ritually unclean?
	How did Jesus respond to her (write down His words from Mark 5:34)? What does this tell you about His priorities?

	


From His response, we can sense how Jesus’ was moved by her faith and His compassion for her suffering. Helping people, even a lowly woman who was looked upon as an outcast, was more important to Him than avoiding ritual uncleanness.

	What virtue (good quality) did Jesus tell Jairus to exercise when men reported that his daughter was dead?
	


Jesus encouraged him to ‘just believe’ (Mark 5:36). Jesus words suggest that the opposite of faith is fear (‘do not be afraid, just believe’). Hiring mourners to wail loudly formed part of the custom. The mourners Jesus encountered were likely hired hands. After Jesus raised the girl from the dead, He gave the parents orders not to spread word of the miracle. He did not want to attract crowds of needy people who came only to have their physical needs met.
4.6. Healing two blind men and a dumb demoniac

Matt. 9:27-34

	Some people believe the healing of the two blind men (Matt. 9:27-31) is the same incident as the one recorded in Mark 10:46-52 and Luke 18:35-43. Do you think they have a good case to support this belief? Explain your answer.

	


I think their case is weak. The differences between the two miracle stories favour treating them as two separate events.
	What quality in the blind men moved Jesus to heal them? 
	

	What instruction did Jesus give the two blind men after He healed them?
	


By now you should be seeing a common pattern. Their faith moved Jesus to heal them. He told them not to spread the word because He did not want to attract crowds of needy people who have no faith.
Jesus’ last miracle in this section was driving out a demon that caused a man to be dumb (unable to speak). This time the Scripture (Matt. 9:32-34) gives no indication that the recipient of the miracle did anything to cause Jesus to heal him. Jesus took the initiative. There is no fixed pattern to Jesus’ miracle. We cannot package a formula to guarantee a miracle. He is moved by faith and by His compassion, but He is sovereign over who He heals. He cannot be manipulated or coerced.
	What two responses did the last miracle evoke? See Matthew 9:33-34.

	


The two responses are belief and unbelief. They will grow more and more pronounced as His influence increases. I often wonder how I would have responded to Jesus if I had been alive in the first century. Would I have been a believer or a sceptic? I am not sure. I hope I would have believed, but sometimes I see my attitudes reflected in the Pharisees scepticism and legalism. May the Lord help me to remain open to the power of His Spirit working in the church today.
4.7. Personal reflection on Jesus’ authority

	Before we leave this section on Jesus’ authority, spend 30 minutes in prayer reflecting on these miracles. Write a brief journal entry of your thoughts in the space provided.

	


5. Summary
Amazing miracles, mainly healings and exorcisms, dominate this period of Jesus’ ministry. These miracles had two contrasting results—they sparked conflict with the Pharisees and drew crowds of needed followers. Jesus performed some of His healings on the Sabbath. These sparked conflict with the Jewish religious leaders, who interpreted it as breaking the Sabbath laws. This theme of conflict with them will grow steadily throughout the remainder of His ministry, eventually leading to His crucifixion. On the other hand, the fact that Jesus had the power to set the captives free, to meet people’s desperate needs, drew a large following. Large crowds were drawn to Him like moths to a flame. He became a well-known public figure.
Jesus also appointed twelve disciples to be His special apprentices—the twelve apostles. His intended to train them to continue His ministry after He returned to heaven. We shall note as Jesus’ ministry unfolds that as opposition mounts and His crucifixion approaches, He began to devote more time to their preparation.
Self-test 7

1. Discuss the beginning (how we can identify it) and characteristics of the second year of Jesus’ public ministry.

2. Describe Jesus’ attitude towards the Sabbath, giving examples from the gospels to illustrate key principles.

3. What four things did Jesus authorise the twelve apostles to do?

4. In the gospels, what are the two most commonly named reasons why Jesus performed healings? Cite a few examples of each.
5. How does Matthew’s account of Jesus healing the Gerasene demonic differ from Mark’s and Luke’s (one major difference)? How would you explain what seems like a contradiction?

Unit 8: Jesus Receives a Mixed Response 

	Outcomes

· Describe how different groups of people responded to Jesus’ ministry and message in Galilee. 
· Explain the unifying message of Jesus’ kingdom parables in the light of the public’s mixed response to His ministry.


1. Overview of the period

In the previous two units, we saw Jesus (a) teaching the principles and (b) demonstrating the power of His kingdom. As you can imagine, His words and works caused quite a stir. People responded to Him in various ways—some with faith, others with doubt, still others with resentment. We looked at most of those who responded with faith in the previous unit—they were the ones who came to Him for help. In this unit, we shall examine other responses to Jesus, mainly responses expressing doubt or unbelief. We shall examine how each of the following responded to Jesus’ preaching and power:
· John the Baptist

· The cities of Galilee

· A sinful woman

· The religious leaders

· Jesus’ own family

· Jesus’ home town

2. Preaching tours: Jesus and the twelve
Matt. 9:35-38, 10:1-42 Mark 6:7-13 Luke 8:1-3, 9:1-9
The exact order of the events we shall examine in this unit is difficult to determine with confidence. What is clear is that Jesus travelled extensively throughout Galilee, preaching and teaching, healing the sick and casting out demons. We examined some of His early ministry tours in previous units. Luke 8:1-3 mentions another of these ministry tours.
	Answer these questions based on Luke 8:1-3.

	Where did Jesus go?

	What all did He do?

	What were the twelve doing?

	Who supported them?


Jesus went to ‘every city and village’. He preached the gospel and healed the oppressed. The twelve were with Him, watching and learning from the Master. Mark 3:14 says Jesus called the twelve apostles (a) to be with Him and (b) to go out and preach. First they needed to watch and learn from Him. Later they would go out and imitate Him. Jesus used an apprenticeship model to disciple them. Wealthy women, who had benefited from His ministry, supported them financially.
After approximately two years of just being with Him, Jesus sent the twelve on their first mission trip (see Mark 6:7-13, Luke 9:1-9 and Matt. 9:35-10:42). Study these passages carefully, and then answer the questions that follow.
	What motivated Jesus to send out the twelve? See Matthew 9:35-38

	


	What did He give them authority to do?

	


	What kind of response did Jesus tell them to expect?

	


Do not read on until you have written your own answers above. Jesus commissioned them because He saw the great needs among the people and realised that more workers were needed. He had been travelling ‘through all the towns and villages’ ministering to the people, but there were too many needy people for one person to minister to them all. He sent the twelve to do exactly the same things He had been doing—heal the sick, drive out demons and preach the gospel (that is, ‘the kingdom of heaven is near’, Matt. 10:7).
	The apprenticeship model of discipleship that Jesus used may be the most effective way of making disciples. How could your church either introduce or improve an apprenticeship model of discipling and training leaders?

	


Jesus’ powerful ministry, mostly performed Himself but also aided by His disciples, evoked an array of responses from all quarters of society. Let us examine these responses.
3. Mixed responses to Jesus

3.1. John the Baptist doubts Jesus
Matt. 11:1-19, 14:1-12 Mark 6:14-29 Luke 7:18-35
John, still in prison, received word of what Jesus was doing—preaching, teaching and healing in Galilee. In spite of the revelation he received when he baptised Jesus, he now began to doubt whether Jesus really was the promised Messiah for whom John needed to prepare the way.
	Why was John doubting Jesus?

	a) He did not realise what mighty miracles Jesus was doing.
	

	b) He expected the Messiah to be a political deliverer.
	

	c) He thought Jesus would have freed him from prison.
	

	d) He predicted the Messiah would come in judgement.
	


‘John the Baptist’s questions and doubts were promoted by Jesus’ works that apparently did not fit John’s preconceptions of what the Messiah would be like’ (Laney and Hughes 2001:406). He expected the Messiah to come as a conquering King, judging the wicked, rewarding the righteous, ushering in a glorious kingdom of peace and prosperity. Jesus’ ministry did not fit John’s expectations that the Messiah would be a judge and deliverer (that is, answers ‘b’ and ‘d’).
Jesus reassured John by pointing out that His ministry did fit the Biblical portrait of the Messiah. Old Testament prophecies about the Messiah fall into two main groups: some portray Him as a conquering King and Judge, others as a suffering Servant and Saviour. Jesus’ ministry to the needy—‘the blind receive sight, the lame walk, those who have leprosy are cured, the deaf hear, the dead are raised, and the good news is preached to the poor’ (Matt. 11:5)—fulfilled prophecies such as Isaiah 35:5-6 and 61:1. Jesus came first as Servant and Saviour; He will return as King and Judge.
Jesus then announced to the crowds that John ranked among the great prophets. This end of this passage is difficult to understand (see Matt. 11:16-19; Luke 7:31-35). Jesus’ point, as Barbieri (1985:44) explains, is that people are never satisfied:
Jesus compared that generation to a group of little children sitting in the marketplaces who could not be pleased by anything. Like children rejecting the suggestions to ‘play’ wedding (flute … dance) or funeral (dirge … mourn) music, the people rejected both John and Jesus. They were not satisfied with John the Baptist because he did not eat or drink, or with Jesus who did eat and drink with sinners.

3.2. Cities

Matt. 11:20-30

By and large, the cities in which Jesus performed His miracles did not repent of their sins. Individuals may have repented, but most enjoyed His miracles without heeding His message (which included repentance). Jesus denounced three cities, namely, Capernaum, Tyre, and Sidon. He indicated that their sin was greater than that of Sodom and Gomorrah, so their judgement will also be more severe (Matt. 11:20-24).
	Read Matthew 11:25-27 in the light the cities’ rejection of Jesus. What is the main point of these verses?

	


The point seems to be that only those whom God draws can come to a knowledge of the truth. The Father hides or reveals (v. 25) Christ to people. The Son chooses to reveal the Father to some. These verses emphasise God’s sovereignty in bringing the lost to a knowledge of the Father and the Son.
	Now read Matthew 11:28-30. How do these verses balance verses 25-27?

	


This is an open invitation for all to come to Jesus. Whereas the previous paragraph highlighted God’s sovereignty, this paragraph emphasises human responsibility. Throughout the Scriptures, these two aspects are held in tension. We find it difficult to understand how they can work together, that is, how the two aspects can both be true at the same time. We probably won’t solve this problem on earth. Perhaps we should settle for affirming both as Scriptural truths and wait for eternity to understand exactly how this can be.
3.3. A sinful woman anoints Jesus
Luke 7:36-50
	This passage illustrates two opposite responses to Jesus. Briefly summarise them in your own words.

	1.

	2.


What a contrast between the Pharisee and the prostitute (the description of the woman leaves little doubt she was a prostitute). It brings to mind what Jesus told the chief priests and the elders in Matthew 21:31, ‘I tell you the truth, the tax collectors and the prostitutes are entering the kingdom of God ahead of you.’ The prostitute’s response was one of wholehearted repentance; the Pharisee, self-righteousness.
For a prostitute to enter a Pharisee’s house to see Jesus speaks volumes about how she perceived Him. Under normal circumstances, she would not dare to enter; the Pharisee would shun her. She believed Jesus was different; He would accept her and pardon her. It took great faith for her to approach Jesus.
	Do you think a prostitute in your community would feel free to approach you or your pastor in a similar way? Explain your answer.

	


The world often perceives the church and its leaders the way this woman would have viewed the Pharisee than the way she viewed Jesus. We often have a critical, religious spirit towards sinners. Jesus overflowed with mercy and grace.
	Does the world think your church has a Pharisee spirit? Do you have one? If so what can you do to become a ‘friend of sinners’ and a haven for the hopeless? Please take some time now to pray, asking for the Lord’s guidance and help.


	What would you think if you saw a prostitute touch a pastor the way this woman touched Jesus?

	


Paul said, ‘Love always trusts’ (1 Cor. 13:7). If we love others, we choose to believe the best about them. We do not overlook the facts, but make the most positive judgements we can. Sadly, we often do the opposite. We are quick to interpret others’ motives and actions negatively. Graham used to pastor a church. Because they did not own a building, they used to rent office space on the first floor of an office block. After they moved in, an adult shop (trading in sex) moved into the ground floor. When Christians saw Graham entering the building, not knowing the church offices were on the first floor, they began to spread sinister rumours saying that ‘Graham goes to Adult World’. Rather than believing the best about a godly man, they jumped to false conclusions and judged him harshly.
3.4. The religious leaders accuse Jesus of witchcraft
Matt. 12:22-45 Mark 3:22-30

The Jewish religious leaders disbelieved and disliked Jesus. They responded to Jesus with a hostile attack, accusing Him of using occult powers and demanding a sign that He was the Messiah.
	What sparked their accusations against Jesus? See Matt. 12:22-23.

	


Jesus healed a demon-possessed man. The crowds, amazed by His powers over demons and diseases, speculated as to whether He might be the Messiah (‘the Son of David’ is a messianic title). This threatened the Pharisees. They needed some way to explain away His power. They could not deny it, so they tried to discredit it by attributing its source to Satan.
	Jesus responded to their accusation with three illustrations. Briefly summarise each one in the space provided below. Use your own words.

	Matthew 12:25-28

	Matthew 12:29-32

	Matthew 12:33-37


Let me remind you—do not read my replies until you have attempted your own. Jesus’ first illustration was that a kingdom divided against itself will be ruined. It makes no sense for Satan to drive his own demons out of people who are already under his control. Second, Jesus compares His ministry to plundering Satan’s ‘house’. His exorcisms are like tying Satan’s (the strong man’s) hands so that He can free those under his control. Third, Jesus points to the fruit principle in support of the genuineness of His ministry. Rather than discrediting Jesus’ ministry, His accusers’ evil accusations point to the corruption of their hearts.
In another incident, the Pharisees asked Jesus for ‘a miraculous sign’ to prove His messianic claims (see Matt. 12:38-45). Jesus refused to show them such a sign. He rebuked them as a ‘wicked and adulterous generation’ for demanding a sign.
	Why do you think Jesus refused to give them a miraculous sign?

	


The truth is that He had given them many miraculous signs—healing the sick, casting out demons, raising the dead, calming the storm, turning water into wine. The Pharisees repeatedly requested a sign from Jesus (cf. Matt. 16:1-4; Mark 8:11-13; Luke 11:29-32). They continually demanded proof, while at the same time rejecting all the proofs He offered (see Matt. 12:22-37; John 9). No matter what Jesus did, their hearts were closed; they were determined not to believe. Someone said, ‘No miracle will convince a man who has made up his mind not to believe in miracles.’ Jesus knew they were not making a sincere request for evidence; they were making excuses not to believe in Him. He was not willing to waste His time trying to convince the closed-minded.
	Why did Jesus call them an ‘adulterous generation’?

	


In the Old Testament, God called Israel ‘adulterous’ when the nation was unfaithful to Him, running after other gods. By calling them an adulterous generation, Jesus was suggesting that Israel was spiritually unfaithful to God by its religious formality and its rejection of the Messiah. If they were truly devoted to Yahweh, they would have recognised Jesus as the Messiah (John 7:17).
	These Pharisees illustrate the difference between doubt and unbelief. Doubt means you are unsure; your mind is uncertain, but your heart is open. Unbelief describes a condition in which your mind is closed and your heart hardened. Evidence will persuade a man with doubts, but nothing convinces one in a state of unbelief. Recognising the difference will help you to know when it is worth offering proofs for your faith.


3.5. Jesus’ family and friends

Matt. 12:46-50, 13:53-58 Mark 3:20-21, 3:34, 6:1-6 Luke 8:19-21

Even the people who had the strongest natural ties to Jesus—His immediate family and the community in which He grew up—did not believe in Him. When His mother and brothers heard about the great stir He was causing, ‘they went to take charge of Him, for they said, “He is out of His mind” ’ (Mark 3:21). He was so radical that even Mary, despite the virgin birth, thought He had taken leave of His senses, He had gone too far. The word translated ‘to take charge’ means ‘to seize by force’. His family was planning to take Him home so that He could regain His reason.
	Why do you think they wanted to take charge of Him?

	


Garland (1996:130) explains two possibilities: ‘They are intent on silencing Him, presumably to squelch any further unwanted attention from the populace or the authorities. They may be spurred by the noble but misguided desire to protect Him from danger or, less nobly, to salvage the family reputation.’
When Jesus was told that His mother and brothers were looking for Him, He replied: ‘Who is my mother, and who are my brothers? … For whoever does the will of my Father in heaven is my brother and sister and mother’ (Matt. 12:48, 50). In a culture that valued family highly, these words would have shocked many. A few Biblical scholars have accused Jesus of holding a low view of the family, but His words should not be taken this way. Jesus did not despise His natural family. He simply emphasised that, for those in the kingdom of God, commitment to God and His will makes their spiritual family more important than their natural family. This is a great source of encouragement to those whose families shun them for their faith in Christ (Garland 1996). 
The last response we need to examine here comes from the people of Jesus’ hometown, Nazareth. Jesus began His Galilean ministry with a visit to Nazareth (Luke 4:16-30). They rejected Him and tried to kill Him. Now, almost two years later, He returns to try again. He ministered in the synagogue. Everyone was impressed by His:
	a)
	b)


Although they were impressed by His wisdom and miracles, they ‘took offence at Him’ (Mark 6:3). Why? Because they knew Him from His youth. They knew His family. Jesus and His family were ordinary members of the community. The Nazarenes were blinded by familiarity. They were used to seeing Jesus as a regular man, the community carpenter, Mary’s son, just like them. They resented the idea that He had ‘made it big’, that He was ‘better than them’. In the words of an English proverb, ‘Familiarity breeds contempt!’
	If you put two or more lobsters in a shallow bucket, they will not escape. If one tries to climb out, the others pull it down. Humans are similar. Our sinful human nature despises it when our equals achieve more than we do. We try to pull them down. God commands us to love one another, which means we should ‘rejoice with those who rejoice’ (Rom. 12:15).


Jesus was ‘amazed at their lack of faith’ (Mark 6:6). The word translated ‘amazed’ implies that He was both surprised and disturbed. Jesus often encountered unbelief; for Him to be amazed, their unbelief must have been extreme.
	What principle did Jesus use to explain their lack of faith? Describe a recent situation in which you have witnessed this principle at work.

	


3.6. Summary of responses

Jesus’ ministry demanded a response. He did not allow people to sit on the fence. They could love Him or hate Him, but they could not ignore Him! He was a radical. Those who encountered Him did not get to listen to nice, comfortable sermons that tickled their ears. He did not aim to entertain. He worked amazing miracles, spoke with unmatched wisdom and called for uncompromising commitment. He forced all who met Him either to embrace Him or rebuff Him, to stand for Him or against Him. He evoked people’s strongest emotions—followers prepared to die for Him, enemies determined to kill Him, family believing He was out of His mind.
What a far cry this is from the ‘gentle Jesus, meek and mild’ who is preached in churches the world over every week. The comfortable, tolerant, permissive Jesus we preach is a myth of modern man. He does not exist. The Jesus of the Bible certainly comforted the troubled, but He also troubled the comfortable. It is time the church starts preaching the real Jesus—the uncompromising Jesus. We must call people to respond to Him, and we must do it without apology.
Jesus is not insecure. He can handle any response. He dealt with the Baptist’s doubts, with whole cities’ rejection, with a prostitute’s emotions, with the Pharisees’ accusations, with His family’s suspicions and with His hometown’s unbelief. He can handle being mocked, insulted, rejected, doubted or hated by our generation. When He walked the earth, the one thing nobody could do was ignore Him. The one thing we dare not allow today is for our generation to ignore Jesus, to patronise Him as a ‘nice guy’. We must call every man and woman, boy and girl, to choose for or against Him.
4. Kingdom Parables

If you were one of Jesus’ disciples, what would you have made of the mixed response He was receiving from the Israelites? Most likely, you would have been confused and troubled by it. If Jesus were the Messiah, sent by God to deliver Israel from Roman rule, would not the whole nation rally behind Him? 

To set His disciples’ minds at rest, Jesus told a series of parables designed to clarify the nature of His kingdom and explain why so many did not accept Him as the Messiah.

	Parable
	Matthew
	Mark
	Luke

	The sower
	13:1-23
	4:1-20
	8:4-18

	The weeds
	13:24-30 13:36-43
	
	

	The growing seed
	
	4:26-29
	

	The mustard seed
	13:31-32
	4:30-32
	[13:18-19]

	The yeast
	13:33
	
	[13:20-21]

	The hidden treasure
	13:44
	
	

	The precious pearl
	13:45-46
	
	

	The net
	13:47-50
	
	

	Old and new treasures
	13:51-52
	
	


Since the position of these parables differs in the three gospels, it is difficult to know exactly when Jesus told them. He may well have told them quite a few times. What is clear is that they are all told in a context of rejection, to explain why many rejected Jesus and His kingdom message. Matthew records them after all the responses we have looked at in this unit (except the second rejection at Nazareth). In Mark, they follow the Pharisees’ accusation that He casts out demons by the power of Beelzebul and His family’s conclusion that He is out of His mind. (By the way, there are no parables in the gospel of John.)
(
Please read Matthew 13 and Mark 4. Tick the box to confirm that you have done so.
	Briefly explain how each of these parables would have reassured Jesus’ disciples in spite of the mixed response He received from others.

	The parable of the sower

	The parables of the weeds and the net

	The parables of the mustard seed and the yeast

	The parables of the hidden treasure and the precious pearl


I again caution you not to read on until you have filled in your own answers. You will learn best if you struggle to understand the Scriptures for yourself before reading others’ explanations.
· The parable of the sower teaches that people will respond to Jesus with varying levels of commitment. The majority will either not respond at all (the path), or will respond with a shallow commitment (rocky places and thorns). Jesus only expected a minority to respond with wholehearted devotion to Him (good soil), but these would bring an incredible harvest (30, 60 or 100 fold).
· The parables of the weeds and the net show that Jesus would attract true disciples (good seed; good fish) and false followers (weeds; bad fish). Until the end of the age, there will be hypocrites among those who call Jesus Lord.
· The parables of the mustard seed and the yeast belong together. They both make the same point—Jesus’ kingdom would start small and insignificant, but it would eventually grow to be a large and pervasive force on the earth. The disciples should neither despise the day of small beginnings nor under-estimate the long-term impact of Jesus’ ministry.
· The parables of the hidden treasure and the precious pearl also make a single point: like finding hidden treasure or precious pearls, finding the kingdom of God is rare and difficult. Not many recognise it or appreciate its value. But those who do will give everything they have for it. Although only a minority embraced Jesus, they were totally dedicated to Him.
	Looking back over the history of the church, do you think the principles Jesus taught in these parables have proved to be true? Explain your answer.

	


	Describe one spiritual lesson you have learned from these parables today and indicate how you will respond to it.

	


5. Summary
The first 2½ years of Jesus’ ministry were a sustained period of powerful preaching and teaching, accompanied by many incredible miracles.
1) In the early stages, Jesus did all the ministry Himself. The disciples watched and learned from their Master. Later He began to send them out to imitate His ministry.
2) Jesus’ powerful ministry made Him famous and controversial. People responded to Him in a variety of ways. 
a) John the Baptist doubted whether Jesus was the Messiah because His ministry did not match John’s expectations.
b) The cities in which Jesus performed His miracles did not repent of their sins. They received the miracles, but rejected the message.
c) A sinful woman received unconditional love and forgiveness; she pressed into Him in faith.
d) The religious leaders resented Jesus and tried to discredit Him by attributing His miracles to Satan.

e) Jesus’ own family labelled Him as a ‘lunatic’ and tried to make Him calm down.

3) To explain why His ministry did not meet with wholesale acceptance, Jesus told a series of kingdom parables.
Self-test 8

1. Based on a study of the corresponding accounts in all three synoptic gospels, outline the main points of Jesus sending out the twelve on a missionary tour.

2. Briefly describe how each of these people or groups responded to Jesus public ministry: (a) John the Baptist, (b) the cities where He ministered, (c) a sinful woman, (d) the religious leaders, and (e) Jesus’ family.

3. Where do the kingdom parables in Matthew 13 fit into Jesus’ ministry? What is the central theme of these parables? (Comment only on the message of all the parables as a group; do not discuss each parable separately.)
Unit 9: Jesus Concludes His Galilean Ministry 

	Outcome

· Explain how the miracle of the feeding of the 5,000 marked a turning point in Jesus’ ministry.


1. Overview of the period

We ended the previous unit approximately at the end of the second year of Jesus’ ministry. The miracle of feeding the 5,000 ends the second year. We know this because John 6:4 tells us ‘the Jewish Passover Feast was near’. Jesus did not attend this Passover Feast in Jerusalem.
A significant change in Jesus’ ministry takes place at the beginning of the third year. Jesus popularity in Galilee reached its apex with the feeding of the 5,000. Large crowds were ready to make Him king. In the aftermath of this miracle, Jesus exchanged heated words with the crowds, the Jewish authorities and His own followers. His popularity declined overnight. Capernaum rejected Him. This ended His focused Galilean ministry. He began to withdraw to outlying areas where He continued to minister both to crowds and to His disciples. During this period, however, people’s views regarding Jesus begin to crystallise.
This unit has two main sections. In the first section, Jesus’ rejection by the Galileans, we shall examine in detail the feeding of the 5,000 and the controversies it caused, resulting in the Galileans rejecting Jesus and His ministry. In the second section, we shall see Jesus begin to withdraw from Galilee (Capernaum) and minister in outlying areas.
2. Jesus’ rejection by the Galileans
Matt. 14:13-33 Mark 6:30-52 Luke 9:10-17 John 6:1-71

The feeding of the 5,000 is the only miracle recorded in all four gospels! There appear to be two reasons for this. 
1) It marked the pinnacle of Jesus’ popularity. Massive crowds were following Him, wanting to make Him their king. In the wake of the miracle, a conflict ensued between Jesus and the crowds (John 6:22-71). When the dust settled, the crowds were gone and only a few faithful disciples remained. This marked the beginning of a shift in Jesus’ ministry strategy—a shift from public ministry to the crowds to private training of the disciples.
2) Until this moment, John had been content to supplement the material covered in the synoptic gospels; he did not duplicate incidents they reported. However, in this case the actual miracle (John 6:1-
14) provided the occasion for two important discourses between (a) Jesus and the crowds (John 6:22-59) and (b) Jesus and the disciples (John 6:60-71). Since the synoptic gospels only reported the miracle itself, John duplicated their report because He wanted to record the important discussions that flowed out of it.
2.1. The miracle of multiplication
	What event immediately precedes the feeding of the 5,000 in each gospel?

	Matthew
	

	Mark
	

	Luke
	

	John
	


Jesus and the disciples were trying to get away by themselves to a quiet place. Why? John 6:1 (‘some time after this’) alerts us to the fact that there is a gap between John 5 and 6. Matthew 14:13 suggests that it was ‘when Jesus heard what had happened’ to John the Baptist that He withdrew to be alone (no mention of the disciples). Mark and Luke place their withdrawal immediately after the twelve returned from their mission. Mark adds that they were being swarmed by such large crowds that Jesus said they needed to ‘come with me by yourselves to a quiet place and get some rest’ (Mark 6:31). Since Matthew is known to arrange his material more topically than Mark or Luke, it is likely that this event took place immediately after the twelve returned from their mission. Maybe Jesus heard of John’s death at the same time and also wanted some time alone to mourn. In any event, Jesus and the disciples were physically and emotionally exhausted and needed some time alone to rest and recover.
	The moment they arrived at the deserted place, they saw that a large crowed had followed them. If you were one of the disciples:

	a) How would you have felt?
	b) What would you have said/done?


	Read all four accounts of the event again. Write down the words that describe how Jesus responded when He saw the needy crowds.

	Matthew
	

	Mark
	

	Luke
	

	John
	


Your list should include each of the following phrases: (a) He welcomed them, (b) He had compassion on them [because they were like sheep without a shepherd], (c) He healed their sick and (d) He taught them many things about the kingdom of God. What an amazing response! Although He was exhausted, He made time for them (He ministered until late in the day). No hint of resentment, irritation, frustration or disinterest—just heartfelt compassion. How Jesus loved the lost—even when their selfishness infringed on His privacy and personal time.
	If you are in pastoral ministry, what (if anything) does this teach you about finding the illusive balance between (a) personal and family time and (b) sacrificing yourself to serve and shepherd your sheep?


Late in the afternoon, the twelve suggested that Jesus send the crowd to the nearby villages to buy food and to find lodging. I wonder whether their motive was concern for the people or desire for peace and quiet. The three synoptic gospels simply indicate that the disciples spoke to Jesus about feeding the crowds, but John, who was there, tells us it was specifically Philip and Andrew with whom Jesus interacted. The incident offers an interesting glimpse into the character of each of these disciples. Tenney (1976:113) calls Philip a ‘statistical pessimist’. He did the maths; he knew exactly how much it would cost to buy food for the crowd. ‘He was very sure of what could not be done, but had no vision for what could be done.’ He calls Andrew an ‘ingenious optimist’. ‘Philip produced figures to show what could not be done; Andrew brought food, hoping that something might be done.’
	When Jesus told the disciples, ‘You give them something to eat’ (Matt. 14:16), did He really expect the disciples to perform this miracle? Explain.

	


I am not sure. Shortly before this, He had given them authority to heal the sick and to cast out demons in His name. John 6:6 tells us He was testing them. Jesus knew what He intended to do. He as planning to feed a crowd of 5,000 men (not counting women and children) with five small barley loaves and two small fish. It must have been one of His more spectacular miracles. After all the people had eaten as much as they wanted, the disciples collected twelve baskets of leftovers.
	Does this miracle remind you of any miracles in the Old Testament? If so, how? Try to mention at least two.

	


The first Old Testament parallel it brings to my mind is God’s supernatural provision of manna and quail for Israel during their wilderness wanderings (see Exod. 16; Num. 11). Mark says Jesus saw the needy people as ‘sheep without a shepherd’ (14:34), which is exactly how Moses described his concern for the Israelites in Numbers 27:17. The prophets Elijah (1 Kgs 17:9-16) and Elisha (2 Kgs 4:42-44) both performed food-multiplying miracles. Jesus’ multiplication of the loaves and fishes would have reminded His Jewish audience of these famous Old Testament events and pointed to Jesus as a great prophet in the mould of Moses, Elijah and Elisha.
	Read John 6:14-15. Who did the crowd conclude that Jesus was? How did they intend to act on this conclusion? How did Jesus react?

	


They concluded He was the promised ‘Prophet’, that is, the Messiah. Since they expected the Messiah to be a king who would deliver Israel from political bondage in the same way the Old Testament judges did, they planned to ‘make Him king by force’ (v. 15). Jesus knew His mission was spiritual, not political. He withdrew from the crowds.
2.2. Walking on water
Matt. 14:22-33 Mark 6:45-52 John 6:15-21
To appreciate these events, you must follow the timing. Jesus and His disciples were exhausted, so they tried to withdraw to a deserted place to rest (Mark 6:31). When they arrived (by boat), they discovered a crowd had followed them. Jesus had compassion on them, so He spent the whole day ministering to their needs (Mark 6:35, ‘it was late in the day’). Then He fed the 5,000. After the disciples had cleaned up the bread crumbs, Jesus instructed them to get back into the boat and return to Capernaum (John 6:17),
 while He dismissed the crowds (Mark 6:45). Bear in mind—Jesus and His disciples were exhausted before the day began. Instead of a day’s rest, they conducted a full day of draining ministry in the hot sun. Seemingly without any rest, the disciples set out across the lake.
	What did Jesus do immediately after He dismissed the crowds? Why is this such a powerful example for us?

	


Jesus ‘went up on a mountainside by Himself to pray’ (Matt. 14:23; cf. Mark 6:46; John 6:15). Although He was physically and emotionally drained, He prioritised prayer over sleep. He must have prayed well into the night.
 How do we know this? The disciples had rowed approximately 5-6 km (3-3½ miles; see John 6:19) when Jesus came to them ‘during the fourth watch of the night’ (Matt. 14:25), that is, between 03h00 and 06h00.
 It would only have taken Jesus about an hour to walk to them, so He must have been alone on the mountain from sunset until 2 a.m.
	What do you do when faced (after a long, busy day) with a choice between sleep and prayer? Write out a prayer for the Lord to help you make your prayer life a high priority.

	


Although they were experienced fishermen, the exhausted disciples were making little progress into a stiff headwind. When they saw Jesus coming towards them, walking on the water …
· They thought He was a
____________________________

· They cried out because they were
____________________

Jesus told them, ‘Take courage. It is I. Don’t be afraid.’ Only Matthew records the part where Peter gets out of the boat and walks towards Jesus on the water. When Jesus entered the boat, two miraculous things happened: (a) ‘the wind died down’ (Matt. 14:32; Mark 6:51) and (b) ‘immediately the boat reached the shore where they were heading’ (John 6:21).
Jesus rebuked the disciples for their lack of faith. Mark says they ‘were completely amazed, for they had not understood about the loaves; their hearts were hardened’ (6:52). Matthew records that ‘those who were in the boat worshipped Him, saying, “Truly you are the Son of God” ’ (14:33). They already knew He had power over demons, diseases and death. From the way Jesus multiplied the loaves, they should have understood that His sovereign power over nature points towards His divine authority. After the second consecutive demonstration of His power over nature (walking on water), they began to realise that He was more than a great prophet with miracle-working powers; He was the Son of God!
2.3. Healings at Gennesaret

Matt. 14:34-36 Mark 6:53-56
When they landed and anchored in Gennesaret, people immediately recognised Jesus (Gennesaret was an entire region northwest of the Sea of Galilee; it included Capernaum). By this time, Jesus was a celebrity in the region. Everyone recognised Him. Everywhere He went, people brought their sick to Him so that He could heal them.

2.4. ‘I am the Bread of Life’
John 6:22-71

Only John records the crucial events that transpired in the aftermath of the feeding of the 5,000. The morning after the miracle, the crowds realised Jesus was gone. They searched for Him and found Him in Capernaum (see John 6:22-25). This provided the setting for a crucial discourse that unfolds in three states, each with a different group of people:
a) Jesus confronts ‘the crowds’


John 6:22-40

b) Jesus confuses ‘the Jews’



John 6:41-59

c) Jesus challenges ‘His disciples’


John 6:60-71

We need to spend a little time examining each of these exchanges.
a) Jesus confronts with ‘the crowds’ (6:22-40). The group called the crowds are the people Jesus fed the day before. Then they wanted to ‘make Him king by force’ (v. 15); now they address Him as ‘rabbi’ (v. 25). Before they had a chance to say anything, Jesus criticised their motives.
	Read John 6:26-27. Why were they looking for Jesus? How did Jesus know this?

	


Jesus supernaturally discerned that they were looking for a free meal ticket. They were hoping He would continue to feed them just as Moses fed their forefathers in the desert (vv. 30-31). They hoped to get a regular supply of free food by following Jesus. They were after the gift, not the Giver. They sought the sign, not the One it signified. They wanted natural bread, not ‘the bread of life’ (Jesus), who alone could satisfy people’s eternal, spiritual appetites.
John 6:35-40 contain some theologically rich statements. After affirming that the crowds did not believe in Him, Jesus explained why they did not believe and why He was not disturbed by their unbelief.
	In your own words, paraphrase Jesus’ explanation in John 6:37-40.

	


b) Jesus confuses ‘the Jews’ (6:41-59). Attention now shifts to ‘the Jews’. This term does not just identify them as Jewish. John’s gospel uses ‘the Jews’ to designate Jesus’ hostile opponents. The confrontation with the Jews took place a few days after the discourse with the crowds; there is both a time gap and a change of scene between verses 40 and 41.
	Which verse in John 6 confirms this time gap and change of scene?
	


At the end of the discourse, John tells us Jesus said these things ‘while teaching in the synagogue in Capernaum’ (John 6:59). The Jews took exception to two things Jesus said. First, they objected to His claim, ‘I came down from heaven’ (v. 42), because they knew His family. Second, they took literally His statements like, ‘Whoever eats my flesh and drinks my blood has eternal life’ (v. 52), yielding an absurd and obscene interpretation. We know that He enjoyed eternal fellowship with the Father in heaven as God the Son before He came to earth (John 1:14). We also interpret His references to ‘eating His flesh’ and ‘drinking His blood’ spiritually. Jesus’ body is the source of spiritual life for believers; His blood is the basis of our atonement and forgiveness. Through our faith in Christ, we partake spiritually of His ‘flesh’ and ‘blood’. The Lord’s Supper symbolises this spiritual reality.

c) Jesus challenges ‘His disciples’ (6:60-71). The last exchange focuses on His disciples. BDAG (the premiere Greek-English dictionary) defines the Greek word translated ‘disciple’ (mathētēs) as ‘one who is rather constantly associated with someone who has a pedagogical reputation or a particular set of views, disciple, adherent’. There were two groups of disciples present in John 6, namely, (a) the twelve (vv. 67-71) and (b) a larger group of disciples (vv. 60-66).
The larger group of disciples, seemingly also interpreting literally Jesus’ teaching about eating His flesh and drinking His blood, objected, ‘This is a hard teaching! Who can accept it?’ (v. 60). As a result, many of them no longer followed Him (v. 66). What amazes me is how Jesus handled their confusion. I would have taken pains to explain exactly what I meant, clarifying that I did not intend for them literally to eat my flesh and drink my blood. I would have made my figurative meaning clear. Jesus made no attempt to explain Himself. By the Spirit, He knew they were grumbling (v. 61) and He knew some of them did not really believe (v. 64). To Jesus, the difference between true followers and superficial followers lay in this statement: ‘no one can come to me unless the Father has enabled him’ (v. 65). In other words, those who were ‘in the Spirit’ would believe Him; those ‘in the flesh’ would not. Jesus felt no urgency to correct misunderstandings of His teaching because He knew it was up to the Father, working through the Spirit, to enable people to understand and believe.
Peter and the twelve fitted into the other category, namely, those whom the Father had enabled. Faced with the same challenge as the larger band of disciples, they boldly committed to continue following Jesus. On behalf of the group, Peter boldly declared, ‘Lord, to whom shall we go? You have the words of eternal life. We believe and know that you are the Holy One of God’ (John 6:68-69). 

	Personal Application

Jesus relied on the purpose of the Father and the work of the Spirit as the key to the success of His ministry. He did not define ‘success’ in terms of pressure to produce outward signs of success. Our emphasis on outward success probably means we have many ‘blind disciples’ to whom the Spirit has not revealed Christ in our churches. I hope Jesus’ values and way of measuring ‘success’ challenges you as much as it challenges me.


3. Jesus’ withdrawal from Galilee
The events following the feeding of the 5000—the Jews tried to make Jesus king, He taught about His mission being spiritual rather than political (the Bread of Life), and the crowds’ rejection of Him—marked the end of Jesus’ Galilean mission. It represents a major turning point in His ministry. From this time on, Jesus began to withdraw from Galilee and minister in other areas. He focused more on training His disciples. His conflict with the Jewish religious authorities intensified.
3.1. Clean and Unclean
Mark 7:1-23 Matt. 15:1-20
Shortly after Jesus’ teaching about the Bread of Life, He clashed with the Pharisees over the issue of what makes a man clean or unclean.
	What did Jesus’ disciples do that offended the Pharisees? Why did this offend them?

	


If you read both Matthew’s and Mark’s accounts, did you notice that Mark explains the Jewish customs regarding washing (see Mark 7:3-4)? Matthew wrote to Jewish readers, who knew these customs. Mark wrote to Gentile readers, who did not. ‘The Pharisees were scrupulous about washing their hands as part of ritual purity, though this rule was not found in the Old Testament’ (Keener 1993). The disciples ignored these laws of ritual purity. This incensed the Pharisees. They attacked Jesus saying, ‘Why don’t your disciples live according to the tradition of the elders instead of eating their food with “unclean” hands?’ (Mark 7:5).
	Questions for Reflection

Did you notice that they blamed Jesus for the behaviour of His disciples? Do you think they were justified in doing so? Do you think the world judges Christian leaders and teachers by the behaviour of their followers? If you said yes, do think this is justified? If people do this, how should knowing they do it affect your life and ministry?


Jesus did not protest that the Pharisees were unfairly judging Him for His disciples’ behaviour. Their behaviour reflected His teaching. They were well taught disciples.
	In your own words, summarise how Jesus did respond to the Pharisees’ accusations.

	


In a ruthless response, Jesus drove home a key point we should all live by—base your belief and behaviour on the Word of God, not on religious traditions!

	I have often said, ‘Our motto should be the Bible, the whole Bible and nothing but the Bible!’ Do you think this was Jesus’ point here?

	


This saying makes a better slogan than it does a theological truth. The Bible does not speak directly to every aspect of life, so basing every practice on the direct teaching of Scripture is not possible. Some are neither commanded nor prohibited by Scripture. Jesus certainly did not object to them washing their hands before a meal. They had made a mountain out of a molehill; this offended Him. They allowed an unimportant tradition to become too important; they majored on minors—being more focused on their tradition than on obeying God’s Word. Religious traditions can become too important to us. When that happens, we take our focus off the Word. What a terrible thing if Jesus looked at your life or your church and declared, ‘Thus you nullify the word of God by your tradition that you have handed down’ (Mark 7:13).

	Think deeply about your church. What religious traditions does it hold so dear that they seem more important than clear Biblical teachings? Discuss these with a mature believer in your church.

	


When I read the gospels, I get the impression Jesus had little tolerance for religious rituals and traditions. He focused on obeying God and loving people.

In response to His encounter with the Pharisees, Jesus told a parable (Mark 7:14-23; Matt. 15:10-20). The parable tells us what makes a man clean or unclean. Jesus’ measured being clean by a different set of standards to His accusers. They looked at externals, such as religious rules and rituals. He saw men’s hearts! A pure heart leads to godly conduct—the real measure of being ‘clean’ in God’s eyes. Sin contaminates a man. Mark 7:20-23 is the only time Jesus listed sins:

He went on: ‘What comes out of a man is what makes him “unclean”. For from within, out of men’s hearts, come evil thoughts, sexual immorality, theft, murder, adultery, greed, malice, deceit, lewdness, envy, slander, arrogance and folly. All these evils come from inside and make a man “unclean”.’ 

3.2. The Syro-Phoenician Woman
Mark 7:24-30 Matt. 15:21-28
Immediately after this, ‘Jesus withdrew to the region of Tyre and Sidon’ (Matt. 15:21). His purpose was to spend time alone with His disciples. He did not want anyone to know He was there (Mark 7:24). For the remainder of His ministry, Jesus devoted more attention to training the disciples and less to public ministry. Although Tyre and Sidon were far from Galilee, Jesus ‘could not keep His presence secret’ (Mark 7:24).
The gospels record one miracle Jesus performed at this time. He healed a Canaanite woman’s demon-possessed daughter. When the woman begged Jesus for help, He first ignored her and then, when she persisted, He gave an answer that suggested He did not want to help her. He said, ‘It is not right to take the children’s bread and toss it to their dogs’ (Matt. 15:26).
	Do you think the way Jesus treated this lady was a little rude? Why do you think He acted this way?

	


When you first read this story, you might think Jesus was rude. Even worse, since the person seeking help was a Greek woman, you might think His attitude was a little racist or sexist. But we know Jesus was never rude, and certainly not racist or sexist. The disciples’ irritated plea—‘Send her away, for she keeps crying out after us’ (Matt. 15:23)—seems to be all three, rude, racist, and sexist. Jewish men did not associate with Greeks and would not give a woman the time of day. Viewed in this light, Jesus’ actions were remarkable because they went against cultural norms.
	If Jesus joined your church, what kind/group of people would He help that ‘normal members’ of the church do not give the time of day? How does the Holy Spirit need to change your attitudes towards these people?

	


Why did Jesus act as He did? He was testing her faith. She passed the test with an A-plus. Jesus’ warm attitude (‘you have great faith!’, Matt. 15:28) and kind act (‘the demon has left your daughter’, Mark 7:29) toward the woman proves that His initial response was just a test.
3.3. Ministry in the Decapolis (healing many; feeding 4000)
Matt. 15:29-39  Mark 8:1-9

Jesus left the region of Tyre and Sidon and went to the Decapolis, near the Sea of Galilee (see map). While there, He performed many healings (Matt. 15:29-31), including healing a deaf man (Mark 7:31-37).
	Many sceptics claim there was only one feeding miracle. Mark erred in reporting two, one of 5,000 and another of 4,000; Matthew copied Mark. Study these two passages Matthew and Mark, then list some reasons why they must be separate miracles. See also Mark 8:19-20 and Matt. 16:9-10.

	


I am not going to answer this question, but I am sure you had no difficulty finding clues to confirm Jesus performed two feeding miracles. John and Luke both record the feeding of the 5,000. If Matthew and Mark had only recorded the feeding of the 4,000, sceptics would have said the accounts are of the same event, but they contradict each other. How many other incidents that the sceptics claim are conflicting accounts of the same event are really two similar but separate incidents?
	Read both Matthew’s and Mark’s accounts the feeding of the 4,000. Which statements are true (hint: read them very closely)?

	a) Jesus’ motivation for the miracle was His compassion for the people, since they had not eaten for three days.
	

	b) Jesus performed the miracle as a way of testing the faith of the disciples.
	

	c) Jesus did not want to send the crowds a way hungry for fear that they might collapse on the way home.
	

	d) Jesus fed 4,000 men (plus an unknown number of women and children) with seven loaves and two small fish.
	

	e) After the crowds had eaten, the disciples picked up 12 baskets of broken pieces.
	


For the correct answers, see footnote 
 below. Please do not read these until you have filled in your own answers. After feeding the 4,000, Jesus went to Dalmanutha (Mark 8:10), also called Magadan (Matt. 15:39). We do not know with any degree of certainty where this was.
3.4. The Pharisees demand a sign

Matt. 16:1-4 Mark 8:11-12
The Pharisees and Sadducees ‘tested Him by asking Him to show them a sign from heaven’ (Matt. 16:1). Jesus had shown them many miraculous signs, which testified that His ministry was ‘from heaven’. They rejected all the signs He had shown. Now they demand an even more spectacular sign.
	Why did Jesus refuse to show them a more spectacular sign? Why did He call them ‘a wicked and adulterous generation’ for seeking a sign?

	


They already had more than enough evidence to enable them to believe. Their unbelief in spite all the signs He had shown them testified to the condition of their hearts. Determined not to believe anything Jesus said or did, they hardened their hearts to His signs. In the Old Testament, God called Israel ‘adulterous’ for following other gods instead of believing in Him. By failing to embrace Jesus’ ministry, the Pharisees were committing spiritual adultery, rejecting the one sent by God.
3.5. The yeast of the Pharisees
Matt. 16:5-12 Mark 8:13-21

After he rebuked the Pharisees and Sadducees for demanding a sign, Jesus and His disciples left Dalmanutha (Magadan) and crossed the Sea of Galilee by boat. En route, He warned them, ‘Be on your guard against the yeast of the Pharisees and Sadducees’ (Matt. 16:6). At first, they thought He was censuring them for failing to bring bread. When He explained that He spoke figuratively, not literally, they realised ‘the yeast of the Pharisees and Sadducees’ referred to ‘the teaching of the Pharisees and Sadducees’ (Matt. 16:12).
	The Bible often uses yeast as a metaphor. On what quality of yeast does each passage below focus?

	Matt. 13:33
	

	1 Cor 5:6-8
	

	Gal. 5:9
	


Yeast permeates! A little yeast can affect a large lump of doe. In the same way, the kingdom of God would fill the whole earth (Matt. 13:33), but sin, if not stopped, would work its way through a whole church (1 Cor. 5:6-8). False teaching is like yeast—a little goes a long way and has a large influence.

The most dangerous false teachings have a little yeast in a lot of doe! They contain more truths than lies, so they seem ‘good’; you do not easily see their danger. Yet the deception permeates and corrupts the entire teaching, so that as a whole, it is dangerous. Jesus could equally have warned, ‘Beware of the poison of the Pharisees and Sadducees!’ Poison behaves just like yeast. Add a little poison to a large glass of coke, and the entire drink becomes poisonous. The poison, though not enough to taste, is enough to kill you. The most dangerous false teachings sound right; they taste good. Yet they contain enough poison to kill, enough error to deceive.
3.6. Jesus heals a blind man in stages

Mark 8:22-29
They anchored at Bethsaida, at the northern point of the Sea of Galilee (see map). Some people brought a blind man to Jesus, for Him to heal the man. Curiously, before Jesus healed him, ‘He took the blind man by the hand and led him outside the village’ (Mark 8:23). Why? At this stage in His ministry, Jesus was trying to avoid large crowds and public attention. He had begun to withdraw from the public eye (since He had celebrity status, this was easier said than done).

Jesus healed the man in two stages. The first time Jesus touched his eyes, his sight was partially restored. Jesus touched his eyes again. ‘Then his eyes were opened, his sight was restored, and he saw everything clearly’ (Mark 8:25, italics added). This was the only time Jesus healed in stages. Why did He do it this way? I believe it was a symbolic message to His disciples. Throughout the early stages of Jesus’ ministry, they struggled to understand Him or His teachings; they were spiritually blind. As you read Mark’s gospel, their level of understanding gradually improves. They were about to have their spiritual eyes fully opened to recognise who Jesus really was (Mark 8:27-30). By healing the blind man in stages, Jesus symbolised His disciples’ journey from spiritual blindness to clear sight.
	Personal Challenge

What a powerful example this is for Christian leaders who disciple others! If their hearts are open to the Lord, we need to walk a patient road with them, allowing their capacity to understand the things of God to grow over time. People come to understand deep spiritual truths gradually.


4. Summary and Conclusion
This unit examined events in the first half of the third year of Jesus’ ministry. These events marked an important shift in the focus of His ministry. For the previous two years, Jesus had focused His ministry on Galilee, using Capernaum as a base. The miracle of multiplication (feeding the 5,000) marked the beginning of His third year of ministry. It also set in motion a series of events that resulted in the Galileans rejecting Jesus and His ministry. Shortly after the miracle, large crowds wanted to make Him king against His will. Instead of embracing their political plan for Him, He explained His spiritual mission, claiming, ‘I am the Bread of Life’. When the controversy ended and the dust settled, only His most faithful disciples remained.
The rest of the events in this unit take place in a context as Jesus begins to withdraw from Galilee. These events fall into three categories:
· conflict with the Pharisees and Sadducees in Galilee;

· miracles to the general public in remote areas; and
· teaching His disciples in private
This unit marked a major turning point in Jesus’ ministry. This leads to a major change in strategy in His ministry. We shall examine that in Unit 10.
Self-test 9

1. To whom does the phrase ‘the Jews’ usually refer in John’s gospel?
2. What is the only miracle recorded by all four gospels (aside from Jesus’ resurrection)? How did this miracle serve as a turning point in Jesus’ ministry?
3. What key point did Jesus try to drive home in Mark 7:1-23 and Matthew 15:1-20?
4. How would you respond to sceptics who say that the two feeding miracles (5,000 and 4,000) are really two accounts of one miracle?

5. The blind man in Mark 8:22-29 is the only example of Jesus healing anyone in stages. Why did He choose to heal this man in two stages?
Unit 10: Jesus Announces His Mission 

	Outcome
· Explain how Matthew 16:13-20 represented a turning point in Jesus relationship with the disciples.


1. Overview of the period

In the first incident in the unit, Jesus’ disciples reach a definitive moment in their understanding of who He is. After approximately 2½ years with Him, they finally grasp that He is the Christ in a way they had not done before. Up to this point, their journey of discovery with Jesus has been to answer His question, ‘Who am I?’ This is a key question for every human being.
The moment they ‘get’ who He is, Jesus begins to take them on a new journey of discovery. The next key question is, ‘Why have I come?’ He sets about helping them understand that, as the Messiah, His mission is that of a servant, not a king; He has come to die, not to rule (at least not yet). For the remainder of His earthly life, helping the disciples to understand His mission is one of Jesus’ highest priorities.
Matthew offers the most complete treatment of the events in this unit. Therefore, we shall base our discussion mainly on His gospel and supplement it with references to parallel passages in Mark and Luke.
2. ‘You are the Christ!’ 
Matt. 16:13-20 Mark 8:27-30 Luke 9:18-20

In the way Matthew and Mark structured their gospels, this incident is the turning point of the gospel. Their entire account of the life of Christ hinges around it. It functions in their gospels like the hub of a wheel. Luke structures his gospel slightly differently. In Luke, it lies close the main turning point, but it is not the main turning point (it is Luke 9:18-20; the main turning point comes in 9:57). John does not mention it at all, but John 6:60-71 plays a similar role in his gospel. This does not mean one account is better than the others are; they just had different emphases. Two reporters can watch the same soccer match, yet discuss different incidents as the key moments in the match.

Jesus and His disciples travelled far north, near Caesarea Philippi (see map). Jesus asked His disciples two questions. Matthew, Mark and Luke each phrase the first question slightly differently.
	Read these verses and describe the differences in the way the question is phrased.

	Matthew 16:13
	Mark 8:27
	Luke 9:18


When you have filled in your own answers, see footnote 
 for my responses. These minor differences do not affect the meaning at all. The disciples gave four answers to Jesus question. Write them below.
	
	
	
	


Each of these answers reflects the prevailing belief that Jesus was a prophet. You should ask this question in your community, ‘Who do the people say Jesus is?’ I am referring especially to unsaved people. What popular answers would they give?
	As you think about your community, ‘Who do the people think Jesus is?’

	


In my context, many would say ‘the Son of God’, even though they do not have a personal relationship with Him. Our culture is nominally Christian. Others would answer ‘a good man’, ‘a moral teacher’ or ‘a prophet’. In formulating an evangelism strategy for your church, you need to consider what your community believes about Jesus.
Then Jesus made it personal—‘ “But what about you?” He asked. “Who do you say I am?” ’ Jesus would not let them get away with an impersonal discussion; in the mould of a master teacher, He made it personal and challenged them to respond. Although it is not clear in English, ‘you’ is plural in Greek—addressed to all the disciples. Many people are happy to discuss ‘religion’, keeping the discussion at a theoretical, impersonal level. When we share the gospel of Jesus Christ, we need to do what Jesus did here—call them to commit to Jesus or reject Him. ‘Who do you say I am?’ is the one question every man needs to answer—his eternal destiny depends on it. Whether people reject Jesus actively (giving a wrong answer to the question) or passively (failing to answer the question at all) has the same effect—eternal separation from God. We may as well press them for an answer!
‘Simon Peter answered, “You are the Christ, the Son of the living God” ’ (Matt. 16:16). It had taken the disciples approximately 2½ years to come to this revelation. Mark’s gospel, in particular, gives us a clear look at their struggle to come to the conclusion, ‘You are the Christ, the Son of the living God!’ Finally Peter ‘gets it’. Yet even now he did not ‘get it’ on his own. ‘My Father in heaven’ (v. 17) revealed it to him. This point balances the previous one. Jesus walked a long road with the disciples before He called them to take a stand on the key question, ‘Who do you say I am?’ When it comes to sharing the gospel, we need to depend deeply on the Spirit’s leading to know how fast and how far to push, to discern when to walk the road and when to ask the question. Jesus allowed time for the Holy Spirit (on behalf of the Father) to bring them to a full understanding of who He was. We need to trust the Spirit to do that same work in the hearts of those to whom we minister.
Many have misinterpreted verses 17-20. I want to discuss two misinterpretations. 
1) Based on verse 18, the Roman Catholic Church claims that Jesus appointed Peter as the first ‘pope’. They interpret Jesus as saying that Peter is ‘the rock’ on which He would build the church. This interpretation contradicts many Scriptures which point to Jesus as the Foundation and the Head of the church (for example, 1 Cor. 3:11; Col. 1:18). What then is the rock on which Jesus builds the church? It is the confession, ‘You are the Christ, the Son of the living God’ (v. 16).
2) Based on verse 19, many modern churches claim that believers have God-given authority to bind demonic activity, but this is certainly not the intent of Jesus’ statement. ‘Binding and loosing’ was a Jewish idiom for forbidding and permitting. The tense of the Greek verb Matthew used is interesting. The translation in the NIV margin is preferable to the one in the main text: ‘I will give you the keys of the kingdom of heaven; whatever you bind on earth will have been bound in heaven, and whatever you loose on earth will have been loosed in heaven’ (emphasis mine). Putting these parts together, it seems Jesus gave Peter authority to forbid or permit what God had already forbidden or permitted in heaven.
3. Jesus explains His mission
Matt. 16:21-17:27

For the disciples to continue Jesus’ ministry after His death, resurrection and ascension, they needed a full understanding of two related issues: (a) who He was and (b) why He came. They had to grasp both His person and His mission! They have just grasped who He is—’the Christ, the Son of the living God’. From this moment, Jesus begins an intensive period of training His disciples. The goal of the training was to help them understand His mission so that they could continue it after His ascension.
They now know He is the Messiah. It took a long time for them to grasp this. It would be just as difficult for them to grasp the nature of His mission. The Jews expected the Messiah to come as a great King to ‘restore the kingdom to Israel’ (Acts 1:6). They expected a political and military leader. They needed to understand that His mission was spiritual rather than political, dying rather than ruling. They were so sure the Messiah could come as a king that convincing them otherwise was no easy task.
In Matthew 16:21-18:35, Jesus teaches His disciples many things relating His coming death and resurrection. He is trying to help them understand the implications of His death and resurrection (which lie at the heart of His mission). Blomberg (1992:256) labels Matthew 16:21-18:35 ‘focus on Jesus’ coming death and resurrection’. In this section, Matthew 16:21-17:27, Jesus announces His coming death to the disciples and begins to explain why it is central to His mission. In the next section, Matthew 18:1-35, He explores its implications for kingdom relationships.
3.1. Jesus predicts His death 1

Matt. 16:21-28 Mark 8:31-9:1 Luke 9:21-27
Matthew begins this passage with these words: ‘From that time on Jesus began to explain to His disciples that He must go to Jerusalem and suffer many things at the hands of the elders, chief priests and teachers of the law, and that He must be killed and on the third day be raised to life’ (Matt. 16:21).
	What do the words ‘from this time on Jesus began to …’ tell you about the focus of the rest of Jesus’ ministry? Tick one answer.

	a) All of the rest of Jesus’ ministry focused on teaching His disciples about His pending death.
	

	b) Teaching His disciples about His coming death would be one of the priorities of the rest of Jesus’ ministry.
	


The second option is correct. From this moment, preparing His disciples for His death and departure would be a major priority for Jesus. In Matthew’s gospel, a similar phrase occurs in 4:17, ‘From that time on Jesus began to preach, “Repent, for the kingdom of heaven is near.” ’ In 4:17 it marked the beginning of Jesus’ public ministry (healing and preaching). Now, in 16:21, it marks a change in His focus—from public ministry to the crowds to private teaching with His disciples. He told His disciples about four steps in the process. He had to …
· go to Jerusalem, 
· suffer many things at the hands of the elders …,
· be killed, and
· be raised to life (on the third day).
	If you had been one of Jesus’ disciples, how do you think you would have reacted to this announcement?

	


Peter was sure this was not God’s will! (Remember, the Messiah they expected would kill the Romans, not die at their hands.) He took Jesus aside and rebuked Him (the only time any of the disciples questioned or challenged Jesus). 
	Write out Jesus’ response to Peter in Matthew 16:23.

	


	What is the correct interpretation of this: ‘Jesus turned and said to Peter, “Get behind me, Satan!” ’ (Matt. 16:23)?

	a) Peter was demon-possessed and Satan was speaking through him.
	

	b) Peter was not demon-possessed, but his actions were prompted by the devil.
	

	c) By trying to thwart God’s plan for Jesus’ life, Peter was unwittingly doing the devil’s work.
	


The first option is wrong, but either of the other two options could be correct. Jesus took hold of this encounter with Peter as an opportunity to teach His disciples about the importance of self-denial as a part of true discipleship. We shall not discuss His teaching in verses 24-28 now.
3.2. The transfiguration
Matt. 17:1-13 Mark 9:2-13 Luke 9:28-36
	Compare Matthew 17:1 with Luke 9:28. Do you see a contradiction?

	


There is no contradiction. Matthew says it was ‘after six days’, while Luke said ‘about eight days after …’. Luke did not say it was eight days; he said it was about eight days. Perhaps Matthew counted six whole days, but Luke also counted parts of the days on either side. For example, if two events happened on consecutive Sundays, counting only the days in between (Monday to Friday), you would say the second event happened after five days. However, if you counted the two Sundays, you would say the events were seven days apart.
‘Jesus took with Him Peter, James and John’ (Matt. 17:1). These three formed His inner circle. They climbed a ‘high mountain’ (we do not know which mountain it was). When they were alone, Jesus ‘was transfigured before them’ (v. 2). The word ‘transfigured’ means changed or transformed. The human veil that hid His divine glory was temporarily removed and the disciples got a glimpse of His majesty.
	What did Jesus, Moses, and Elijah discuss?

	


	Why did Peter want to ‘put up three shelters’?

	


To have answered these questions, you would have needed to consult Mark’s and Luke’s accounts of the event. Luke 9:31 records, ‘They spoke about His departure, which He was about to bring to fulfilment at Jerusalem.’ In other words, they discussed Jesus’ approaching death in Jerusalem and His subsequent departure to heaven. I suppose this was for the benefit of the disciples—proof that, although Jesus was fully God, He needed to die and rise.

Why did Peter want to put up three shelters? Mark 9:6 mentions that the disciples were so afraid they did not know what to say. This explains why Peter made such a stupid comment (as if three glorious, heavenly persons would need man-made shelters; God immediately showed man-made shelters were unnecessary by enveloping them in a cloud). Luke 9:33 adds an important contextual note: Peter made this remark ‘as the men were leaving Jesus.’ He wanted to enjoy the moment a little longer.
For the second time in Jesus’ life, God the Father announced His approval of His Son by means of an audible voice from heaven. He declared, ‘This is my Son, whom I love; with Him I am well pleased. Listen to Him!’ (Matt. 17:5). God spoke an almost identical approval at Jesus’ baptism. This time he added the words ‘listen to Him!’ Perhaps He said this to help the disciples accept Jesus’ talk about His death.
On the way down the mountain, the disciples asked Jesus, ‘Why do the teachers of the law say that Elijah must come first?’ The prophet Malachi predicted that Elijah would come before the day the Lord (Mal. 4:5-6). Jesus replied that Elijah had come, as John the Baptist.
	Compare Matthew 17:11-13 with John 1:21-25. Why did John deny he was Elijah, yet Jesus affirmed that he was Elijah?

	


For my answer, see footnote 
. Did you notice that Jesus again mentioned His own death and resurrection? He was trying hard to persuade them. Repetition is a powerful form of persuasion. Hitler claimed, ‘If you tell people a lie often enough, eventually they will believe it.’ Jesus understood the principle. He took hold of every opportunity to talk about His death. You should do the same kind of thing. If there is an important truth of which you need to persuade people, talk about it regularly and naturally in as many everyday settings as possible (see Deut 6:4-9).
3.3. ‘I do believe; help me overcome my unbelief’
Matt. 17:14-21 Mark 9:14-29 Luke 9:37-43a
When Jesus, Peter, James and John arrived at the base of the mountain, a commotion greeted them. A man came to the disciples asking them to heal his son, but they could not.
	The three gospels offer slightly different descriptions of what was wrong with the boy. Read all three, then describe what was wrong with him.

	


For my answer, see footnote 
. Just as a matter of interest, do you think it would a sound interpretation of the passage or an abuse of it to teach that demon-possession is the cause of all cases of epilepsy?
Jesus’ discussion with the boy’s father (only Mark records it) is one of my favourite sections of the gospels. When Jesus told the man, ‘Everything is possible for him who believes’, he replied, ‘I do believe; help me overcome my unbelief’ (Mark 9:23-24). I relate so well to those words and often use them in my own prayers—I do believe; help me overcome my unbelief. In most crises, I have partial faith. I do trust the Lord, yet not completely. This man did not pretend he had perfect faith. He told Jesus honestly about the faith struggle taking place in his heart. I find great comfort in the fact that Jesus helped him in spite of his imperfect faith. Jesus could have told him to come back when he had more faith, but He did not. Instead, He healed the boy. If the Lord only helped me when I had perfect faith, I would give up hope right now. Thankfully, His help depends more on His compassion than on my worthiness. When I reach out to Jesus with the little faith I have, His compassion reaches across the gap to meet me. My faith comes 20 percent of the way; His grace 80 percent.
	If you can relate to my journey of faith—’I do believe; help me overcome my unbelief’—please pause at this point and spend five minutes thanking and praising Jesus that His grace reaches out to us further than our faith reaches to Him.


After this incident, the disciples asked Jesus privately why they could not drive out the demon.
	Compare the answers Jesus gives according to Matthew 17:19-20 and Mark 9:28-29. Explain how you would harmonise them.

	


This was a particularly powerful demon. The disciples had cast out many demons before, but they could not cast out this one. In Matthew, Jesus said they could not drive it out ‘because you have so little faith’ (v. 20). In Mark, His explanation was ‘this kind [of demon] can come out only by prayer’ (v. 29). Jesus did not mean they forgot to pray for deliverance. He was talking about prayer as regular, intimate communion with God. Only one whose walk with God was intimate could cast out this kind of demon. Private prayer is a secret to public power. Is there a connection between the quality of your prayer life and the level of your faith? Definitely! The two accounts complement each other—they could not cast out the demon because of their lack of faith, and they lacked faith because their prayer lives were deficient.
The principle here is common sense. Reuben van Rensburg is a godly man. He is trustworthy. The more time I spend with him, the better I get to know him, the more I trust him. Imagine the same idea in relationship to God. He is 100 percent trustworthy. Therefore, the more we spend time with Him, the better we know Him, the more we trust Him. 
3.4. Jesus predicts His death 2 

Matt. 17:22-23 Mark 9:30-32 Luke 9:43b-45
	Mark says they passed through Galilee. Why did Jesus not want anyone to know He was there?

	


Jesus had finished His public ministry in Galilee. Now ‘He was teaching His disciples’ (Mark 9:31). With His death approaching, they needed His attention. Once again Jesus told them plainly about His coming death and resurrection.
	Both Mark and Luke tell us, ‘They did not understand what He meant.’ Why did they not understand? (Two reasons are given.)

	


At the human level, they were afraid to ask Him about it. The main reason, however, is that ‘it was hidden from them’ (Luke 9:45). The Holy Spirit had enabled them to grasp who Jesus was, but He had not yet illuminated this to them. It was a truth for which they were not yet ready. From the beginning of His ministry, Jesus had been dropping hints that He would give His life for men’s sins (for example, John 2:19-22). By this stage, He was speaking openly about it. However, the disciples only understood fully after the fact. I see an interesting idea here—just because a person is not ready to receive a profound spiritual truth does not mean we should not tell her about it. Later, when the person is ready, the Holy Spirit will turn head knowledge into heart knowledge.

4. Kingdom relationships
Matt. 18:1-35
Matthew’s gospel contains five big blocks of teaching. Matthew 18 is the fourth of these blocks. When the disciples received the revelation that Jesus is ‘the Christ, the Son of the living God’ (Matt. 16:16), Jesus immediately promised them, ‘I will build my church’ (v. 18). Since then, Jesus has been teaching them about His journey to the cross (16:21-17:27). In Matthew 18, His focus returns to the church. He teaches the disciples order and relationships in the kingdom of God, life in the new community, the church.
4.1. ‘Who is the greatest?’
Matt. 18:1-5 Mark 9:33-41 Luke 9:46-50

Matthew’s account begins with the disciples asking, ‘Who [then] is the greatest in the kingdom of heaven?’ (The word ‘then’ is present in the Greek text, but the NIV does not translate it.) When you read Mark’s and Luke’s accounts, you discover the context of their question. This is how Mills (1999a:§134) harmonises the three accounts:
And Jesus, perceiving the thought of their heart, when He was in the house, asked them, ‘What was it you disputed among yourselves on the road?’ But they kept silent, for on the road they had disputed among themselves who would be the greatest. And He sat down, called the twelve, and said to them, ‘If anyone desires to be first, he shall be last of all and servant of all.’ At that time the disciples came to Jesus, saying, ‘Who then is greatest in the kingdom of heaven?’
The disciples argued about which of them would be ‘the greatest’ when Jesus set up His kingdom, that is, who would be ‘vice-president’. Clearly, they were still thinking in terms of a political kingdom; they did not understand that His mission was spiritual, not political. They wanted highest ranks, the positions of power. Jesus’ values are opposite to those of the world—‘If anyone wants to be first, he must be the very last, and the servant of all’ (Mark 9:35). Jesus measured a man’s greatness in terms of his love for and service of others, not in terms of his status or wealth.
	Relationships in the church are to be characterised by loving service, not lust for status. How sad that we see so much lust for power and position to the church today.


	Jesus used a small child to illustrate a point. Explain the point He wanted to make. 

	


Children had little significance in Jewish society. They had no voice and no status. God’s values are opposite to the values of this world. ‘True greatness is found in being little, true importance in being little’ (France 1985:270-271). His point seems to be that humility is the gateway to true greatness. Simple, humble acts of service, such as welcoming a child in Jesus’ name, are the marks of great love. These are the things that make men ‘great’ in God’s eyes. He despises power-posturing, but delights in humble service. Therefore, ‘he who is least among you all—he is the greatest’ (Luke 9:48). In other words, God considers ‘greatest’ the people whom the world considers ‘least’. 

	I think we might get a surprise in heaven—the greatest rewards might go to people we least expect, not necessarily to world-renowned preachers but also to humble servants! The true heroes of the faith may not be household names, but nameless, faceless servants who give their whole lives to serving the Lord and His people with little or no recognition. 


4.2. ‘If your brother sins against you’
Matt. 18:15-20
	Describe the three steps of the disciplinary procedure Jesus lays down in verses 15-17.

	1. 

	2.

	3.


The basic idea is that we should make every attempt at repentance and reconciliation before resorting to formal discipline. The first attempt should be private reconciliation. If that fails, we should try mediation, that is, having a wise and trusted brother or sister in the faith serve as a peacemaker. Only if mediation fails should we resort to public discipline.
By the way, if you are using the NIV, did you notice the footnote after the words ‘against you’ in verse 15? The footnote indicates that ‘some manuscripts do not have against you’. We cannot be sure whether Jesus said ‘If your brother sins against you’ or if He only said ‘If your brother sins’. Whether He was talking about sin in general or sin against you personally, the same principles would apply. 
	In this context of church discipline, what do you think verse 18 means? Hint: see our discussion of Matthew 16:19 on page 135.

	


This verse fits well with the context of discipline. Jesus seems to be indicating that the church has God-given authority to enforce God’s standards, that is, to forbid or permit what has been forbidden or permitted in heaven.
	Do you think verses 19-20 are dealing with prayer or discipline? Motivate your answer (Hint: see also 1 Cor. 5:1-5.)

	


We often quote these verses with reference to prayer, but if we take the immediate context seriously, they seem to be dealing with church discipline and authority more than with prayer. In this context, they mean the church corporately, when operating in agreement, has authority to enforce God’s standards. In situations when the believers need wisdom to make important judgements, Jesus promises to be with them.
4.3. ‘Forgive your brother from your heart’
Matt. 18:21-35
Jesus’ teaching about church order and discipline sparked a question in Peter’s mind, ‘How many times shall I forgive my brother when he sins against me?’ Since they had been talking about serious offences (vv. 15-20), it seems likely Peter was not asking about trivial offences. 

	How many times do you think it is reasonable to forgive the same person who sins (seriously) against you?
	


I do not find it difficult to forgive a brother who sins against me—the first time. I would extend grace a second time and, maybe, a third. More than that would be a stretch. 
	Peter was willing to go much further than most of us. How many times did he think he should be willing to forgive?
	


To forgive the same person seven times for serious sins against you is not a small thing. But Jesus’ set the bar much higher—seventy-seven times (or seventy times seven). The exact number is not the point. Seldom could someone sin against you 77 times (much less 490). The point is that there should be no limit on the number of times we are willing to forgive!
To drive home His teaching about forgiveness, Jesus told a parable. In the parable, the king is God, the servants are human beings and the debts represent sins. The parable divides into two halves.
	In your own words, summarise each half of the parable of the unmerciful servant.

	vv. 23-27
	

	vv. 28-34
	


The main idea of the parable is this: if we truly appreciate how much God has forgiven us, we shall freely forgive others. Compared to our debt to God, their debt to us is insignificant. The parable ends with a stern warning of judgement against those who refuse to forgive others: ‘This is how my heavenly Father will treat each of you unless you forgive your brother from your heart’ (v. 35). The warning is designed to show how serious the issue of forgiveness is and to motivate obedience.

5. Summary
The incidents in this unit occur a little more than six months before the crucifixion. The disciples reach a turning point in their relationship with Jesus. After almost three years with Him, their eyes are finally opened to the fact that He is ‘the Christ, the Son of the living God’ (Matt. 16:16). Once they realised who Jesus was, they were ready to understand why He had come. They could not understand His mission until they grasped His identity.
Immediately after they grasped His identity, Jesus began to explain His mission. He had not come to reign (at least not yet), but to suffer and die as a ransom for many. After three days, He would rise from the dead. However, after the resurrection, He would depart, leaving the church to continue His ministry (this theme does not emerge clearly in Matt. 16-18, but will characterise the rest of Jesus’ teachings, especially those recorded in John 7-17). In Matthew 16-18, Jesus began to teach the disciples about life in the church. He was preparing them for their role when He left. The teachings in Matthew 18 focus on proper relationships in the kingdom of God.
Self-test 10

1. Explain how Matthew 16:16 represents a turning point in Jesus’ relationship with His disciples.

2. What did Jesus, Moses, and Elijah discuss at Jesus’ transfiguration?
3. Discuss the meaning and application of the incident recorded in Mark 9:14-29 (see also Matt. 17:14-21; Luke 9:37-43a).
4. Although Jesus repeatedly predicted his approaching death, the disciples did not understand Him. Why not?

5. Explain the disciplinary process Jesus described in Matthew 18:15-20.

Unit 11: Jesus Ministers at the Feast of Tabernacles 

	Outcomes

· Evaluate possible ways of harmonising the materials in Luke and John covering the last six months of Jesus’ earthly life.
· Demonstrate understanding of the conflicts between Jesus and ‘the Jews’ at the Feast of Tabernacles (John 7:1-10:21).


1. Introduction to Jesus’ Judean ministry

For the last six months of His ministry, Jesus leaves Galilee and spends most of His time ministering in Judea. His extensive 2½-year ministry in Galilee was complete; the Galileans rejected Him. For the last six months, His eyes were on the cross. Everything He did was with a view to His crucifixion in Jerusalem at the Passover. During this climactic period, three concerns dominate His ministry:

a) Preaching the gospel to the people of Judea

b) Preparing His disciples for His death and departure

c) Persecution from the religious leaders in Jerusalem

Jesus continued His public ministry, but now He was travelling and ministering in Judea, not in Galilee. A major focus of His public ministry during this period was on calling people to repent of their sins and believe in Him. He was giving them one more chance to respond positively to Him before His death. At the same time, teaching His disciples continued to increase in importance. In John’s gospel, where the action centres around Jesus’ visits to Jewish feasts in Jerusalem, we also notice mounting opposition from the Jewish religious leaders. These are not new themes. We have noted them throughout his ministry. What we do notice, however, is that they increase in intensity as His ministry nears its climax.

Approximately six months before His crucifixion, Jesus set out for Jerusalem. He had a date with destiny in the holy city. The record of this period of Jesus’ life comes mainly from Luke and John. Harmonising these two records is no easy matter. Luke portrays Jesus as setting out for Jerusalem (9:51) and arriving there (19:28) after a long, slow journey in which He visits many of the cities of Israel, calling people to repent and believe in Him. If we assume that Luke 9:51-19:27 covers the same period as John 7:1-11:54 (the last six months of Jesus’ earthly ministry), then we run into a serious challenge—Jesus’ visits Jerusalem in John 7 and 10. While Luke has Jesus making a slow, methodical journey towards Jerusalem, John suggests He actually appeared in the city twice.

The problem of trying to fit both Luke 9:51-19:27 and John 7:1-12:11 into the last six months of Jesus life is so difficult that Cheney (1969) argues Jesus’ ministry must have been four years instead of three. Most scholars reject Cheney’s argument, favouring other explanations of the difficulties. Throughout this course, we have been assuming Jesus’ ministry lasted a little over three years, which means both Luke’s journey to Jerusalem and John’s two visits to Jerusalem must fit into Jesus’ last six months. Although we do not have the space here to conduct a detailed investigation of this difficult problem, we need to consider a few possible solutions.

John puts Jesus in Jerusalem for the Feast of Tabernacles (10-17 September, a.d. 32) and for the Feast of Dedication (18 December, a.d. 32) before His death on 3 April, a.d. 33 (these dates come from Hoehner 1996:196). Where does Luke’s journey fit in relation to these visits? Three possibilities are worth considering.

a) Luke’s entire journey might fit into the last three months of Jesus’ ministry, after He attended the Feast of Dedication in December. The main objection to this proposal is that it forces many events (Luke 9:51-19:27) into a short time (3 months).

b) Luke 9:51, 13:22 and 17:11 can be treated as referring to three separate journeys to Jerusalem—9:51 linked to His visit to the Feast of Tabernacles (John 7:1), 13:22 with His visit to the Feast of Dedication (John 10:19), and 17:11 His final trip to Jerusalem ending in His crucifixion at the Feast of Passover. The main weakness here is that Luke 13:22 and 17:11 do not seem like separate trips to Jerusalem; they read as indicating Jesus continuing the journey towards Jerusalem that He began in 9:51.

c) Luke 9:51 may not mark 9:51-19:27 as one literal journey; it may simply mean that from this moment, Jesus’ focus was on Calvary. The whole focus and direction of His life were fixed on His destiny in Jerusalem. As He travelled and ministered, He moved steadily towards His destination. A brief visit to Jerusalem for a feast would not break the journey, since it was not so much a single journey as the theme of His last six months of ministry.

Each of these theories has strengths and weaknesses. I slightly favour the third view. Throughout the last six months of His ministry, Jesus had left Capernaum and was making His way towards Calvary. He was travelling and ministering, mainly in Judea, as He steadily edged His way towards His destiny at the Passover Feast of a.d. 33. This was not one specific journey. During this period, He made two brief visits to Jerusalem to attend Jewish feasts, but these did not mark the arrival in the city. Walter Liefeld (1984:933) explains:

To assume that Luke intends to describe a single, continuous journey involves difficult problems. … It is more reasonable and more consistent with the data to understand this section as showing that Jesus’ ministry has entered a new phase and has taken on some new characteristics. Jesus follows routes that bring Him away from Galilee and nearer to Jerusalem than His former itineraries did. During this period Jesus is no longer committed to the locale of His former ministry, but is looking toward Jerusalem and the Cross.

Almost all gospel harmonies favour a form of the solution (b) above, namely, Luke’s journey spans the last six months of Jesus’ ministry and John’s two visits fit into it. This approach, which is also consistent with solution (c), leads to the following outline of these six months:

	Theme
	Luke
	John

	Jesus travels to the Feast of Tabernacles
	9:51-61
	7:1-10

	Jesus ministers at the Feast of Tabernacles
	
	7:11-10:21

	Jesus ministers around Judea 1
	10:1-13:21
	

	Jesus attends the Feast of Dedication
	
	10:22-42

	Jesus ministers around Judea 2
	13:22-17:11
	

	Jesus raises Lazarus from the dead
	
	11:1-54

	Jesus ministers around Judea 3
	17:12-19:27
	


Now let me make some observations about these materials. Although Luke’s journey section only ends in 19:27, it merges with the accounts in Matthew and Mark from 18:15. Since the purpose of the outline above was to harmonise Luke 9-19 with John 7-11, I have not included parallels from Mark and Matthew in the list.

Almost the entire travelogue in Luke 9:51-19:27 consists of Jesus’ teachings. Where Luke records Jesus’ works, such as His visit to Mary and Martha (10:38-42) or healing the ten lepers (17:11-19), he does so only to introduce a teaching based on that event. Many of the teaching passages in Luke 9-19 have close parallels in the other synoptic gospels. This could indicate that Jesus repeated similar teachings on different occasions in His ministry or that Luke has arranged his source materials in a different sequence to Matthew and Mark. The passages below have strong parallels in Matthew; several other passages have weaker echoes.
	Luke
	Matthew
	Topic of Jesus’ teaching

	9:57-61
	8:18-22
	The cost of following Jesus

	10:13-15
	11:20-24
	Woes on Galilean cities

	10:21-22
	11:25-27
	Jesus praises the Father

	10:23-24
	13:16-17
	Disciples privileged by their revelation

	11:1-4
	6:9-13
	The Lord’s prayer

	11:9-13
	7:7-11
	Ask, seek, knock

	11:14-23
	12:22-30
	The Beelzebub controversy

	11:24-26
	12:43-45
	The return of an evil spirit

	11:16, 29-32
	12:38-42
	The sign of Jonah

	11:33
	5:15
	Put a lamp on a stand

	11:34-36
	6:22-23
	Good eye

	11:37-54
	23:1-36
	Woes against the religious leaders

	12:1-9
	10:26-33
	Exhortation to fearless confession

	12:10
	12:31-32
	Blasphemy against the Holy Spirit

	12:11-12
	10:19-20
	The Spirit will tell you what to say

	12:22-32
	6:25-34
	Do not worry

	12:33-34
	6:19-21
	Treasures in heaven

	12:57-59
	5:25-26
	Settle disputes privately

	13:18-21
	13:31-33
	Parables: mustard seed and leaven

	13:34-35
	23:37-39
	Jesus’ lament over Jerusalem

	15:3-7
	18:10-14
	The parable of the lost sheep

	16:13
	6:24
	No one can serve two masters

	17:1-2
	18:6-7
	Warning against offences


The action in John’s gospel centres on the Jewish feasts in Jerusalem. John’s gospel fills the gaps in the synoptic gospels, describing events that took place during Jesus’ visits to the two Jewish feasts that overlap with Luke’s travelogue. 
This is the first of four units of this study we shall devote to Jesus’ Judean ministry, that is, to the last six months during which He ministers in Judea. In this unit, we shall examine Jesus’ ministry at the Feast of Tabernacles. We shall study His journey to the feast and the series of incidents that took place while He was in Jerusalem for the feast. The unit will cover Luke 9:51-61 and John 7:1-10:21. 
After the Feast of Tabernacles, Jesus began His itinerary ministry in Judea. It began with sending out the seventy-[two] into all the towns He planned to visit. The first stage of His Judean ministry ends with a brief visit to Jerusalem to attend the Feast of Dedication. Unit 12: Jesus Commences His Judean Ministry will cover Luke 10:1-13:22 and John 10:22-42. After the Feast of Dedication, Jesus continued His Judean ministry. In this unit, we shall cover Luke 13:22-17:11 and John 11:1-54, examining the next block of teachings in Luke as well as the raising of Lazarus. We shall examine this in Unit 13: Jesus Continues His Judean Ministry. After raising Lazarus, Jesus wrapped up His Judean ministry, finally arriving in Jerusalem for the events leading to His crucifixion. Unit 14: Jesus Completes His Judean Ministry will cover Luke 17:12-19:27 and the corresponding sections in Matthew and Mark. 

This is a tentative reconstruction of the order of events in Jesus’ Judean ministry. There is no way to know exactly where the materials from Luke 9-19 fit in relation to John 7-11. We shall use order proposed here, being fully aware that it is just one plausible reconstruction.
2. Jesus’ journey to the Feast of Tabernacles
2.1. The decision to attend the Feast
John 7:1-13
The Feast of Tabernacles came a short while after Jesus was rejected in Galilee (see John 6). Despite the Galileans’ negative response, the Judeans were much more hostile—to the extent that Jesus was ‘purposely staying away from Judea because the Jews there were waiting to take His life’ (v. 1). Jerusalem was the religious centre; all the religious leaders were based there. They hated Jesus and wanted to kill Him.
	Read verses 2-4. Why do you think Jesus’ brothers were trying to push Him into the limelight as a public figure?

	a) They knew He was a true prophet and wanted Him to be recognised as one. This would not happen if He stayed in remote places.
	

	b) They did not believe He was the Messiah. Since they were jealous, they wanted to expose Him to public shame in Jerusalem.
	

	c) As His brothers, they wanted the honour that would accrue to the family if He were a respected leader in society. His lost honour in Galilee could be restored in Jerusalem.
	


This was something of a trick question—the answer is in verse 5. All too often we draw wrong conclusions by failing to read passages in context. Even though I only asked you to read verses 2-4, you should have known the best place to look for the correct interpretation is in the surrounding verses. Although there may have been elements of the other answers in the brothers’ motives, verse 5 suggests their main reason was (b).
‘Jesus’ mission was not the gaining of personal power and prestige. Accordingly, He rebuffed the brothers’ pressure tactics and their wrong sense of timing by reminding them that timing for Him was indeed a significant matter’ (Borchert 1996:281). In John’s gospel, Jesus often refers to the timing of events in His life. He always did what the Father wanted and when the Father wanted. After rebuffing His brothers, He waited a short while in Galilee, then went to Jerusalem privately, not publicly.
2.2. The journey to the Feast
Luke 9:51-61
Luke introduces a new phase in Jesus’ ministry with a key statement: ‘As the time approached for Him to be taken up to heaven, Jesus resolutely set out for Jerusalem’ (v. 51). The NKJV reads, ‘He steadfastly set His face to go to Jerusalem’. With firm resolve, Jesus committed Himself to a path leading to His death and resurrection. We are treating Luke 9:51-61 as Jesus’ journey to the Feast of Tabernacles, which makes this passage concurrent with John 7:1-10. We cannot be certain this is correct, but it is a plausible interpretation.
Jesus’ journey took Him through Samaria (vv. 51-56). To prepare for His visit, He sent messengers (presumably disciples) ahead. We do not know whether they announced His coming and performed miracles (such as in Luke 10:1-16) or simply went ahead to arrange accommodation. Either way, ‘the people there did not welcome Him’ (v. 53).

	Why did they not welcome Him? (My answer is in footnote 
.)

	a) The Samaritans hated Jews. They rejected Jesus because He was Jewish.
	

	b) Jesus did not perform any miracles in Samaria. They had no reason to believe He was the Messiah.
	

	c) God did not want the Samaritans to embrace Jesus because it would delay His journey to Jerusalem.
	

	d) The Samaritans would have viewed Jesus as a Jewish pilgrim on his way to worship in Jerusalem.
	


Please read Luke 9:57-62 and Matthew 8:19-22. Luke records three instances in which Jesus called people to count the cost of following Him. In the first and last, the person says, ‘I will follow you’ (vv. 57, 61); in the middle instance, Jesus commands, ‘Follow me’ (v. 59). In each case, Jesus calls for radical allegiance and warns the person of the cost of discipleship.
	Beside each explanation on the left, write down the verse references from Luke 9:57-62 that relate to it (the interpretations are based on Stein 2001).

	A Jew’s highest religious duty was to give his father an honourable burial. ‘Jesus demands an allegiance transcending even this greatest of filial obligations’ (Stein 2001:301).
	

	If anyone chooses to follow Jesus, yet looks back longingly to the past, especially to old family relationships, he is not worthy to be Jesus’ disciple.
	

	Just as Jesus was rejected in a Samaritan village (vv. 51-56), not being welcomed into the city, so too His followers will be rejected and have no place to sleep.
	


The modern church should learn from Jesus’ approach. He did not offer cheap grace. The gospel He preached did not say, ‘Just come to me and I will fix all your problems and make your life perfect.’ Today, evangelists often promise people the world by making God their servant. They create the impression that if the audience will just pray ‘the sinner’s prayer’, the Lord will do everything they ask and it will cost them nothing. When people wanted to follow Jesus, He warned them about the cost. We should do the same. If we did, we would have fewer converts but more disciples!
3. Jesus ministers at the Feast of Tabernacles

As best we can make out, the events recorded in John 7:11-10:21 all took place while Jesus was in Jerusalem for the Feast of Tabernacles. We shall divide this material into four sections:
3.1
Jesus teaches in the temple courts
7:10-52
3.2
Jesus the light of the world


8:12-59

3.3
Jesus heals a man born blind

9:1-41

3.4
Jesus the good shepherd


10:1-21

We have left out John 7:52-8:11, the account of the woman caught in adultery, because it was not originally part of John’s gospel.
3.1. Jesus, the giver of the Spirit
John 7:10-52
Jesus was already a well-known and controversial figure in Jerusalem (vv. 11-13). ‘The Jews were watching for Him’ (v. 11). ‘The Jews’ here refers to the religious leaders, who were out to kill Him. Jesus was a popular topic of conversation among the general population. Public opinion crystallised into two camps: (a) ‘He is a good man’ and (b) ‘He deceives the people’ (v. 12). It was common knowledge the religious leaders (‘the Jews’) hated Him and intended to kill Him, so discussions about Jesus took the place of ‘widespread whispering’ (v. 12); people were afraid to ‘say anything publicly’ (v. 13).
Jesus began to teach about halfway through the Feast (v. 14), which lasted 7 days. He continued to teach for the remainder of the Feast. John 7 records a few of the controversial incidents that took place during the four days Jesus taught at the feast. Let’s look at them one by one.
Verses 15-19. Amazed by Jesus’ wisdom and authority, the Jews asked, ‘How did this man get such learning without having studied?’ (v. 15).
	To what did Jesus attribute the authority in His teaching?

	


His authority lay in the source of His teaching—it came from God (v. 16)! Jesus indicated two ways they could know His teaching came from God: (a) If they were truly seeking God’s will, the Spirit would confirm it in their hearts (v. 17). (b) The fact that He was not trying to bring honour to Himself testifies that His teaching was not from Himself; since He had no formal training, the only remaining conclusion is that it was from God (v. 18). Jesus did not just answer their question; He responded to their attack by returning the challenge. The Jews prided themselves on being faithful law-keepers. Jesus knew they were plotting to murder Him. He confronted them with their inconsistent behaviour (v. 19).
Verses 20-24. Picking up on Jesus’ claim that the Jews were trying to kill Him (v. 19), the crowd think He is raving like a madman; He must be ‘demon possessed’ (v. 20). They accused Jesus of being a paranoid lunatic. Who were ‘the crowd’? Probably the host of pilgrims visiting Jerusalem, who ‘had little knowledge of their leaders’ plot’ (Borchert 1996:284). Attack is often the best form of defence. These people resorted to name-calling to avoid believing in Jesus (p. 284). By labelling Jesus, they intend to avoid having to answer His claims rationally.
	How did Jesus respond to their name-calling tactic?

	


It seems to me as if Jesus completely ignored them. He never responded to their accusation that He was demon-possessed or to the question, ‘Who is trying to kill you?’ He simply continued His challenge to the Jews about their failure to understand or keep their own law properly. We could almost delete verse 20 without interrupting the flow of thought. In His answer, Jesus referred to the miracle in John 5, which led to them wanting to kill Him for healing on the Sabbath. He pointed out the gross inconsistency of their beliefs—one can circumcise a child on the Sabbath, but one cannot heal a sick person. Their literalistic, legalistic interpretation of the Old Testament law had led them to make wrong judgements about God’s nature and His will (v. 24).
Verses 25-32. The locals (‘the people of Jerusalem’) knew their leaders were out to kill Jesus (v. 25). When they saw Him teaching publicly in the temple and the authorities making no effort to stop (arrest) Him, they began to wonder whether the authorities had ‘concluded that He is the Christ’ (v. 26). However, they figured He could not be the Christ because ‘we know where this man is from’ (v. 27). A false idea had gained favour amongst the people that when the Messiah came, nobody would know where He was from. The religious authorities knew the Old Testament predicted the place of His birth (see Matt. 2:4-6), but the common people did not know the Scriptures as well; they had embraced a popular myth with no Biblical basis.
After Jesus’ reply (vv. 28-29), tensions ran high and opinions were strongly divided among the people of Jerusalem.
	After Jesus’ reply (vv. 28-29), tensions ran high and opinions were strongly divided among the people of Jerusalem. Summarise the two responses:

	(a) verse 30 … 

	(b) verse 31 …


	Read verse 32. Why did the Pharisees now send guards to arrest Jesus?

	a) They were afraid crowds would seize and kill Him (v. 30), which would incite Roman retaliation.
	

	b) They were bothered by large numbers of people turning to Jesus (v. 31), and wanted to stop it now.
	

	c) They were concerned about both of the above scenarios.
	


All three options have scholarly support. I would go with answer (c). They hated the thought of people turning to Jesus. As leaders in the community, they were responsible for keeping peace and order; they would fear Roman reprisals against uprisings amongst the people.
Verses 33-36. Here Jesus begins to talk openly about going away. This is a recurring theme in His teachings for the rest of His life (see John 7-17). In the previous unit, we saw that He began to teach His disciples about His death and resurrection. His ascension to heaven is a related theme that He alludes to many times in the last six months of His life. Naturally, ‘the Jews’ (religious leaders) could not understand what He meant.

Verses 37-39. Jesus’ offer in verses 37-39 marks the climax of the chapter. Keener (1993) comments as follows:

7:37. The ‘last day’ of the Feast of Tabernacles (7:2) probably refers to the eighth day. For at least the first seven days of the feast, priests marched in procession from the Pool of Siloam to the temple and poured out water at the base of the altar. Pilgrims to the feast watched this ritual, which Jews throughout the Roman world thus knew; it was even commemorated on souvenir jars they could take home with them.

7:38. The public reading of Scripture at this feast included the one passage in the Prophets that emphasized this feast, Zechariah 14, which was interpreted in conjunction with Ezekiel 47. Together these texts taught that rivers of living water would flow forth from the temple (in Jewish teaching, at the very center of the earth, from the foundation stone of the temple), bringing life to all the earth. The water-drawing ceremony (7:37) (originally meant to secure rain) pointed toward this hope. … Verse 38 may thus declare that Jesus fulfills the Scriptures read at the feast, as the foundation stone of a new temple, the source of the water of life (cf. 19:34; Rev 22:1).

John explains Jesus’ promise in verse 39—He was talking about the Holy Spirit, whom He would give to believers after His glorification (that is, after He ascended to heaven). 
Verses 40-44. John again emphasises how divided the community was regarding Jesus. The theme statement for the chapter is verse 43: ‘Thus the people were divided because of Jesus.’ We are so familiar with an image of Jesus as a nice gentleman that we often fail to realise what a controversial, divisive figure He was. When people encountered Jesus, they either loved Him or hated Him. Nobody could ignore Him; everyone had an opinion about Him. The way we preach Jesus should demand that people respond to Him, for better or for worse. If we preach Him in a way that makes people feel comfortable to pay Him lip-service, we are not preaching the Jesus we find in scripture. He was challenging and controversial, unbending and uncompromising. He divided communities into two camps—those for Him and those against Him.
	· Do you think people listening to the preaching in your church would see Jesus as a bold, radical, controversial, challenging figure? Would their picture fit what we seen in John 7? 
	Yes

	· 
	No


Verses 45-52. The chapter ends with one more glimpse of the hostility of the chief priests and Pharisees towards Jesus. Even here there are divided opinions, with Nicodemus and the temple guards going against the majority. Nicodemus asked a sensible, reasonable question: ‘Does our law condemn anyone without first hearing him to find out what he is doing?’ (v. 51). The rest of the group never answered the question. Like irrational radicals, they resorted to a personal attack on him; they mocked him to silence him.
3.2. Jesus, the light of the world

John 8:12-59
This passage contains another lengthy confrontation between Jesus and the Jewish religious leaders in the temple courts, either during or shortly after the Feast of Tabernacles. The conflict is so intense that by the end of the discussion, ‘they picked up stones to stone Him’ (v. 59). We do not have space to discuss this passage line-by-line. We shall just look at a few of the highlights, the powerful statements Jesus made.
	Below are three famous sayings of Jesus taken from John 8. Read each in context and briefly paraphrase the meaning in your own words.

	‘I am the light of the world’ (v. 12).
	

	‘Then you will know the truth and the truth shall set you free’ (v. 32).
	

	‘Before Abraham was born, I am’ (v. 58).
	


I am the light of the world (v. 12). The Feast of Tabernacles included a spectacular torch lighting ceremony. ‘The imagery is reinforced by reference to a dark path along which people are walking with the help of a bright light. Anyone wandering from the light finds himself in darkness’ (Guthrie 1994). This was probably the setting for Jesus’ statement. In John, darkness is a symbol of evil and ignorance; light symbolises knowledge and purity. Darkness is related to death, light to life. By calling Himself ‘the light of the world’, Jesus claimed to light the path from death to life. He also meant that He illuminates the nature of God; He shows what God is like so that people may see Him clearly (that is, know Him).
Then you will know the truth and the truth shall set you free (v. 32). Blum (1985:304, emphasis in original) explains John 8:31-32 like this:
Jews who had believed Him indicates that some paid attention to Jesus’ words without necessarily committing themselves to Him personally (cf. 6:53). It was possible to ‘believe’ in the message of repentance and the coming kingdom without being born again. Continuing in the truth is the sign of true followers and learners (disciples). If they really grasped His message, they would find salvation truth. Knowing this salvation truth would liberate them from their bondage in sin.

Before Abraham was born, I am (v. 58). This is one of Jesus’ boldest claims. When Moses asked God what His name was, the Lord answered ‘I AM WHO I AM. This is what you are to say to the Israelites: “I AM has sent me” ’ (Exod. 3:14). Thus God became known as ‘I am’, the eternally existing One; in Hebrew the name Yahweh is derived from the verb for ‘I am’. If Jesus merely wanted to claim that He existed before Abraham, He would have said, ‘Before Abraham was, I was.’ By saying ‘I am’, He was claiming to be God (Yahweh). The Jews realised this. They picked up stones to stone Him for blasphemy (v. 59), for claiming to be God. 
3.3. Jesus heals a man born blind

John 9:1-41
While walking, Jesus and His disciples saw ‘a man blind from birth’ (v. 1). This prompted the disciples to ask Him a strange question: ‘Rabbi, who sinned, this man or his parents, that he was born blind?’ (v. 2). Their question betrays a very narrow theology of suffering. Personal sin (either his or his parents’) caused the man to be born blind. Like Job’s friends, the disciples do not consider any other possibilities.
	· How could the man’s own sin have caused him to be born blind? Do you think the disciples believed in reincarnation? Were they referring to his sins in a previous life?
	Yes

	· 
	No


Jews did not believe in reincarnation. The prevailing Jewish belief attributed sickness to personal sin. Since this man was born blind, the disciples looked for a different explanation. They wondered whether his blindness was judgement for his parents’ sins. Failing that, perhaps he sinned in the womb. Jewish rabbi’s argued that Esau sinned in the womb (see Gen. 25:22-23; cf. Psa. 58:3). This is unsound interpretation and poor theology (see Rom. 9:11), but it does explain why the disciples asked if the man was born blind because he sinned.
	Read verse 3. According to Jesus, why was the man born blind?

	


Do you find this an unexpected answer? God had a sovereign plan—He caused the man to be born blind so that Jesus could perform this miracle when he was an adult!
	In his commentary on this passage, Borchert (1996:312) notes that by asking ‘who sinned?’ the disciples assumed the role of judge in relation to the blind man. Jesus ‘chose instead the role of a caregiver who recognized that the works of God would be manifested through His Son’s work (9:3-4)’. Which role do you take when you see people with desperate needs—judge or caregiver?


Using unusual methods, Jesus healed the man on the Sabbath (vv. 6-12). The fact that it was on the Sabbath outraged the Pharisees, who decided to use it as an excuse to conduct a witch-hunt. Perhaps they welcomed it as an opportunity to trap Jesus. A long fracas developed between the Pharisees and the healed man. The Pharisees desperately look for a way to discredit Jesus and/or His miracle.
	Beside each verse reference below, describe the tactic they Pharisees were using to discredit Jesus and/or His miracle.

	a) verses 16a, 24

	b) verses 18-19

	c) verse 22

	d) verses 28-29

	e) verse 34


If you faithfully witness to Jesus Christ, you will meet people who use the same tactics as the Pharisees. These were the tactics they used:

a) They tried to discredit Jesus, accusing Him of being a law-breaker (v. 16) and a sinner (v. 24).
b) They tried to discredit the miracle Jesus performed, questioning both whether the man truly was blind and whether this was the same man (vv. 18‑19).
c) They tried to intimidate people to prevent them testifying in Jesus’ favour (v. 22).

d) When things were not going their way, they resorted to hurling insults at the witness. They mocked and insulted him (vv. 28-29). When sinners cannot discredit the message, they resort to attacking the messenger.
e) They attacked the integrity of the witness and his right to preach to them (v. 34). Their attitude was ‘who are you to preach to us?’ 
John 9 may be the best example in Scripture of the power of personal testimony. Despite the Pharisees’ best efforts to discredit Him and His experience, the healed man refused to get into a debate; he just kept telling what Jesus had done for him. Since his experience was authentic and his testimony credible, they were unable to discredit his story.
	· I want to challenge you to share what God has done for you as an act of ministry with at least two people over the next week. Will you accept the challenge?
	Yes

	· 
	No


3.4. Jesus, the good shepherd

John 10:1-21
Jesus describes Himself as the Good Shepherd and compares His relationship with His people to the relationship between a shepherd and his sheep. According to Blum (1985:309):
Comparing people to a shepherd and his sheep was common in the Middle East. Kings and priests called themselves shepherds and their subjects sheep. The Bible makes frequent use of this analogy. Many of the great men of the Old Testament were shepherds (e.g., Abraham, Isaac, Jacob, Moses, David). As national leaders, Moses and David were both ‘shepherds’ over Israel. Some of the most famous passages in the Bible employ this motif (cf. Ps. 23; Isa. 53:6; Luke 15:1-7).

The passage is divided into three sections. First, Jesus presents an illustration (vv. 1-5). Then, because His disciples did not understand its meaning (v. 6), He explains it (vv. 7-18). Last, John records the people’s mixed response (vv. 19-21).
The illustration (vv. 1-5). To understand Jesus’ point, you need to understand the shepherding practices of the period. Several flocks of sheep were kept together in a walled pen. A gatekeeper (‘watchman’) guarded the entrance to keep the sheep in and thieves out. In the morning, a shepherd would enter through the gate and call his sheep. Since they knew his voice, they would follow him. Each flock would only follow its rightful shepherd. Anyone who entered the pen by climbing over the wall was up to no good.
	What do you think was the main spiritual lesson Jesus was trying to teach in verses 1-5? 

	a) People come to God because He calls them. Their proper response to His call is to follow Him.
	

	b) The Pharisees are not shepherds; they are like thieves stealing God sheep and leading them astray.
	

	c) Jesus must be a real shepherd because He has come openly (by the gate) rather than sneakily.
	


John 10 continues without interruption from the end of John 9, where the Pharisees were in view. There seems little doubt that Jesus is comparing them to thieves and robbers. Nevertheless, I agree with Blum (1985:309) that ‘the point of this figure of speech consists in how a shepherd forms his flock.’ He calls them and, if they belong to him, they respond to his call. Why did Jesus teach this lesson? Throughout his gospel, John has emphasised the different responses people had to Jesus. Why did some believe, but others not? They believed if and only if they belonged to His flock, that is, if they were destined to believe. Jesus did not spend vast time and effort trying to persuade sceptics. He knew those destined to believe would do so. For those who did not believe, the problem did not lie in the clarity of His teachings or in the power of His miracles; the problem lay in the hardness of their hearts.
As Christian workers, we should find this comforting. We are responsible to represent the Lord as faithfully as we can; we are not responsible for people’s responses to him. The world may measure our success by numbers, but our Master does not. Bill Bright, the founder of Campus Crusade for Christ, described our responsibility for evangelism as ‘presenting the gospel of Jesus Christ in the power of the Holy Spirit and leaving the results to Him’ (quoted from memory). Jesus felt responsible to represent His Father faithfully, to do and say whatever the Father wanted; He did not feel responsible for ‘the results’.
The explanation (vv. 6-18). The disciples did not understand Jesus’ lesson, so He explained it to them. His explanation has three points, each beginning with an ‘I am’ statement (see vv. 7, 11 and 14). The remainder of the paragraph explains the force of the ‘I am’ statement.
	Summarise the main points of Jesus’ explanation of each ‘I am’ statement.

	a)
‘I am the gate for the sheep’ (v. 7).
	Explanation in vv. 8-10:

	b)
‘I am the good shepherd’ (v. 11a).
	Explanation in vv. 11b-13:

	c)
‘I am the good shepherd’ (v. 14a).
	Explanation in vv. 14b-18:


‘I am the gate for the sheep’ poses no problems. Jesus is claiming He is the way to heaven, the only source of eternal life. Just as sheep can only enter the fold through the gate, so sinners can only be saved through Jesus. Only Jesus can lead people into green pastures, that is, give them abundant life.

The focus of both ‘I am the good shepherd’ sayings is on Jesus’ laying His life down for the sheep. However, the first paragraph (vv. 11-13) focuses on Jesus’ deep care for the well-being of the sheep—He loves them enough to ‘lay down His life for the sheep’ (v. 12). By contrast, the Pharisees were like hired hands. They used the people, but Jesus cared for them. In the second paragraph (vv. 14-18), Jesus emphasises His personal relationship with His sheep—‘I know My sheep and My sheep know Me’ (v. 14b).

Before we move on, there is one more thing I need to cover. John 10:10 is a beautiful and popular verse: ‘The thief comes only to kill and steal and destroy. I have come that they may have life, and have it to the full.’ How difficult it is to convince the unsaved that Jesus wants to give them ‘life … to the full’. A quick question about this verse: Who is ‘the thief’ that comes to kill, steal and destroy?
a) Any enemy of God

b) The world

c) The Pharisees

d) The devil

Most Christians take for granted that ‘the thief’ is the devil. However, throughout John 10:1-21, references to thieves seem to point first to the Pharisees and, by extension, to anyone who opposes the good shepherd. It certainly includes the devil, but it does not refer directly and solely to him. 
4. Summary
Harmonising the Biblical materials covering the last six months of Jesus’ earthly life poses problems. Luke 9:51-19:27 portrays Jesus making a long, slow journey towards Jerusalem, finally arriving there a week before the crucifixion. John 7:1-12:11 covers the same period, but describes Jesus attending the Feast of Tabernacles and the Feast of Dedication during the period of Luke’s journey. I have adopted the view that Luke’s travelogue describes Jesus’ general movement towards Jerusalem, ministering around Judea and Perea with His focus on the cross. It does not preclude Him making two brief appearances in Jerusalem to attend feasts. 
The Feast of Tabernacles six months before the crucifixion provided the setting for a series of intense conflicts between Jesus and ‘the Jews’, a term John used with special reference to the Jewish religious leaders. The leaders were hostile towards Jesus; the people were divided, torn between belief and unbelief. In these discourses, Jesus made some amazing claims and promises. These are amongst the most notable:
· He promised to give the Holy Spirit after He was glorified (7:37-39).

· ‘I am the light of the world’ (8:12).

· ‘If the Son sets you free, you will be free indeed’ (8:36).

· ‘Before Abraham was, I am’ (8:58).

· ‘I am the gate for the sheep’ (10:7).

· ‘I am the good shepherd’ (10:11, 14).

After His week at the Feast of Tabernacles, Jesus began a six-month circuit ministry around Judea and Perea. Our next three units examine this period.
Self-test 11

1. What three concerns dominated Jesus’ Judean ministry (that is, the last six months of His life)?

2. Explain the major problem in harmonising last six months of Jesus’ public ministry. In other words, why is difficult to bring together Luke 9‑19 and John 7‑11?

3. Name the Jewish feast that Jesus attended: (a) six months before His crucifixion; (b) three months before His crucifixion; and (c) the week of His crucifixion.

4. To what did Jesus attribute the authority underlying His teaching?

5. Briefly explain the correct interpretation of the three famous sayings in John 8.

6. What five strategies did the Pharisees use to discredit Jesus and the miracle He performed in John 9? Indicate the verse references for each tactic.
Unit 12: Jesus Commences His Judean Ministry
	Outcome

· Demonstrate understanding of Jesus’ words and works during His Judean ministry.


1. Overview of the period
We are now into the last six months of Jesus’ earthly life. After the Feast of Tabernacles in a.d. 32, Jesus did not return to Galilee. He spent His last six months ministering in Judea and its surrounding areas. In this unit, we shall explore the first 2-3 months of this ministry, ending with His visit to the Feast of Dedication in December a.d. 32.
All the Biblical materials for this period come from Luke’s gospel, specifically Luke 10:1-13:21. The period begins with Jesus sending out the seventy-[two] into many towns to prepare the way for Him to visit. The remainder of the materials present the content of Jesus’ teachings during this period. Since many of the teachings have close parallels in other gospels, we shall focus mainly on the passages that are unique to Luke.
2. Jesus ministers around Judea

2.1. The mission of the seventy-[two]
Luke 10:1-24

All three synoptic gospels record Jesus sending out the twelve (see Matt. 10; Mark 6; Luke 9). Only Luke records the mission of the seventy-[two] (some manuscripts say ‘seventy’, others ‘seventy-two’).
	Why did Jesus send out the seventy-[two]? Where did He send them?

	


Jesus was about to conduct a major preaching tour. He sent them ahead of Him, to ‘prepare the way’. They played a role similar to John the Baptist, announcing the arrival of the Lord. Although Luke does not indicate which towns they visited, He does say they went out in pairs ‘to every town and place where He was about to go’ (v. 1). They went to 35 or 36 places, all the places Jesus would visit before His crucifixion.
	Study Jesus’ missionary instructions in Luke 10:2-16 carefully. Summarise four lessons you and/or your church can learn from them. 

	1.

	2.

	3.

	4.


You could draw a variety of different applications. You might wish to discuss some of your thoughts with leaders in your church.
	The seventy-[two] returned rejoicing. On the left, write down the reason for their joy (v. 17). On the right, indicate a better reason for rejoicing (v. 20).

	
	


	Jesus said, ‘I saw Satan fall like lightning from heaven’ (v. 18). What did He mean?

	a) As the eternal Son of God, Jesus witnessed Satan’s fall in the distant past.
	

	b) Each time one of the seventy-[two] cast out a demon, Jesus saw it as a demonstration of Satan’s defeat.
	


I think (b) is correct. Each time the disciples cast out a demon, Satan suffered a defeat. 
2.2. The parable of the good Samaritan
(Luke 10:25-37)
Christians both love and abuse the parable of the good Samaritan. They abuse it by reading too much into the details of the story (that is, allegorising it). This is a good example of a parable told to make one main point. The keys to understanding it lie in man’s question in verse 29 and Jesus’ application in verses 36-37.
	Read Luke 10:25-29. Why did the expert in the [Jewish religious] law ask, ‘Who is my neighbour?’ Why did he feel a need to justify himself?

	


As a strict Jew, he only associated with others who kept the law strictly. He only loved certain kinds of neighbours. He wanted to limit the scope of neighbour in the command ‘love your neighbour as yourself’ so as to justify his unwillingness to love those he deemed unworthy of it (probably anyone less religious than himself). Does this sound familiar? Do you only love Christians? Do you only associate with people from your denomination? Do you avoid reaching out to people from other race groups or social strata?
In response to his question, ‘Who is my neighbour?’ Jesus tells the parable. As an expert in the law, perhaps a Pharisee, the man would have looked down on priests and Levites. He probably expected the third person, the hero of the story, to be a Pharisee. To his shock, the hero was a Samaritan. At great personal cost, the Samaritan went out of his way to help a needy Jew. The man would be shocked by the twist in the tail of the story—how could a Samaritan be the model of a good neighbour? He could not bring himself to say ‘the Samaritan’; instead, he said the real neighbour was ‘the one who had mercy on him’ (v. 37).
We can get some idea of the power of this parable if we substitute our own religious and racial prejudices. Imagine a country divided racially (black and white) and religiously (Evangelicals and Catholics). A white Baptist pastor, who considers Catholics as inferior Christians, asks the question. In reply, Jesus tells the story of a Baptist who was attacked and left for dead. A Baptist deacon sees him, but ignores his need. Next a Pentecostal preacher does the same. To his amazement, a black Catholic comes to the man’s rescue!
Did you notice that Jesus never answered the man’s question, ‘Who is my neighbour?’ Instead, He challenged the man to be a good neighbour, like the Samaritan. The real question should not be ‘who is my neighbour?’, but ‘what kind of neighbour am I?’ We should not even ask, ‘Who is my neighbour?’ Rather, we should make it our goal to love and help all, especially those in need. A person who understands God’s heart for neighbourly love does not stop to think about a man’s race, religion or family before reaching out to him in love. Anyone who pauses to ask ‘who is my neighbour?’, intending to base his choice to give or refuse help based on the answer, has already fallen short of God’s command to ‘love your neighbour as yourself’.
2.3. Mary and Martha
Luke 10:38-42
Luke tells a little cameo story about Jesus’ friendship with two sisters, Mary and Martha, sisters of Lazarus. Luke tells us Jesus came to their village, but he does not name the village.

	Study John 11:1, looking up the village on the map, and indicate why you think Luke did not name the village. (See footnote 
 for my answer.)

	


Jesus allowed Mary to take the place of a disciple—she ‘sat at the Lord’s feet and listened to what He said’ (v. 39). No self-respecting Jewish teacher would receive a woman as a disciple. Jesus showed a revolutionary attitude towards her.
	Why was Martha offended?

	a) She felt angry because Mary had left her to do all the work by herself; it was just self-pity.
	

	b) She wanted Mary to take a turn with the chores so she could have a turn sitting at Jesus’ feet.
	

	c) She feared Mary’s behaviour would offend everyone since a woman could not be a disciple.
	


There is no hint in the text that Martha wanted a turn to listen to Jesus teaching. I think the correct answer is (a); she felt sorry for herself because she was working alone. I doubt Jesus would have minded if she had delayed dinner to join Mary at His feet for a while.

	What is the spiritual lesson we should learn from the story of Mary and Martha? Sometimes we should set aside important menial tasks to prioritise quality time with the Lord. We should trade what is good for what is best, what is important for what is essential. In ministry, service often supplants intimacy. At times, we need to lay aside the work to listen to the Lord.


2.4. Principles of prayer
Luke 11:1-13

The account of Mary sitting at Jesus’ feet provides an ideal setting for Luke to introduce Jesus’ teachings about prayer. Inspired by Jesus’ personal example of prayer, the disciples asked Jesus, ‘Lord, teach us to pray’ (v. 1). Jesus’ response had three parts:
· The Lord’s prayer




vv. 2-4

· The parable of the persistent friend

vv. 5-8

· The parable of the loving father


vv. 9-13

The Lord’s prayer in Luke is a shortened version of the one in Matthew 6. Only Luke records the parable of the persistent friend. To appreciate the parable, you need a little knowledge of the social customs of the day. You must understand three things. First, hospitality towards a traveller was a duty of both the host and the community as a whole. The host needed to serve a fresh, unbroken loaf of bread, but by nightfall many families would have no fresh bread left. Second, most family homes had only one bedroom. The entire family slept in the same room.
	In your own words, describe the main point of the parable.

	


Jesus stated the point like this: ‘I tell you, though he will not get up and give him the bread because he is his friend, yet because of the man’s boldness he will get up and give him as much as he needs’ (v. 8). Exactly what He meant depends largely on the meaning of the word translated ‘boldness’, which could mean either ‘persistence’ or ‘shamelessness’. Whatever the exact nuance of the word, the parable suggests bold, shameless persistence in prayer will prevail. The parable does not so much compare God with the reluctant friend as it contrasts the two. Whereas bold persistence prevails even upon a reluctant friend, how much more should we expect our Father in heaven, who is eager to help, do the honourable, helpful thing?
As in Matthew’s gospel, Jesus offered reassurance of the Father’s willingness to answer prayer. The two ‘ask, seek, knock’ passages, Matthew 7:7-11 and Luke 11:9:13, are similar in essentials but contain quite a few variations.
	Make a list of the differences between Matthew 7:7-11 and Luke 11:9-13.

	


The main point of this passage is to assure believers of the Father’s willingness to answer prayer. Even evil fathers delight in giving to their children; how much more our heavenly Father. This reinforces the contrast in Luke 11:5-8—unlike the friend, God is willing.

2.5. Six woes against the Pharisees and experts in the law
Luke 11:37-54
Jesus’ heated exchange with the Pharisees and the experts in the law leave them looking for an excuse to have Him executed. The incident begins with a Pharisee inviting Jesus to dinner, then being shocked at His failure to wash His hands before He ate (vv. 37-38). Washing one’s hands before eating was a religious tradition the Pharisees held dear, although it was not an Old Testament law (Keener 1993). Jesus denounced the Pharisees for their hypocrisy with three severe woes (vv. 39-44). Hearing this, an ‘expert in the law’ objected that His criticisms of the Pharisees ‘insult us also’ (v. 45). The Pharisees and experts in the law were separate groups, although many individuals belonged to both.
Jesus had one recurring criticism of the Pharisees—outwardly they were painstakingly religious, but inwardly their hearts were corrupt. Their hearts were ‘full of greed and wickedness’ (v. 39). They excelled at keeping ceremonial laws, but showed no compassion for the poor (vv. 40-41). We shall discuss His criticisms of the religious leaders when we come to Matthew 23.

2.6. What to fear and what not to fear 
Luke 12:1-12

All the sayings in this passage have parallels in Matthew, but here Jesus (or Luke) brings them together around a central theme—fear. There are six alternating statements about what His disciples should fear and what they should not fear.
	In your own words, summarise what Jesus’ disciples should and should not fear.

	a) vv. 1-3: Fear …

	b) v. 4: Do not fear …

	c) v. 5: Fear …

	d) vv. 6-7: Do not fear … 

	e) vv. 8-10: Fear …

	f) vv. 11-12: Do not fear …


My answers are in footnote 
. By the way, if you teach or preach regularly, this passage is ideal for a message about fear.
2.7. Attitudes towards material possessions
Luke 12:13-34
Luke stresses attitudes towards possessions and towards the poor more than the other gospels do. Only he records the parable of the rich fool (vv. 13-21). A young man felt his brother was defrauding him out of his share of an inheritance (v. 13). He asked Jesus to arbitrate. He obviously expected Jesus to rule in his favour and insist the brother divide the inheritance fairly.
	If a counselee claimed his family was cheating him out of his rightful inheritance, how would you tend to respond?

	


I would tend to focus on his right to receive what is just and fair. Jesus’ response surprises me. First He refused to arbitrate (v. 14). Then He used the opportunity to teach His disciples a principle: ‘Be on your guard against all kinds of greed; a man’s life does not consist in the abundance of his possessions’ (v. 15). How desperately we need to learn this lesson in our modern world. Greed (ambition to be rich) is now considered a virtue. Men do measure their success and value by ‘the abundance of their possessions’—the car they drive, the home they own, the salary they earn.
To drive home His point, Jesus told the parable of the rich fool (vv. 16-21). The point of the parable is this: rather than storing up possessions for ourselves, we ought to use our wealth to serve God (‘be rich toward God’). Our human fear when we hear this principle is that we may not have our own needs met in the future. Aware of this fear, Jesus teaches us not to worry about our material needs because, if we put God and His kingdom first, He will take care of them (vv. 22-34; cf. Matthew 6:25-34).
2.8. Repent or perish
Luke 13:1-9
‘In ancient times it was often assumed that calamity would befall only those who were extremely sinful’ (Foster 2002:1598). Jesus used two recent tragedies—Pilate murdering Jewish worshippers at the temple and a tower in Jerusalem that collapsed and killed 18 bystanders—to show that sudden death can befall anyone. Everyone dies, but only those who repent enjoy life after death. ‘This point is brought out in verses 3 and 5—unless you repent, you too will all perish. Death is the common denominator for everyone. Only repentance can bring life as people prepare to enter the kingdom’ (Martin 1985:240). 
The early church preached that the gospel demanded ‘repentance unto life’ (Acts 11:18). John the Baptist (Luke 3), Jesus (Luke 5:32; 13:3, 5; 24:47), Peter (Acts 2:38; 3:19) and Paul (Acts 17:29; 20:21; 26:20) all insisted repentance is a condition of forgiveness. Modern gospel preaching often omits any mention of sin or repentance. Is this not offering people ‘cheap grace’?
The parable of the barren fig tree drives home the point. John the Baptist called people to ‘produce fruit in keeping with repentance’ (Luke 3:8). Jesus also expected to find fruit in His followers’ lives. He actively looks for fruit (Luke 13:7). Three years was enough time for a fig tree to produce fruit; four was more than enough. Although the parable may apply to individuals, a fig tree was a common Biblical symbol for Israel. As a result, many believe the parable refers to Israel, which after three years still did not accept Jesus as the Messiah.
	How do you think the message of this passage, especially the parable, might apply to you and your church?

	


2.9. Summary
Luke 10:1-13:21 ends with another conflict with Jewish religious leaders over Sabbath observance (Luke 13:10-17) and with Jesus telling the parables of the mustard seed and the leaven (Luke 13:18-21). We have studied a few similar Sabbath conflicts earlier in the course. These two parables also form part of the collection of kingdom parables in Matthew 13. Therefore, we shall not examine these passages here.
In our reconstruction, Jesus first season of travelling around Judea ends with a visit to the Feast of Dedication in Jerusalem. After travelling around Judea for two months (Luke 10:1-13:21), He briefly visits Jerusalem for the Feast of Dedication (John 10:22-42) in December of a.d. 32. 

3. Jesus ministers at the Feast of Dedication
John 10:22-42
The Feast of Dedication was an eight-day feast in December commemorating the reconsecration of the temple in 165 b.c. (the Greek ruler, Antiochus IV, desecrated it in 168 b.c.). This feast was also known as the Feast of Lights. It was not a pilgrimage feast, but many Jews from Galilee travelled to attend it.
	What question prompted Jesus’ teaching in John 10:22-42? Who asked it?

	


‘The Jews’ (as you shall recall, in John this is a technical term for the leaders) asked Him, ‘How long will you keep us in suspense? If you are the Christ, tell us plainly.’ Jesus often spoke in parables or mysterious sayings. They were really asking, ‘Are you the Messiah?’—and they wanted Him to answer ‘yes’ or ‘no’.
	Paraphrase the answer Jesus gave to their question in verses 27-30.

	


Do not read my answer until you have filled in your own. In essence, Jesus replied, ‘Yes, I am the Messiah. I told you and my miracles confirmed my claims, but you did not believe because you are not among the people the Father has given to Me.’ In His response, Jesus made some strong claims regarding Himself: (a) He called God ‘My Father’, making Himself equal with God (cf. John 5:16-18); (b) He claimed, ‘I give them eternal life’ (v. 28); and (c) ‘I and the Father are one’ (v. 30).
	Read verses 31-33. How did the Jews respond to these claims?

	


They wanted to stone Him for blasphemy ‘because you, a mere man, claim to be God’ (v. 33). Adherents of other religions (for example, Islam, Jehovah Witnesses) deny that Jesus claimed to be God. If He claimed to be God and was not God, He was a deceiver. In order to maintain that He was a great man—an anointed prophet or a noble teacher—they must maintain He never claimed to be God. However, as we have seen several times in John’s gospel, the Jews recognised His statements as claims of deity; He never denied or corrected their interpretation.
	· Do you believe that Jesus claimed to be God?
	Yes
	No

	· Do you believe that Jesus really is God?
	Yes
	No


Jesus’ response to their allegation of blasphemy (see vv. 34-39) is difficult for us to follow because we are not familiar with the style of ancient Jewish reasoning. The Jews were accusing Him of blasphemy for calling God ‘My Father’, that is, for depicting Himself as ‘God’s Son’. Jesus punched a hole in their argument by showing that the Old Testament called human judges ‘gods’; why, therefore, was it blasphemy for Him to call Himself God’s Son? He was not denying that He was God; He was merely showing how illogical the basis for their accusation was. Let me explain the logic of Jesus’ argument.
His reference to ‘your law’ refers to the entire Old Testament (sometimes the term referred only to the Pentateuch, but sometimes to the entire Old Testament). In Psalm 82:6, the Lord calls human judges ‘gods’ because they exercise godlike power, the power of life and death. The verse reads: ‘I said, “You are ‘gods’; you are all sons of the Most High.” ’ Although Scripture called these judges ‘gods’ and ‘sons of the Most High’, these designations never implied they were anything more than ‘mere men’ (Psa. 82:7). What, then, was blasphemous about Jesus—whose authority and mission God attested with many miracles—calling Himself ‘God’s Son’? If their whole case for blasphemy was based on this argument, it was weak. Jesus was not denying that He is God in the fullest sense of the word; He was merely showing the folly of the argument.
His argument did not persuade the Jews, who once again tried to seize Him (v. 40). As a result, Jesus withdrew from Jerusalem for the last time. He would not return until it was time for Him to die (v. 41). However, although the Jews (leaders) did not believe, many others believed and followed Him (v. 42).
4. Summary
This unit covered two months of Jesus’ ministry from October to December of a.d. 32, the first part of the last six months of His ministry. After the Feast of Tabernacles, Jesus sent out the seventy-[two] ‘two by two ahead of Him to every town and place where He was about to go’ (Luke 10:1). He spent the next two months travelling and teaching in Judea and its surrounds (Luke 10:1-13:21). At the end of this period He attended the Feast of Dedication in Jerusalem, where another dispute with ‘the Jews’ led to them trying to seize Him, but He withdrew again (John 10:22-42). Jesus then continued His Judean ministry.
Self-test 12

1. What did Jesus mean when He said, ‘I saw Satan fall like lightning from heaven’ (Luke 10:18)?
2. The parable of the persistent friend (Luke 11:5‑8) and the parable of the unjust judge (Luke 18:1‑8) make the same main point. What is it?
3. In Luke 12:1-12, Jesus tells us three things we should fear, and three we should not fear. What are they?
Unit 13: Jesus Continues His Judean Ministry
	Outcome

· Demonstrate understanding of Jesus’ words and works during His Judean ministry.


1. Overview of the period

After the Feast of Dedication (John 10:22-42), Jesus withdrew from Jerusalem: ‘Jesus went back across the Jordan’ (v. 40). As we are reconstructing His movements in this period of His ministry, this withdrawal corresponds roughly with Luke 13:22. In this unit, we shall continue our examination of Jesus’ journey to Jerusalem in Luke 9-19 by examining Luke 13:22-17:10. The end of this set of teachings corresponds roughly with Jesus’ visit to Bethany to raise Lazarus from the dead (John 11:1-54).
We shall treat this material under these headings:

Jesus teaches in Judea




Luke 13:22-17:10
· The characteristics of disciples 


Luke 14:1-24
· The cost of discipleship



Luke 14:25-35

· The Lord’s heart for the lost



Luke 15:1-32

· The proper attitude towards money

Luke 16:1-15
· The parable of Lazarus and the rich man

Luke 16:19-31

· Lessons on sin, faith and duty


Luke 17:1-10

Jesus raises Lazarus from the dead


John 11:1-54
We shall leave out Luke 13:22-35 and 16:16-18 because we have looked at very similar passages in Matthew.
2. Jesus teaches in Judea
Luke 13:22 makes this summary statement: ‘Jesus went through the towns and villages, teaching as He made His way to Jerusalem.’ This statement reminds us that Jesus is continuing His ‘journey’ to Jerusalem that began in 9:51. He is still resolutely making His way towards His destiny with the cross.
2.1. The characteristics of disciples
Luke 14:1-24
The setting of Jesus’ teaching in Luke 14:1-24 is important—it was (a) on a Sabbath and (b) in the house of a prominent Pharisee (v. 1). He addressed these teachings to the religious elite of the town who, although they considered themselves devout followers of the Lord, did not believe in Jesus. In other words, Jesus was teaching in a hostile setting amongst religious unbelievers. Each of the four teachings contrasted the values and priorities of these religious Jews with those of a true child and follower of the Lord.
	Explain how each passage below contrasts the attitudes and values of the Pharisees with the characteristics of a true disciple of the Lord.

	a) vv. 1-6

	b) vv. 7-11

	c) vv. 12-14

	d) vv. 15-24


· Priorities (Luke 14:1-6). Jesus loved people more than rules; He expects His followers to do the same (vv. 1-5). He would heal on the Sabbath because needy people were a higher priority than religious traditions.
· Humility (Luke 14:7-11). Rather than clamouring for honour and recognition, Jesus taught His followers to take humble positions. They should leave it to God and others to honour them. The punchline comes in verse 11: ‘Everyone who exalts himself will be humbled, and he who humbles himself will be exalted.’ The point is that God will humble the proud and honour the humble (cf. Jas. 4:10; 1 Pet. 5:6).
· Servanthood (Luke 14:12-14). Jesus’ point is simply this: we should do our good deeds to receive rewards from the Lord, not from men. Serving those we know will repay us is not worthy of reward, but serving those who cannot repay us pleases God, who will reward us for it (cf. Matt. 6:1-18 and 10:40‑42).

· Despised (Luke 14:15-24). I found it difficult to assign one characteristic to this parable; it contains several truths. The main point seems to be that those who felt sure they would attend ‘the feast in the kingdom of God’, the Jews and especially the religious leaders, were making excuses not to accept Jesus’ invitation. Therefore, God would extend the invitation to those they consider rejects, the poor and later even the Gentiles.

	Reflect on these four characteristics in the light of your church context. Which one do you think is most evident? Which is most lacking? Explain.

	a) evident

	b) lacking


2.2. The cost of discipleship
Luke 14:25-35

In this passage, Jesus teaches about the cost of being His disciple. Grace may be free, but it is not cheap. Following Jesus costs! It costs friends and family. It costs honour and wealth. It may even cost our lives. As the world hated Jesus, so it would hate His disciples. Anyone who wanted to serve Jesus needed to decide carefully if they were willing to make the sacrifices required.

	What does verse 26 mean?

	a) Jesus wants us to hate our families and lives.
	

	b) Jesus wants us to love Him more than anything else.
	


The second option is correct. This was a Jewish figure of speech. The strongest way a Jewish person could say you must love A more than B was to say you must love A and hate B. When God said, ‘I have loved Jacob, but Esau I have hated’ (Mal. 1:2‑3), He did not really mean He hated Esau. He meant He had favoured Jacob over Esau. Jesus certainly expects us to love (not hate) our father and mother, wife and children, brothers and sisters (v. 26). But He is emphatic that if we love them more than we love Him, our divided loyalty will draw us away from Him. When forced to choose between Jesus and his family, a true disciple’s decision is already made. When asked to choose between Jesus and death (‘even his own life’), he answers ‘Jesus’ without hesitation. When compared to the level of his love for Jesus and commitment to Him, nothing else matters!

	Read Luke 14:27. What do you think ‘anyone who does not carry his cross and follow me cannot be my disciple’ means? See also Luke 9:23.

	


In Luke 9:23, Jesus links ‘take up his cross’ with ‘deny himself’; this speaks of how one becomes a disciple, namely, by choosing to deny oneself and sacrifice oneself for Christ. It is the ultimate act of surrender. There is a subtle shift in 14:27 to ‘carry his cross’. The focus is no longer on picking it up, but on carrying it. The Romans forced victims of crucifixion to carry their crosses to the execution site.

While following Jesus seemed like a nice idea to many, the Lord knew not many would be able to make the commitment and sacrifice He required. Therefore, He told two parables to emphasise the fact that they should think carefully about whether they really want to follow Him before they begin doing so.

· Verses 28-30. Anyone planning a building project carefully calculates whether they can afford it before they begin. Since it is humiliating to start and not finish, it is better not to start unless you can pay the price to finish.

· Verses 31-32. Before going to war, a king carefully weighs his chances of success. If he cannot win, he should rather avoid the battle.

Similarly, anyone who will not ‘give up all he has’ (v. 33) will not survive as Jesus’ disciple. Therefore, it is best he does not start following Jesus. Anyone who starts and quits becomes harder to win back to Christ. He is like salt that has lost its saltiness—it is impossible to make him salty again (vv. 34-35).

I have seen this truth in action many times. When people dabble with Christianity, making a ‘commitment’ of convenience, and then fall away, they become hardened to the gospel. Their half-hearted experience inoculates them. They develop an attitude that says, ‘I tried Christianity and it didn’t work for me.’ They were dabblers, not disciples. Jesus, the master evangelist, got rid of dabblers by being real and transparent about the cost of discipleship. If we were less concerned about attendance figures and more concerned about populating heaven, less interested in keeping records of ‘commitments’ than in making lifelong disciples, we too would warn those thinking of converting that grace is free, but also costly.

2.3. The Lord’s heart for the lost
Luke 15:1-32

	Read Luke 15:1-2. Describe the context of Jesus’ teaching in Luke 15.

	


The ‘tax collectors and sinners’ (v. 1) flocked to Jesus. Tax collectors were considered the worst of sinners, the moral scum of the earth. The phrase ‘tax collectors and sinners’ means ‘the worst of sinners, even tax collectors’. Jesus welcomed those whose lifestyles were abominable. This offended ‘the Pharisees and the teachers of the law’ (v. 2), who ‘muttered’ against Him. Religious opposition against His ‘friendship’ with sinners provides the context of the three parables that follow.

	In your own words, summarise the main point of the three parables in Luke 15.

	


All three parables emphasise God’s loving desire to seek and save the lost, to reconcile sinners to Himself. The earthly event that causes the most rejoicing in heaven is when a sinner repents. God’s heart is for the lost. Therefore, Jesus befriended and welcomed ‘sinners’. All three parables portray sinners as ‘lost’. The image portrays the hopeless condition of people without Christ. Jesus had compassion for lost souls, so He went in search of them. By contrast, the Pharisees looked on sinners with disgust, so they avoided them.

	In the parable of the lost son (vv. 11-32), what do each of the following represent? (My answer is in footnote 
.)

	a) The father
	

	b) The older brother
	

	c) The younger brother
	


	Personal Application

The message of these parables is that God’s heart is for the lost. Religious people, like the Pharisees, are indifferent to them. Jesus actively sought to reach them. If you honestly evaluate your life and your church, how burdened are you for the lost? Please spend some quality time now praying for the Lord to give you and your church a heart to reach the lost.


2.4. The proper attitude towards money
Luke 16:1-15

This teaching is addressed to ‘His disciples’ (v. 1). The first part, the parable of the shrewd manager, confused me for a long time.

	Read Luke 16:1-9. How could Jesus commend the actions of the dishonest manager?

	


Like many parables, this story teaches only one main point. Jesus did not commend him for being dishonest. He commended him for acting shrewdly. Jesus interpreted the point of the parable in verse 9: ‘I tell you, use worldly wealth to gain friends for yourselves, so that when it is gone, you will be welcomed into eternal dwellings.’ We should invest our money in what has eternal value. If we use our money to serve others, we shall reap eternal rewards—this is wise. Storing it for ourselves or spending it on ourselves—less wise.

	Luke 16:10-12 are Jesus’ application of the point in the parable of the shrewd manager. What point was Jesus teaching?

	a) If we are faithful in handling our finances, God will entrust us with spiritual riches.
	

	b) If we are faithful in handling a small amount of money, God will entrust us with more money.
	

	c) If we serve faithfully in another person’s ministry, God will entrust us with our own ministry.
	


The first answer is the main point. If we faithfully use worldly wealth to serve the Lord, He will entrust us with the spiritual riches of His kingdom. The other two options may represent extended applications of the same idea, but they are not the main point.

2.5. The parable of Lazarus and the rich man
Luke 16:19-31

Because both Lazarus (not the same Lazarus that Jesus raised from the dead in John 11) and Abraham are mentioned by name, some argue this is not a parable but a real event. I think it is a parable.
	Study Luke 16:19-31. Describe three lessons you believe the parable teaches.

	a)

	b)

	c)


Your points may not be the same as mine. Here are three lessons I see: (a) Jesus placed great emphasis on the poor and needy. He cared deeply for them. He often took time to meet their needs. How we treat the poor is a direct reflection of our relationship with Him (see Matt. 25:31-46). The rich man’s disregard for needy Lazarus shows that he is not a man after God’s own heart; he does not know Jesus, who always had compassion on needy people. He deserves his punishment. (b) The parable strongly implies that ‘hell’ will be eternal, conscious torment. The rich man was fully conscious; he knew who he was and what he had done. (c) A third lesson comes at the end, where Jesus says, ‘If they do not listen to Moses and the Prophets, they will not be convinced even if someone rises from the dead’ (v. 31). The Holy Spirit’s work with each person is so strong that by the time a sinner dies in his sin, nothing would have persuaded him to repent—not even someone coming back from the dead.
2.6. Lessons on sin, faith and duty
Luke 17:1-10

Luke brings together Jesus’ teachings about sin, faith and duty in this short section.
	To whom did Jesus address the warning in Luke 17:1-4? How does this affect the way you interpret the passage’s significance?

	


The warning is addressed to ‘His disciples’. Jesus emphasised to His disciples that it would be ‘woe’ for anyone who caused others to sin. ‘This was not a word for outsiders only: it was a word needed by disciples. Too often our ways of living with others harm rather than help!’ (Richards 1987:688). God takes seriously our responsibility towards our fellow man, especially fellow believers.
	What two duties do we have towards brothers who sin against us (vv. 3-4)? 

	

	


	Jesus said, ‘If he repents, forgive him.’ Does this mean we should only forgive those who repent? Explain your answer.

	


You may be surprised to know that opinions differ on this question. The traditional view is that Christians must forgive others unconditionally, even without repentance. In the minority view, God only forgives those who repent; therefore, we cannot forgive the unrepentant. My conviction is that we must release our offence against those who wrong us whether or not they repent, but we can only reconcile with those who repent. These are two different aspects of forgiveness—releasing the offence is unconditional, but restoring the friendship is conditional upon repentance. You may wish to give this one more thought as you form your own convictions.
	Mark each statement below as ‘true’ or ‘false’ depending on whether you think it accurately summarises Jesus’ points in Luke 17:5-10? 

	a) What matters is not the size of our faith, but the object of our faith, not how much we believe, but in whom we believe. 
	

	b) No matter what we do for Jesus, we will always be unworthy servants and will not receive rewards from Him.
	

	c) We have no reason to feel proud of our accomplishments in Jesus’ service; we are only doing our duty.
	


The first and last statements are true. Jesus often taught of how God will richly reward his servants for their faithfulness, but these rewards are an expression of His grace rather than of our merit. Whether He assigns us great or humble tasks, we are just servants doing our duty. We have no basis for pride and no reason to compare ourselves with others.
	Personal Application

Please bow your head in prayer for a few moments and ask the Lord to make you grateful for the work He has assigned to you (whether it seems great or humble) and, if necessary, ask His forgiveness if you recognise a proud or competitive spirit in yourself.


2.7. Summary
We have raced through some of the Lord’s profound teachings on a broad range of subjects—discipleship (Luke 14), evangelism (Luke 15), stewardship (Luke 16) and servanthood (Luke 17). These are important passages about the Lord’s expectations of His followers. We have received His grace so that we can live in and for Him. His standards are high, but His provision is sufficient through His Spirit (2 Cor. 3:4-6). I urge you to work through these chapters prayerfully in your personal time with the Lord, asking His help to live by His priorities and values.
3. Jesus raises Lazarus from the dead
John 11:1-54

Lazarus was the third person Jesus raised from the dead, after Jairus’ daughter (Mark 5) and a widow’s son (Luke 17). These two took place in Galilee, but the raising of Lazarus occurred in Judea, just three kilometres from Jerusalem.
	What was the primary purpose of this miracle?

	a) to present irrefutable evidence that Jesus has power and authority over death (see vv. 25-26).
	

	b) to demonstrate Jesus’ great love and compassion for Mary, Martha and Lazarus (see vv. 5, 35).
	


Please read John 20:30-31. Do not go on until you have read it. John’s central theme is to present evidence (signs) that Jesus is the Son of God so that people may believe in Him and receive eternal life. Although this miracle does show Jesus’ great love and compassion for Mary, Martha, and Lazarus, its real purpose is to prove His power and authority over death. His claim, ‘I am the resurrection and the life’ (v. 25) lies at its heart. Death is the ultimate result of sin. This miracle shows Jesus’ power over death—He is able to give life.
Throughout the gospel, John highlights people’s mixed responses to Jesus. Nobody ever matched His miracles, so many were inspired to believe. On the other hand, He made radical claims to be the Son of God and the source of life. These sounded blasphemous to many. There was great tension between belief and unbelief. The raising of Lazarus heightened the tension (see vv. 45-50). Many of ‘the Jews’, who formerly were resistant, were persuaded by this miracle to ‘put their faith in Him’. The religious leaders, however, intensified their plots to kill Him.
4. Summary

After the Feast of Dedication, Jesus resumed to His itinerant ministry in Judea. He continued moving through the towns of Judea and Perea teaching, all the time with His focus fixed on Calvary. His travels were interrupted by news that Lazarus had died. Therefore, Jesus went to Bethany (right outside Jerusalem) to raise Lazarus from the dead.
Self-test 13

1. How did Jesus’ contrast the attitudes and values of the Pharisees with the characteristics of a true disciple of the Lord in Luke 14:1‑24?
2. In the light of your study of Luke 14:25‑35, what is the meaning of the statement, ‘grace is free, but it is not cheap’?
3. Briefly explain the meaning of Jesus’ controversial statements in Luke 14:26‑27.
4. What is the central message of the three parables in Luke 15? Briefly explain how each parable conveys this message.
5. Read Luke 16:1-9. How could Jesus commend the actions of the dishonest manager?
6. Read Luke 17:1‑4. Jesus said, ‘If he repents, forgive him.’ Does this mean we should only forgive those who repent? Explain your answer.
7. Why did Jesus raise Lazarus from the dead?
Unit 14: Jesus Completes His Judean Ministry
	Outcome

· Demonstrate understanding of Jesus’ words and works during His Judean ministry.


1. Overview
We are now at the last two months of Jesus’ earthly life, probably early A.D. 33. After raising Lazarus, Jesus withdrew from the region of Jerusalem (John 11:54). He spent some time with His disciples, then continued to minister around Judea, before making His final trip to Jerusalem a week before His crucifixion. In this unit, we shall examine the events of the last two months of Jesus’ ministry, the period between raising Lazarus and the triumphal entry.

The Biblical materials for this period include the remainder of Luke’s travelogue (Luke 17:11-19:27). Luke’s account rejoins that of Matthew and Mark from Luke 18:15, and overlaps with Matthew 19-20 and Mark 10. We do not have the space to discuss each of these events in detail. I shall leave a few of them out and select a few for special attention.
2. Four more lessons in Luke’s travelogue
Luke 17:11-18:14 is unique to the third gospel. From 18:15, Luke rejoins the accounts of Mark and Matthew. In each of the four incidents in Luke 17:11-18:14, Jesus teaches His disciples important lessons.
2.1. Jesus heals 10 lepers
Luke 17:11-19

Luke draws attention to the fact that the only one of the ten who returned to thank Jesus for healing him was a foreigner, a Samaritan. This is the second story in Luke where a Samaritan puts Jews to shame; the other is the parable of the good Samaritan in Luke 10. Luke, a Gentile, is the only gospel writer to record these stories. Jesus’ final words to the healed Samaritan, ‘your faith has made you well’ (v. 19), could also be translated ‘your faith has saved you’. Perhaps by returning in gratitude he showed that he had come to saving faith, that Jesus’ impact on his life not only restored his body, but also his spirit. Luke probably included this story to reinforce a point he makes throughout his gospel—Jesus was not just the Jewish Messiah; He was also the Saviour of the world and His saving grace extended to all who came to Him in faith.
	Personal Application

Do you live with the same attitude—Jesus loves all people equally and wants to reach out to them through you? Do you live as if you truly believe He is the Saviour of all people? Ask Him to help you love and reach out to the ‘Samaritans’ in your context.


2.2. The coming of the kingdom
Luke 17:20-37
This is a tricky passage to interpret. I wonder how attentive you were when you read it. Answer these questions ‘yes’ or ‘no’.
	a) Did you notice that verses 20-21 were addressed to the Pharisees, while in the rest of the passage Jesus was speaking to His disciples on a different occasion?
	

	b) Did you notice that verses 20-21 focus on the present (‘the kingdom is within you’), while the rest of the passage looks towards the future (‘the time is coming’)?
	


The main difficulty is in the second half of verse 21. The NIV translates it ‘because of the kingdom of God is within you’, but in the margin it gives an alternate translation, ‘because the kingdom of God is among you’.
	Study Luke 17:20-21 closely. How does the change from ‘within’ to ‘among’ affect the meaning of verse 21?

	


If Jesus intended us to read, ‘the kingdom is within you’, then He was emphasising that the nature of His kingdom is ‘spiritual and internal’ rather than ‘physical and external’ (NIVSB). If we understand ‘the kingdom is among you’, He was saying the kingdom was already among them because He, the King, was present. So which meaning is correct? It is difficult to decide. Experts differ. I favour the second view for a few reasons, most notably because Jesus was speaking to the Pharisees. Would He have told them, ‘the kingdom of God is within you’? I doubt it. Because the King was present, the kingdom was at work among them, but they did not recognise it because they were looking for spectacular signs. They wanted to be able to point to cosmic and political signs and say, ‘There it is!’ The main point of verses 20-21 seems to be that the kingdom arrived quietly in the person and ministry of Jesus, but many did not recognise it.
2.3. Persistent prayer prevails
Luke 18:1-8

The main point of this parable is to teach the value of persevering in prayer. Jesus told it to show His disciples that they should always pray and not give up. If the unjust judge, who has no regard for justice and no concern for the widow, responds to perseverance, how much more will our loving heavenly Father, who loves justice and has compassion on his children, answer our pleas. If persistence prevails against one who is reluctant, how much more will it prevail upon one who is willing to help?

	Jesus taught a similar lesson earlier in the gospel of Luke. Write down the reference on the right.
	


Perhaps you have heard the teaching that we should only ask once. Then we should trust God for the answer. If we ask more than once for the same thing, it shows we lack faith and God won’t grant our request. Jesus taught his disciples the opposite. He wanted them to keep praying and not lose heart. Pressing into God in passionate and persistent prayer shows strong faith (see v. 8). Like Paul (see 2 Cor. 12:7-11), we should keep praying until God tells us to stop.
	Personal Application

Perhaps you have given up on a godly desire because God has not yet answered your prayers. It may be a lost loved-one, an illness, a sin that keeps defeating you, and so on. Whatever it is, Jesus wants you to ‘always pray and not give up’. He wants you to start praying about it again and to keep praying until He answers. If this is you, why don’t you take a break from this book and start praying again.


2.4. Prayers God hears 
Luke 18:9-14
In the next parable, Jesus contrasts the prayers of two men, one a Pharisee, the other a tax collector. In the space below, write down the phrases that show the Pharisee’s self-righteous pride and those that show the tax collector’s repentance and humility.
	Pharisee’s pride
	Tax collector’s humility

	
	


Modern readers do not easily appreciate the force of the parable because we know the Pharisees were ‘the bad guys’. To really get Jesus’ point, we need to realise that to a first-century audience, the opposite was the case. The Pharisee was as good as he claimed, the tax collector as bad as he admitted. If we looked for modern day equivalents in South Africa, the Pharisee might be a Bible-based Baptist pastor, the tax collector a ‘taxi driver’
 or a ‘witchdoctor’. The one is a moral, upright, God-fearing asset to society, the other a dirty rotten scoundrel.
	Try reading the parable again, this time keeping in mind that the Pharisee is as good as he claims, the tax collector as bad as he admits. What impact did it have on you this time?

	


3. Jesus makes His final approach to Jerusalem
Since all three synoptic gospels come back together at this point, there is too much material for us to cover all the passages. I have selected four passages for special treatment. They are four passages in which Jesus teaches about key topics: divorce, children, conversion and leadership.
3.1. Divorce 
Matt. 19:1-12 Mark 10:1-12

Divorce may be a bigger problem today than at any other time in history. In the western world, approximately half of all marriages end in divorce. The divorce rates amongst born-again Christians are as high as those amongst unbelievers. Part of the problem seems to be that Christian leaders cannot or will not listen to Jesus’ teaching about divorce and remarriage. Matthew 19 and Mark 10 are the most important Biblical passages on divorce.
	Please read both accounts closely and make a note of any differences between the two.

	


	How do you explain these differences? Which account do you think is the most faithful? Explain your answer.

	


There are some notable differences. In the question the Pharisees pose to Jesus, Matthew includes the words ‘for any and every reason’ (Matt. 19:3); Mark omits these words. Mark records Jesus saying only, ‘Anyone who divorces his wife and marries another woman commits adultery against her’ (Mark 10:11); Matthew adds the famous exception clause: ‘except for marital unfaithfulness’, but leaves off ‘against her’ (Matt. 19:9). In Matthew, the warning that divorce and remarriage constitutes adultery is addressed to the Pharisees, but in Mark it is a private explanation to the disciples. The disciples’ question to Jesus is more general in Mark than in Matthew (see Matt. 19:10 and Mark 10:10). In Matthew, Jesus’ begins His answer to the Pharisees with a quote from Genesis 1:27, but Mark’s account only mentions this a little later.
How do we account for these differences? We are clearly not looking at two separate events, just at two reports of one event. There is nothing contradictory in the overall thrust of the two reports. Mark does portray Jesus’ condemnation of divorce in more absolute terms than Matthew does (since Matthew allows an exception). This is a classic example of two evangelists summarising a discussion rather than recording it verbatim (word-for-word). We have two accurate, complementary reports of the essence of the conversations between Jesus, the Pharisees, and the disciples. Now let’s examine the actual discussion.
It begins with a question from the Pharisees: ‘Is it lawful for a man to divorce his wife for any and every reason?’ (Matt. 19:3). Matthew recorded the fuller version of the question. Mark left out ‘for any and every reason’. Keener (1993) summarises the context of the question:
The Pharisees themselves debated the grounds for divorce implied in Deuteronomy 24:1-4: the school of Shammai, predominant in Jesus’ day, argued that the passage allowed divorce only if one’s spouse was unfaithful; the school of Hillel, which eventually won out, said that a man could divorce his wife if she burned the toast (a later rabbi of this school added, ‘Or if you find someone more attractive’!).

‘Is it lawful … for any and every reason?’ asked Jesus to state which camp He supported, those who permitted divorce for any and every reason or those who limited it to unfaithfulness. In response, Jesus made two points, based on Genesis 1-2 and Deuteronomy 24. Matthew and Mark record them in reverse order.
1. Genesis 1-2: God’s intends marriage to be permanent. He created marriage. He joins married couples. Nobody should separate what God has joined.
2. Deuteronomy 24: Moses granted permission for divorce because of people’s sin. This was a concession, not a command.

Jesus’ standards for divorce were stricter than either of the two Jewish schools. If we only read Mark’s account, He did not permit it at all. If we read Matthew’s version, He permitted it only in the case of marital unfaithfulness. The meaning of the Greek phrase translated ‘except for marital unfaithfulness’ is unclear. Judging by the disciples’ response (‘If this is the situation between a husband and wife, it is better not to marry’, Matt. 19:10), they interpreted it as a very high standard, higher than the school of Shammai.
	If Jesus were a pastor in your community, which of these do you think He would consider valid grounds for divorce and remarriage? Tick as many boxes as you wish.

	a) One partner is Christian, the other Muslim.
	

	b) The couple grows to believe they are incompatible.
	

	c) One partner has committed adultery.
	

	d) The husband physically abuses his wife.
	

	e) One partner is convicted of a crime and goes to prison.
	

	f) The couple is no longer in love.
	

	g) No reason whatsoever!
	


I do not want to answer this for you. I want you to think deeply about Jesus’ standards. Would He be stricter than you? Would He be more lenient than your church/pastor? Would He permit anyone who has gone through counselling after a divorce to remarry on the grounds that he/she has recovered? Would He sentence a 22-year old divorcee to a life of celibacy? You may wish to discuss these questions with your church’s elders.
3.2. Children 
Matt. 19:13-15 Mark 10:13-16 Luke 18:15-17

Children’s ministry has a low profile in many churches. Although research shows that 60-80 percent of all Christians receive Christ by age 12, many churches devote less than 10 percent of their budget and their programme to children’s ministry. Children’s church at Sunday services may be viewed as a baby-sitting service, keeping the children entertained while the pastor ministers to the adults. The disciples viewed children as a distraction, but Jesus took time to minister to them.
People were bringing children to Jesus so that He could lay hands on them and pray for them. Whereas Matthew and Mark describe them as ‘children’ (a Greek word that can describe a child of approximately 0-12 years), Luke has ‘babies’ (infants). This does not seem to be a single incident, a particular occasion when they brought children to Jesus. Rather, it seems like a growing custom, more and more people ‘interrupting’ Jesus, asking Him to pray for their children. Repeated interruptions annoyed the disciples, who ‘rebuked those who brought them’ (Matt. 19:13).

	How did Jesus feel about the disciples’ response? (see Mark 10:14)

	


Jesus told His disciples, ‘Let the little children come to me, and do not hinder them, for the kingdom of God belongs to such as these’ (Mark 10:14).
	What do you think Jesus meant by ‘the kingdom of God belongs to such as these’?

	a) All children automatically go to heaven.
	

	b) People with childlike faith will go to heaven.
	


I thought you would appreciate an easy question for a change. Jesus did not say ‘the kingdom of God belongs to children’, but ‘belongs to such as these’, that is, to those who come to Christ like children. ‘All, including children, who come to Jesus in childlike trust and dependence, are given free access to Jesus’ (Grassmick 1985:149).
One of the great theological questions the Bible does not answer directly is, ‘What happens to children who die before they are able to receive Jesus?’ Jesus did not answer this question. Neither this passage nor any other Scripture answers it. We can only trust in the Lord’s goodness, mercy and justice. He will do what is right! We need to learn from Jesus’ example—He ministered to children of all ages. Since this great question is shrouded in uncertainty, we should begin ministering to our children from infancy and seek to introduce them to Jesus as soon as they are willing and able to respond. Don’t wait until your child is in high school—it may be too late!
3.3. Conversion
Matt. 19:16-30 Mark 10:17-31 Luke 18:18-30

	Read Luke 18:18. If a man approached you with the same question, how would you respond? What do you think of Jesus’ response?

	


Thrilled at the opening to lead a sinner to Christ, I would probably have launched into a presentation of the plan of salvation, telling him why and how he should receive Jesus as his Lord and Saviour. I find Jesus’ response puzzling and challenging. Rather than jump at ‘the opportunity’, He scared the man off. Did Jesus see into this particular man’s heart and know he was insincere? Perhaps, but He made similar ‘count the cost’ challenges several times before (see John 6; Luke 9; Luke 14). I believe Jesus did this because He wanted disciples, not converts. I feel challenged to modify the way I present the gospel. Do you?
3.4. Leadership
Matt. 20:20-28 Mark 10:35-45
The mother of John and James was Salome, herself a supporter and follower of Jesus (see Mark 15:40; 16:1).
	What can you infer about the prevailing view of leadership in society at the time? How does this compare with the way your society views leadership today?

	


	How did Jesus’ view of leadership contrast with His society’s view? How does His view compare with your view and your church’s view?

	


If you are a church leader, I urge you to think long and hard about these questions. Too many churches reflect worldly attitudes towards leadership. In the west, churches often adopt business models of leadership uncritically. In Africa, the traditional view of a leader as a chief often overrides the Biblical models of leaders as shepherds and servants. The church is neither a business nor a tribe; it is a family, the household of God. We must embrace Biblical models of leadership, such as leaders as parents, shepherds and servants.
4. Summary
For six months, Jesus’ focus has been on His destiny in Jerusalem, His crucifixion at the Passover Feast. He spent these six months ministering around Judea and Perea. He confronted the religious leaders. He ministered to the general public, preaching and performing miracles. Most of all, He prepared His disciples for His departure and their calling to continue His ministry after He left. He taught them many lessons about all sorts of topics, but the dominant theme was His coming death and resurrection and its long-term implications for them for the kingdom of God.

During these six months, He also made two other visits to Jerusalem. First, He attended the Feast of Tabernacles about six months before His crucifixion (September, a.d. 32). This provided the setting for a series of powerful encounters with the Jewish religious leaders. Second, He attended the Feast of Dedication (December, a.d. 32), where He again engaged in debate with the Jews. Now the waiting is over. The next week will be the last of His earthly life and ministry and the action will take place in Jerusalem at the Feast of Passover (April, a.d. 33).

Self-test 14
1. In which two stories in his narrative does Luke portray Samaritans in a favourable light? Briefly discuss the message these two stories convey.
2. Summarise two translations and interpretations of Luke 17:20‑21. Which interpretation do you consider correct?
3. Read Luke 18:1‑8. In the light of this passage, what do you make of the following popular belief: ‘If you have great faith, you only have to ask once’?
4. Why do modern readers struggle to appreciate the point of the parable in Luke 18:9‑14?
5. Compare Matthew 19:1‑12 and Mark 10:1‑12. What major difference is there in the two accounts of Jesus’ teaching on divorce? How would you explain the apparent discrepancy?

6. How did Jesus’ view of leadership contrast with His society’s view?
Unit 15: The Triumphal Entry and the Day of Controversy
	Outcomes

· Explain why the Jewish people were excited about Jesus’ arrival in Jerusalem during the Triumphal Entry.
· Describe Jesus’ final conflicts with the Jewish religious leaders during the first half of the Passion Week.


1. Overview of the period
We are now in the final week of Jesus’ life, known as the Passion Week. Jesus arrived in Bethany, just outside Jerusalem, the Saturday before His crucifixion. On Sunday morning, He rode into Jerusalem on a donkey, an event we know as the Triumphal Entry (giving rise to the name Palm Sunday). He returned to sleep in Bethany. Tuesday, one of the busiest days of Jesus’ life, is known as the day of controversy because it involved a series of disputes with the Jewish religious leaders (His last disputes with them).
2. The triumphal entry 

Matt. 21:1-11 Mark 11:1-11 Luke 19:29-44 John 11:55-12:11

Jesus arrived at Bethany on the outskirts of Jerusalem six days before the Passover (John 12:1), that is, the Sunday before His crucifixion. Although He went into Jerusalem each day, it seems He lodged in Bethany during the Passion Week (see Mark 11:1, 11). All the people were awaiting His arrival in Jerusalem, the people out of anticipation and the Pharisees with malice (John 11:55-57).
On Monday morning, Jesus announced His arrival by riding into Jerusalem on a donkey while the crowds lined the street shouting, ‘Hosanna! Blessed is he who comes in the name of the Lord! Blessed is the coming kingdom of our father David! Hosanna in the highest!’ (Mark 11:9-10). We know this story as ‘the triumphal entry’. After reading all four accounts of the triumphal entry, answer these questions:
	Why did Jesus ride into Jerusalem on a young donkey?

	a) To fulfil a prediction by the prophet Zechariah
	

	b) To symbolise His humility and His pending death
	

	c) Both of the above reasons
	


Matthew 21:4-5 tells us He did it in fulfilment of Zechariah 9:9. However, I think He also did it as a display of His humble position in His first coming. Kings typically rode on white stallions, symbols of power and prestige. Jesus chose a young donkey as symbol of His humility, illustrating the truth of Mark 10:42-45! Both answers are correct, so tick (c).
	Why did so many people line the streets to welcome Him? Why were they so enthusiastic about His arrival?

	


A clue lies in what they chanted as Jesus rode into Jerusalem. Let’s look at how each gospel writer records the crowd’s response to Jesus.
	Matthew
	Mark
	Luke
	John

	‘Hosanna to the son of David! Blessed is he who comes in the name of the Lord! Hosanna in the highest.’
	‘Hosanna! Blessed is he who comes in the name of the Lord! Blessed is the coming kingdom of our father David! Hosanna in the highest!’
	‘Blessed is the king who comes in the name of the Lord! Peace in heaven and glory in the highest!’
	‘Hosanna! Blessed is he who comes in the name of the Lord! Blessed is the king of Israel!’


Luke and John tell us the crowd gathered because they had seen the great miracles Jesus performed. Hosanna means ‘please save us!’ It was an ‘acclamation of praise, implying rulership’ (Swanson 2001:§6057). They exalted Jesus as ‘the king who comes’ and ‘the king of Israel’; they expected Him to restore ‘the kingdom of our father David’. As He rode, they shouted hosanna, asking Jesus to save them (Israel) from Roman rule. In short, having seen His miracle-working power, the crowds looked upon Jesus as a ruler who could deliver Israel from political bondage. This helps us understand how they could turn on Him less than one week later and crucify Him—He did not live up to their expectations.
	Read Luke 19:41-44. How did Jesus feel when He saw the crowds shouting, ‘Hosanna!’? Why?

	


Jesus wept! He knew His mission was spiritual, not political. He knew they ‘did not recognise the time of God’s coming’ (Luke 19:44), that is, they did not realise He had come to set them from sin, not from Rome. He knew they would reject Him and they would later endure military destruction. The next day’s activities will show that the Jews do not really believe in Him.
3. The Jews do not believe
3.1 Jesus curses the fig tree 
Matt. 21:18-22 Mark 11:12-14, 20-25

Monday morning, Jesus made His way from Bethany (where He slept) to Jerusalem. Being hungry, He spotted a fig tree in the distance. Since it was fig season, He expected to find fruit on it, but He found none, so He cursed the fig tree: ‘May you never bear fruit again!’ (Matt. 21:19). The tree died. 
	Don’t you find Jesus’ reaction strange? Why did He get so upset with a tree?

	a) The tree was a symbol of Israel. In cursing the tree, Jesus was really pronouncing judgement on fruitless Israel.
	

	b) Jesus was just having a bad day. He was hungry. It was hot. His disciples were annoying Him.
	

	c) Jesus was really stressed about the tough week that lay ahead, especially His coming crucifixion.
	

	d) Jesus cursed the fig tree to create an opportunity to teach His disciples about faith.
	


We know Jesus was not just being temperamental. He didn’t wake up in a bad mood and allow Himself a little outburst to get it all out of His system. The first option is correct. Jesus was really looking for spiritual fruit in Israel, but He found none. It was a symbolic prophecy against Israel—God would judge the nation of Israel for its fruitlessness. At the same time, this did provide a perfect opportunity to teach about prayer and faith. If you chose the last option, give yourself half marks.
3.2 Jesus cleans the temple again
Matt. 21:12-17 Mark 11:15-19 Luke 19:45-48

This incident is so reminiscent of the temple cleansing at the start of Jesus’ ministry (see John 2:12-22) that many modern interpreters consider them two versions of a single event. However, it seems likely these people set up their trading posts in the temple every Passover to exploit the opportunity to make lots of money from the thousands of pilgrims attending the feast, so I think we can take the gospels at face value—Jesus cleansed the temple twice, once at the beginning of His ministry and once at the end.
3.3 Jesus contemplates His death and the Jews continue in their unbelief
John 12:20-50
In a series of short discourses, Jesus reflects on His coming death and the Jews’ continuing unbelief. The first incident begins with some Greeks who want to see Jesus. To get to Him, they have to go through Philip and Andrew (vv. 20-22). It seems the disciples were screening those wanting to see Jesus, probably because of the large numbers of people trying to meet Him.
In verses 23-26, Jesus reflects on His death. Each verse contains a major truth. This is how I would paraphrase these truths.

· Verse 23: Jesus viewed death as a gateway to glory. His death would result in His return to glory.

· Verse 24: Jesus viewed His death as an investment that would yield a large return—His death would bring life to many.
· Verse 25. Based on the illustration of a seed that needs to die to bear fruit, Jesus reflects on the importance of sowing one’s life rather than hoarding it.

· Verse 26. We must follow Jesus’ example of sowing our lives for the kingdom of God. God will reward us for sacrificing ourselves for His sake.

	In verses 27-28, we catch a glimpse of Jesus’ emotions as He looked towards the cross. Write down the two prayers He could pray as He thought about the suffering to come:

	Prayer A: verse 27
	Prayer B: verse 28


He could have prayed, ‘Father, save me from this hour.’ Instead, He prayed, ‘Father, glorify your name!’ I am writing this section while at a conference in a rural place. I don’t speak the language here and, to be honest, my attitude is, ‘I don’t want to be here.’ This morning I read John 12 in my quiet time. I chose Prayer B: ‘Father, glorify your name!’
	Personal Application

Maybe you are facing a tough challenge. Maybe God has opened a door for ministry that stretches you out of your comfort zone. Which prayer are you going to pray? You could place your comfort first and pray, ‘Father, save me from this.’ Alternatively, you could focus on sowing your life rather than saving it and pray, ‘Father, glorify your name!’


	Read John 12:31-33. Answer these questions:

	a) What does ‘when I am lifted up from the earth’ mean?

	b) How does Jesus being lifted up involve ‘judgement on this world’?


In this context, Jesus being ‘lifted up’ has nothing to do with worship. It is a symbol of crucifixion. He would be nailed to a cross. When the cross was planted, He would hang ‘up’ in the air. Blum’s (1985:31) comments shed light on verse 31:
Jesus’ death on the cross was a judgment on the world. Evil was atoned for. The world’s goals, standards, and religions were shown to be folly. The Cross was also the means of Satan’s defeat (Rev. 12:10). The prince of this world (i.e., Satan; cf. John 14:30; 16:11), Jesus said, will be driven out. His power over people by sin and death was defeated and they can now be delivered out of his domain of spiritual darkness and slavery to sin (Col. 1:13-14; Heb. 2:14-15).

In verses 37-40, John reflects on how the Jews’ stubbornly refused to believe in Jesus in spite of ‘all these miraculous signs’ (v. 37). He quotes two passages in which the prophet Isaiah predicted their unbelief (Isa. 53:1; 6:10). Verse 41 has staggering implications. John tells us that Isaiah ‘saw Jesus’ [divine] glory and spoke about Him’!
	Jesus highlights the importance and authority of His teachings in John 12:49‑50. Please write out these two verses.

	


3.4 Jesus disputes with the Jewish religious leaders 
Matt. 21:23-23:39 Mark 11:27-12:40 Luke 20:1-47
Robertson (1923:§132) calls Tuesday of the crucifixion week ‘the day of controversy’ because it contains Jesus’ final disputes with the Jewish religious leaders in the temple. In a series of interactions, Jesus silences His opponents in public debate. Unable to defeat Him intellectually, their only remaining option becomes violence (that is, to crucify Him). Do your best to complete the matrix below describing the various conflicts Jesus had with various groups. The answers are at the end of the chapter (see Table 1: Suggested Answers on page 212), but you will not benefit unless you study the Scriptures and try to fill it in on your own first.
	References
	Audience
	Incident
	Main point

	Matt. 21:23-27

Mark 11:27-33
Luke 20:1-8
	The chief priests, the teachers of the law and the elders
	They ask by what authority Jesus was performing His ministry
	Jesus asked if the authority behind John’s baptism was from God. They refused to answer Him, so He refused to answer them.

	Matt. 21:28-32
	
	Jesus tells the parable of the two sons.
	

	Matt. 21:33-46

Mark 12:1-12

Luke 20:9-19
	The chief priests and the Pharisees
	
	

	Matt. 22:1-14
	
	
	The Jews have rejected God’s grace. Now others (Gentiles) will be invited.

	Matt. 22:15-22

Mark 12:13-17

Luke 20:20-26
	
	They ask if it is right to pay taxes to Caesar.
	

	Matt. 22:23-33

Mark 12:18-27

Luke 20:27-40
	The Sadducees
	
	

	Matt. 22:34-40

Mark 12:28-34
	
	
	Jesus summarised the two greatest commandments: (a) love the Lord with all your heart and (b) love your neighbour as yourself.

	Matt. 22:41-46

Mark 12:35-37

Luke 20:41-44
	
	Jesus challenges them with the question, ‘Whose son is the Christ?’
	

	Matt. 23:1-39
Mark 12:38-40

Luke 20:45-47
	To the crowds and His disciples, about teachers of the law and the Pharisees
	
	

	Mark 12:41-44

Luke 21:1-4
	
	
	By way of contrast with the hypocrisy of the wealthy and the Pharisees, a poor widow with simple faith is righteous in God’s eyes.


My answers are at the end of the unit. We do not have enough space to examine each of these incidents in detail. I hope you can see the common theme that runs through the disputes that took place on ‘the day of controversy’ (Tuesday). The Jews had rejected Christ; now God would reject Israel as His people and offer salvation to everyone who would come to Christ in faith. In spite of their religious zeal, the Jews had lost sight of the mission of God, perverted the values of the kingdom of God and even rejected the Son of God. They were self-righteous, self-sufficient, self-seeking and self-absorbed. Now Jesus announced God’s rejection of the fig tree—the offer of salvation in Christ would be extended to everyone. 

	Personal Application

What about you? Are you so blinded by your religious zeal that you have lost sight of the mission of God, perverted the values of the kingdom of God and lost sight of the Son of God? If Jesus came to visit you, would He condemn your hypocrisy or commend your humility?


It will be difficult for you to answer this challenge honestly and objectively. The Pharisees were convinced their religion was true, their theology sound and their motives pure. They were as sure as you and I are that they were God’s people in right standing with Him. Here are some questions based on Matthew 23 to help you examine yourself:
· Do you practise what you preach (v. 3)?

· Are you quick to tell people what to do but slow to get involved with their lives to help them do it (v. 4)?

· Are you more ‘spiritual’ or ‘religious’ in public than in private (v. 5)?

· Are you more concerned about status (positions, titles, and so on.) than with serving (vv. 7-12)?

4. Jesus’ teachings about the end times
Matt. 24:1-25:46 Mark 13:1-37 Luke 21:5-36

We come now to another of Jesus’ great teachings, widely known as His great ‘eschatological discourse’ (that is, His great end-times teaching); others call it ‘the Olivet Discourse’ because He gave it on the Mount of Olives. How we interpret Jesus’ teaching here depends largely on how we understand the Bible’s end-time teaching as a whole. The greatest point of dispute on these passages is whether to interpret it historically with reference to the fall of Jerusalem or futuristically with reference to the end of the church age. Some interpreters take everything before the point where Jesus speaks about ‘the Son of Man coming’ (Mark 13:26) with reference to the historical events leading up to the destruction of the temple by the Romans (a.d. 70). Others interpret everything with reference to the period leading up to Jesus’ return (namely, the Great Tribulation and the Second Coming). A third approach sees a mixture of past and future elements. I personally favour the second approach, interpreting the passage primarily with reference to the future—the Great Tribulation and Second Coming. However, it seems Jesus intended some double references here. The destruction of the temple in a.d. 70 serves as a type of a final, eschatological abomination.

The occasion for Jesus’ end-time teaching came as He and His disciples were leaving the temple area after the preceding series of disputes with the Jewish leaders (probably Tuesday afternoon). The disciples commented about the magnificent temple buildings. Jesus responded that the temple would be completely destroyed. Later Peter, James, John and Andrew approached Him privately for more details. These were their questions:
	Matthew 24:3
	Mark 13:4
	Luke 21:7

	‘Tell us,’ they said, ‘when will this happen, and what will be the sign of your coming and of the end of the age?’
	‘Tell us, when will these things happen? And what will be the sign that they are all about to be fulfilled?’
	‘Teacher,’ they asked, ‘when will these things happen? And what will be the sign that they are about to take place?’


According to the accounts in Mark and Luke, they asked about ‘these things’. In the immediate context, one would think ‘these things’ are the events surrounding the destruction of the temple. However, Jesus’ answer suggests ‘these things’ is much broader, referring to the things pertaining to the end times in general. Matthew seems to interpret ‘these things’ for us as ‘your coming and the end of the age’. Although Jesus’ comments about the destruction of the temple prompted their questions, they were asking about the end-times more broadly. They wanted to know two things about the end-times:
· Time:
When will it happen?

· Sign:
What will be the sign that it is about to happen?

	Try to summarise Jesus’ basic response on each of these aspects:

	The time
	

	The signs
	


Jesus told His disciples they would not know the exact time of His coming, but they would be able to interpret some general signs.
	Jesus issued two main commands to His disciples. They are linked to His teaching about the time and the signs. Try to summarise them yourself.

	The time
	

	The signs
	


Since we do not know the time of His coming, we must be ready at all times. We should be watchful and expectant that these things could happen at any moment. Since we do know the signs, we should not be deceived. He has given us enough signs to protect us against the claims of false Christs. These are the two main points of Jesus’ teachings—we do not know the time, so we live in a state of readiness; we do know the signs, so we should discern deception. Even if we disagree about how to interpret the details of His end-time teachings, we should heed these two points.
Mark 13:5-13. We shall now work through this passage section by section in Mark’s gospel.
	Read Mark 13:5-13. List five ‘signs’ Jesus said would precede His return. My answer is in footnote 
.

	1.

	2.

	3.

	4.

	5.


What does ‘these are the beginning of birth pains’ mean? The Old Testament uses birth pains to symbolise God’s judgement. Here it seems to point to the judgement and suffering that will precede the birth of a new era, the kingdom age.
Mark 13:14-23. Daniel predicted that someone would set up ‘an abomination that causes desolation’ (Dan. 9:27) in the temple. The ‘ “abomination that causes desolation” standing where it does not belong’ (Mark 13:14) refers to someone or something profaning the temple so badly that the people of God abandon it. Daniel’s prophecy was first fulfilled in 167 b.c. ‘by the Syrian ruler Antiochus Epiphanes. He erected an altar to the pagan Greek god Zeus over the altar of burnt offering and sacrificed a pig on it’ (Grassmick 1985:169). Jesus pointed to a second fulfilment when the Romans desecrated and destroyed the temple in a.d. 70. Many would leave it there, but the language of the passage suggests a third and final fulfilment shortly before the Second Coming. The way Jesus speaks about ‘distress unequalled from the beginning … and never to be equalled again’ and many ‘false Christs and false prophets’ performing mighty miracles does not seem to fit perfectly with the a.d. 70 fulfilment. Furthermore, the phrases ‘in those days’ (v. 24) and ‘at that time’ (v. 26) seems to suggest the final fulfilment of verses 14-23 takes place just before Jesus’ return. This is my view; you make up your own mind.
Mark 13:24-27. Here Jesus is clearly speaking about His Second Coming. Celestial signs will precede His return. Then we shall see Jesus ‘come in the clouds with great power and glory’ (v. 26). This is important. His first coming was secret, His second will be spectacular. Last time, He came as a humble Servant; next time, as a glorious King. Anyone who claims Jesus came in secret (for example, the Jehovah’s Witnesses) is deceived. When He returns, we shall see Him come. He will come with great power and glory. Do not be deceived.
Mark 13:28-31. Jesus urges the disciples to be alert for the signs so that they are not deceived. What do you make of verse 30? This is Grassmick’s (1985:172) view:
‘Generation’ (genea) can refer to one’s ‘contemporaries,’ all those living at a given time (cf. 8:12, 38; 9:19), or to a group of people descended from a common ancestor (cf. Matthew. 23:36). Since the word ‘generation’ is capable of both a narrow and a broad sense, it is preferable in this context (cf. Mark 13:14) to understand in it a double reference incorporating both senses. Thus ‘this generation’ means: (a) the Jews living at Jesus’ time who later saw the destruction of Jerusalem, and (b) the Jews who will be living at the time of the Great Tribulation who will see the end-time events. This accounts best for the accomplishment of ‘all these things’ (cf. vv. 4b, 14-23).

Mark 13:32-37. Jesus talks about the time of the Second Coming. He emphasises that ‘no one knows about that day or hour’ (v. 32).
	What commands does Jesus give His disciples because no one knows the time of His return? Write out the exact words in each of these places.

	v. 33a

	v. 33b

	v. 35

	v. 37


If you read the NIV, the commands are: ‘Be on guard!’ (v. 33a); ‘Be alert!’ (v. 33b); ‘keep watch’ (v. 35); and, ‘Watch!’ (v. 37). Do you get the impression Jesus really wanted to emphasise this point? Are you on guard, alert, watching for the Second Coming? Is Jesus return always in your thoughts or is it ‘out of sight, out of mind’? If you seldom think or speak about Jesus’ return, you are ignoring His warning. You may be at risk.
	Matthew adds a series of parables that Mark and Luke do not include. Each parable teaches something about the end times. In your own words, explain the main point of each parable.

	Matt. 24:45-51
The Parable of the Faithful Servant

	Matt. 25:1-13

The Parable of the Ten Virgins 

	Matt. 25:14-30
The Parable of the Talents

	Matt. 25:31-46
The Parable of the Sheep and Goats


All four parables make similar points. We should be ready for Jesus’ return. We should be fruitful while we wait for Him. Each parable contains a serious warning to those who are not ready for Jesus’ return. I encourage you to review the parables, noting these major themes in them. This is how I would paraphrase the message of each parable.

1. The parable of the faithful servant. A faithful servant will be actively doing the Lord’s work when Jesus returns; God will reward him. Jesus’ return will catch a wicked servant unprepared. The Lord will judge him.
2. The parable of the ten virgins. Only those who are ready for the coming of the Lord will enter into heaven (His wedding banquet).
3. The parable of the talents. When He returns, Jesus will reward good and faithful servants, but punish wicked ones.

4. The parable of the sheep and goats. On judgement day, the Lord will reward good and faithful servants, but punish wicked ones.
5. Jesus prepares for His death
Matt. 26:1-16 Mark 14:1-11 Luke 22:1-6 John 12:2-8
The Passover was ‘only two days away’ (Mark 14:1). Since the Passover meal was eaten on Thursday night (Jewish days began at 6 p.m., so Thursday night was the beginning of the Jewish Friday), this probably places the events in this section on Tuesday night. After His disputes with the Jewish religious leaders in the temple, Jesus returned to Bethany via the Mount of Olives, where He gave the disciples His end-times teaching. After the Olivet Discourse (Matt. 26:1), as they were leaving the Mount of Olives en route to Bethany, Jesus again warned His disciples that the chief priests would have Him crucified at the Feast (see Matt. 26:1‑5; Mark 14:1-2; Luke 22:1-2).
When they arrived back in Bethany, a dinner in Jesus’ honour took place at the home of Simon the Leper. During the dinner,
 Mary (Lazarus’ and Martha’s sister), took a jar of expensive perfume and poured it over Jesus. 

	How did Jesus interpret the significance of Mary’s actions?

	


He explained that she had poured the perfume over Him to prepare His body for burial (Matt. 26:12; Mark 14:8; John 12:7).

	Read Mark 14:9. What was it about Mary’s actions in this story that were so extraordinary that Jesus promised she would always be honoured for it?

	


In those days, women were not included in banquets (except to serve the men); her entrance must have raised eyebrows. Although women were not deemed worthy of being disciples of a master teacher, we have already seen how Mary sat at Jesus’ feet, learning like a disciple. Although Jesus had been teaching His disciples about His coming death, they neither understood nor believed Him. Mary, however, believed and acted in faith by using her most valuable perfume to prepare Him for burial. She understood Him better than the twelve did. She believed enough to risk scorn and ridicule, enough to give sacrificially.

	Read John 11:55-12:11. Notice how each of the characters below acts in a way consistent with how we know them from other Scriptures.

	Pharisees. The Pharisees were scheming and threatening, intimidating the crowds and plotting to murder Jesus.

	Mary and Martha. As in Luke 10:38-42, we see Martha serving and Mary sitting at Jesus’ feet. Martha seems to be the practical, hard-working sister, Mary the exuberant, extravagant, emotional one.

	Judas. Judas hid behind a thin veil of spirituality, covering his evil heart. He pretended to be concerned about the poor, but his real concern was lining his own pockets.

	Jesus. Jesus broke cultural norms by allowing Mary to uncover her hair and touch His feet. Unexpectedly, He approved of Mary spending the perfume on Him. As elsewhere in John’s gospel, Jesus saw what happened as being planned and programmed by God (see v. 7).


The final incident on the day of controversy is Judas’ decision to betray Jesus to the chief priests. Since it was late on Tuesday, he must have gone to them the next day.
	Read Luke 22:3-6, John 12:2-8; 13:2, 27; 17:12. What drove Judas ‘over the edge’? What pushed him to betray Jesus now?

	a) Satan entered Judas and controlled his actions.
	

	b) This was part of God’s sovereign plan; it was predestined.
	

	c) Judas took offence at Jesus’ stern rebuke.
	

	d) All of the above.
	


This is a difficult question to answer. John’s gospel alerts us to the fact that Satan had been working on Judas for a long time (see 6:70-71; 13:2, 27). John also hints that Judas was destined for destruction.
Scripture predicted it. I cannot help but wonder, ‘Why now?’ What pushed him over the edge? The fact that he did it immediately after Jesus rebuked him cannot be coincidence. It seems like all three factors worked together—God’s plan, Satan’s promptings and Jesus’ rebuke.
6. Summary

The Passion Week began with the Triumphal Entry (probably on Sunday). Jesus rode into Jerusalem to a conqueror’s welcome as the people celebrated the arrival of a political deliverer to free them from Roman oppression. However, their optimism soon disappeared when it became clear that He had no intention of fulfilling their expectations.
Monday included the cursing of the barren fig tree, the second temple cleansing and some discourses recorded in John 12. Tuesday, the day of controversy, sealed Jesus’ fate (so to speak). Jesus engaged various groups of Jewish religious leaders for the last time. Each group set out to trap Him and walked away silenced and shamed. Unable to discredit Him, they decided to murder Him. On the way home from Jerusalem (He was staying in Bethany), He gave the disciples His most comprehensive end-times teaching, the Olivet Discourse (because He gave it on the Mount of Olives).

Tuesday ended Jesus’ public ministry. He spent a quiet Wednesday with the disciples (no details mentioned in Scripture), and set aside Thursday for the Last Supper, which is the subject of the next unit. Well done. 
Self-test 15

1. Briefly outline the last week of Jesus’ life by listing the major events that happened on each day, starting from the Saturday before the crucifixion.

2. Within a few days, the crowds’ attitude towards Jesus turned from joyful celebration at His Triumphal Entry to violent hatred at His trial and crucifixion. Explain their rapid change of heart.

3. Read John 12:31-33. Answer these questions: (a) What does ‘when I am lifted up from the earth’ mean? (b) How does Jesus being lifted up involve ‘judgement on this world’?
4. Read Mark 13:5-13. List five ‘signs’ Jesus said would precede His return.

5. Matthew 24:45‑25:46 contains four parables that Mark and Luke do not include. Each parable teaches something about the end times. What is the main point of each parable?
Table 1: Suggested Answers
	References
	Audience
	Incident
	Main point

	Matt. 21:23-27

Mark 11:27-33

Luke 20:1-8
	The chief priests, the teachers of the law and the elders
	They ask by what authority Jesus was performing His ministry
	Jesus asked if the authority behind John’s baptism was from God. They refused to answer Him, so He refused to answer them.

	Matt. 21:28-32
	The chief priests, the teachers of the law and the elders
	Jesus tells the parable of the two sons.
	Religious people talk the talk, but do not walk the walk. They are not justified before God.

	Matt. 21:33-46

Mark 12:1-12

Luke 20:9-19
	The chief priests and the Pharisees
	Jesus tells the parable of the tenants.
	The Jews have rejected God’s servants and now His Son. God will now extend the kingdom to other people.

	Matt. 22:1-14
	The chief priests and the Pharisees
	Jesus tells the parable of the wedding banquet.
	The Jews have rejected God’s grace. Now others (Gentiles) will be invited.

	Matt. 22:15-22

Mark 12:13-17

Luke 20:20-26
	The Pharisees’ disciples and the Herodians
	They ask if it is right to pay taxes to Caesar.
	Jesus answered, ‘Give to Caesar what is Caesar’s, and to God what is God’s.’

	Matt. 22:23-33

Mark 12:18-27

Luke 20:27-40
	The Sadducees
	They ask whose wife a woman married seven times will be in the resurrection.
	Jesus replied, ‘You are in error because you do not know the Scriptures or the power of God.’ In the resurrection, people will not be married.

	Matt. 22:34-40

Mark 12:28-34
	A Pharisee who was an expert in the law
	He asked Jesus what the greatest commandment is.
	Jesus summarised the two greatest commandments: (a) love the Lord with all your heart and (b) love your neighbour as yourself.

	Matt. 22:41-46

Mark 12:35-37

Luke 20:41-44
	The Pharisees (as a group)
	Jesus challenges them with the question, ‘Whose son is the Christ?’
	Jesus asked how the Messiah could be ‘the son of David’ if David calls Him ‘Lord’. This silenced His enemies once and for all.

	Matt. 23:1-39

Mark 12:38-40

Luke 20:45-47
	To the crowds and His disciples, about teachers of the law and the Pharisees
	Jesus denoun​ced the religious leaders, warning the people about their hypocrisy
	Jesus denounces the Jewish religious leaders for their extreme hypocrisy. Their religiosity has led themselves and others away from Christ.

	Mark 12:41-44

Luke 21:1-4
	The disciples
	A poor widow gives generously out of her poverty
	By way of contrast with the hypocrisy of the wealthy and the Pharisees, a poor widow with simply faith is righteous in God’s eyes.


Unit 16: The Last Supper and Jesus’ Farewell Discourse
	Outcomes

· Discuss the Last Supper in detail.

· Summarise the main points of Jesus’ farewell discourse and His intercessory prayer.


1. Overview of the period
After a busy Tuesday, Jesus seems to have spent Wednesday alone with His disciples.
 There is no mention of Wednesday in the Biblical accounts of the Passion Week. Thursday was all about the Last Supper. Jesus spent the whole of Thursday with His disciples. They spent the day preparing for the meal. They ate the meal together on Thursday night (the start of the Jewish ‘Friday’). The Last Supper was a momentous occasion at which Jesus instituted the Lord’s Supper. After Judas left, Jesus gave His farewell discourse to the disciples (John 14-17).
2. The Last Supper
Jesus ate what we know as The Last Supper with His disciples on Thursday evening. Scholars are unsure whether this was the official Jewish Passover meal or a special celebration Jesus had with His disciples the night before the actual Passover. The synoptic gospels point towards it being the Passover meal (as suggested by Mark 14:12 and Luke 22:7), whereas John’s gospel implies the Passover meal was the next day (the day Jesus was crucified; see John 18:28). We cannot solve this difficult problem here. We lean towards the view that some celebrated the Passover on Thursday night (including Jesus and the disciples), while others celebrated it on Friday night.
 The main point is clear: Jesus shared the Last Supper with His disciples on Thursday night and He was crucified on Friday.

2.1. The disciples prepare for the meal
Matt. 26:17-20 Mark 14:12-17 Luke 22:7-16
On the day of the Passover meal, Jesus sent two disciples, Peter and John, to prepare for Him and His disciples to celebrate the Passover meal together. They had to eat the Passover meal within the city of Jerusalem, so Jesus had (apparently) arranged with a man in the city to use his upper room. They needed a venue in Jerusalem because Jewish law required that the Passover meal be eaten in the holy city. The preparations for the meal included having a lamb sacrificed at the temple and preparing unleavened bread for the meal. Making the preparations would have taken the disciples most of the day. Whereas most meals took place in the afternoon, the Passover was at night, after sunset on the evening of 14 Nisan (probably Thursday evening, 2 April, a.d. 33).
2.2. Jesus washes the disciples’ feet
Luke 22:24-30 John 13:1-20
Travellers walked in sandals on dusty roads, so when they arrived for a banquet, wealthy hosts would provide a servant who would take off their sandals and wash their feel while they reclined on cushions around a low table (with their bodies facing the table and their feet away from it). Washing visitors’ feet was a lowly task.
	John 13:1-3 describes the factors that empowered Jesus to serve His disciples by washing their feet. Try to list four factors.

	v. 1a

	v. 1b

	v. 3a

	v. 3b


The one thing that stands out to me is how secure Jesus was. He could serve the disciples because He was secure in Himself, His purpose, His authority and His destiny. The four points I see in verses 1-3 are:
1) Jesus was secure in His Fathers’ purpose for His life (v. 1a).

2) Jesus was secure in His Fathers’ love for the disciples (v. 1b).

3) Jesus was secure in His Fathers’ authority in this world (v. 3a).

4) Jesus was secure in His Fathers’ destiny for His life (v. 3b).
Security empowers servanthood. The insecure cannot serve because they fear that their value is linked to the function. However, if we derive our value from our relationship with the Lord rather than from our position or status in society, it frees us to serve.
Jesus’ dialogue with Peter in verses 7-12 shows that His act of washing the disciples’ feet served as a symbol of salvation. ‘Unless I wash you, you have no part with me’ (v. 8b) refers to how Jesus’ blood washes away our sins; unless His blood has washed away our sins, we have no connection with Him. Peter, ever extravagant, then asks Jesus to wash not just his feet, but his whole body. Then Jesus teaches another principle: ‘A person who has had a bath needs only to wash his feet; his whole body is clean’ (v. 10a). The disciples’ bodies were generally clean, but their feet were dusty from walking. Similarly, once Christ has washed away our sins, we are generally clean. However, daily sins stain our purity. Just as a traveller needs his feet washed, so a Christian needs his daily sins forgiven.
	How do you apply this principle in your life?

	


There are two ways you should apply it. On the one hand, you should be secure in your relationship with God, knowing that Jesus has washed away your sin. You do not need to fear going to hell every time you commit a sin. On the other hand, you should cultivate a habit of confessing your sins daily and asking the Lord to cleanse you from their stains. In other words, you should keep a ‘short-account’ with God. Unconfessed sins drive a wedge between you and God. If you confess sins daily, it prevents Satan using them to separate you from your heavenly Father.
	The way cleaning the disciples’ feet symbolises cleansing their sins was not the main point of Jesus’ lesson. In your own words, explain the main point (see John 13:12-17).

	


	· Based on John 13:14-15, some churches practise foot washing as an ordinance (similar to baptism and the Lord’s Supper). Do you think we should all obey verses 14-15 literally?
	Yes

	· 
	No


Jesus was giving His disciples a lesson in humility and servanthood—as He loved and served them, so they should love and serve others. This is the main point. Washing His disciples’ feet was a practical way of serving them. In my culture, where most roads are tarred and people wear closed shoes, there is no need to wash each others’ feet. Washing a brother’s car would be more practical. Jesus’ point is that we must serve one another humbly and lovingly.
	Luke 22:24-30 seems to give the reason why Jesus needed to teach the disciples this lesson. What was the reason?

	


2.3. Jesus institutes the Lord’s Supper
Matt. 26:21-35 Mark 14:18-31 Luke 22:17-38 John 13:21-38
A few events took place at the Last Supper: Jesus identified Judas as the betrayer, gave the disciples the new commandment, instituted the Lord’s Supper and predicted the disciples’ denials. The gospels do not describe these events in the same order, so it is difficult to know the order. We shall discuss them in the order listed above, which seems to be the logical sequence.
2.3.1. Jesus identifies Judas as the betrayer
During the meal, Jesus announced that one of the disciples would betray Him. The disciples, concerned by His remark, began to question among themselves whom He meant. John was reclining next to Jesus. At Peter’s prompting, John asked Jesus, ‘Lord, who is it?’ (John 13:25). Using a symbolic gesture, Jesus identified Judas (John 13:26-27). The moment Jesus pointed him out, Judas responded, ‘Surely not I, Rabbi?’ Jesus replied, ‘Yes, it is you’ (Matt. 26:25).
	How did Jesus feel when He exposed Judas as the betrayer? Which verse tells you how He felt? What does this reveal about Jesus?

	


John 13:21 says Jesus was ‘troubled in spirit’. In this context, it seems to mean Jesus was sad (heart-broken). As God, He knew all along that Judas was a devil in disguise (see John 6:70-71). Yet He had loved him as much as the other eleven. He treated him the same as He treated them. He resisted any urge to expose (gossip) Judas until it was absolutely necessary. I find this amazing. Although He knew Judas’ love for Him was not genuine, Jesus did not close His heart to Judas. How I wish I could keep my heart open to those who treat me badly!
Did you notice this statement in John 13:27: ‘As soon as Judas took the bread, Satan entered into him’? Satan had been wooing Judas for a long time, drawing him little by little. At this moment, Judas yielded his life fully to Satan, so Satan could enter into him.
	Read John 13:28-30. Why did the disciples still not understand? See footnote 
 for my answer.

	


2.3.2. Jesus gives the new commandment
Jesus had previously indicated that the greatest commandment is to love God and the second greatest is to love your neighbour as yourself. Now He gives them a ‘new commandment’, which John later points out is not really new—it’s an old command​ment we tend to overlook (see 2 John 5).
	Read John 13:34-35. Write down the commandment and its purpose.

	The commandment (v. 34)

	The purpose (v. 35)


How well do you think your church is doing at obeying this commandment? How well are you doing? Jesus’ new commandment made a profound impact on the apostle John. He wrote about it often in his letters (see 1-3 John). According to tradition, when he was very old and near death, believers would carry him into meetings. He would just say to the believers: ‘Love one another!’ This was all he could manage. He considered it the most important thing he could say.
2.3.3. Jesus institutes the Lord’s Supper
The most important part of the Last Supper was the institution of the Lord’s Supper, in which Jesus gave His followers an ordinance to commemorate His death. In this way, He explained the significance of His death—it brought an end to the old covenant with Israel and marked the beginning of a new covenant with the church.
	During the meal, Jesus took a loaf of bread and broke it. Write down exactly what Jesus said about it in each of these verses:

	Matt. 26:26

	Mark 14:22

	Luke 22:19

	1 Cor. 11:24


If your church reads from the KJV or the NKJV when you celebrate the Lord’s Supper, you probably think 1 Corinthians 11:24 says, ‘Take, eat; this is My body which is broken for you’ (NKJV). Actually, the word ‘broken’ should not be there; the best manuscripts do not have it. What Jesus actually said was, ‘This is My body, which is for you’ (NIV). The bread symbolises Jesus’ body. The bread points to Jesus’ incarnation. God prepared a body for Him to come to earth, live a sinless life and eventually give His life for us. When we eat the communion bread, we should remember Jesus life, how He gave up His throne in heaven, took the form of a man, lived a sinless life, showed God’s love for us and ultimately gave His life for us.
The wine, by contrast, symbolises Jesus’ blood, that is, His death. Jesus described it this way: ‘This is My blood of the covenant, which is poured out for many for the forgiveness of sins’ (Matt. 26:28). Jesus blood atoned for our sins. When He died, the old covenant He made with Israel at Mount Sinai was fulfilled and the new covenant, which included all people, began. When we drink from the cup, we should remember Jesus’ death and the glorious covenant it instituted.
	When we eat the bread, we remember Jesus’
	

	When we drink the cup, we remember Jesus’
	


2.3.4. Jesus predicts the disciples’ desertion

	What bold claim did Peter make?

	


Peter boldly claimed he would follow Jesus anywhere, even to prison or death; even if others fell away, he would never. Was he being arrogant? I am sure he was sincerely zealous, but he over​estimated himself. He learned a life-changing lesson from this (see John 21:15-17).
	Personal Application

Do you tend to making rash, over-confident claims? Take a few moments to ask the Lord to help you to pause for thought before you speak.


	Jesus indicated that Satan had asked permission to sift Peter like wheat (Luke 22:31). Why did God allow this (v. 32)?

	


I think there are two reasons. First, his failure taught Peter a great lesson, as we shall see later. Second, having learned the lesson, Peter’s faith would be strong and he could draw on this experience to encourage his brothers. By the way, what few Christians realise is that Peter was not the only disciple who deserted Jesus at this time.
3. Jesus’ farewell discourse and prayer
John 14:1-17:26
Jesus’ interactions with His disciples at the Lord’s Supper left them feeling deeply confused and concerned. He had just told them one of the twelve would betray Him, He would die and go away and they would deny Him. Against this backdrop, Jesus encourages them with His clear revelation of His plan for the future. His farewell discourse (John 14-16) revealed His plan with such clarity that, at the end, the disciples exclaim: ‘Now you are speaking clearly and without figures of speech. Now we can see that you know all things and that you do not even need to have anyone ask you questions. This makes us believe that you came from God’ (John 16:29-30). Afterwards, He prays His great intercessory prayer for the disciples (John 17:1-26).
3.1. Jesus’ farewell discourse 
John 14:1-16:33
	Read John 14:1 and 16:33, the first and last verses of the farewell discourse. In your own words, explain why Jesus gave this teaching.

	


These two verses form a frame around this teaching. Jesus gave this teaching to comfort and reassure the disciples, whose hearts were troubled. He wanted to assure them of His ultimate victory by helping them to understand how His death and departure laid the foundation for the fulfilment of God’s greater plan. In essence, His teaching highlights what will happen during the church age while Jesus is away (that is, after His death and departure to heaven). We do not have the space to examine this teaching line-by-line, so we shall focus on some major themes.
	Beside each group of verses from John 14, describe how the Lord’s departure will benefit the disciples.

	vv. 1-4

	vv. 12-14

	vv. 16-18, 26


These verses allude to some of the reasons the disciples would be better off after Jesus’ departure than while He was physically present. The three reasons are:
1. The promise of heaven (vv. 1-4). Jesus promised that He would go and prepare a place for His people, then He would come back and take them home with Him.
2. The power of Christ (vv. 12-14). Jesus promised He would enable His followers to continue His ministry. They (and we) could ask anything in His name and He would do it so that He could bring glory to the Father. When Jesus said we would do ‘greater works’ than He did, He must have meant greater in number rather than greater in nature. Since His departure, Jesus has empowered many believers to perform thousands of miracles in His name. Together, the church has performed more miracles than Jesus did in person.
3. The presence of the Spirit (vv. 16-18, 26). Jesus promised to send the disciples ‘another Counsellor … the Spirit of truth’. The word translated ‘another’ suggests another of a similar kind. In essence, Jesus was saying the Holy Spirit would take His place. After He left, He would send the Spirit to be with and in the disciples. He would take over Jesus’ role as their teacher and friend.
The teachings in John 14 took place in the upper room where they ate the Last Supper. At the end of the chapter, Jesus says, ‘Come now; let us leave’ (John 14:31). It is not clear whether they leave at this moment and the rest of the farewell discourse takes place on the way to Gethsemane or whether Jesus continues ministering to the disciples until the end of John 17 (see John 18:1).
If they left and Jesus continued His teaching while they walked, they may have passed a vineyard, giving Jesus an opportunity to teach a spiritual lesson.
	Read John 15:1-17. In your own words, paraphrase the main point of this passage.

	


The main point is that our fruitfulness depends upon our relationship with Christ. If we remain in Him and He remains in us (that is, if we have a healthy connection to Him), His life will flow into us and cause us to bear fruit. The key verse is 5: ‘I am the vine; you are the branches. If a man remains in Me and I in him, he will bear much fruit; apart from Me you can do nothing.’ So, if you want to bear spiritual fruit, the key is to nurture your relationship with Jesus Christ. Only He can make us fruitful. Trying hard to bear fruit is futile. The command to love one another dominates the second half of the passage. This seems to suggest the main ‘fruit’ is love!
	Personal Application

How healthy is your relationship with Jesus Christ? Are you nurturing your relationship with Him in a way that allows His life to flow into yours? Are you relying on Him to cause fruit to grow in your life or are you striving to produce fruit on your own? Take a few moments to discuss these questions with Him.


The next section, John 15:18-16:4, is about persecution. Jesus warns the disciples that the world will hate them because it hates Him. The hatred of some will be so intense that they will even think they are serving God by killing Christians (such as Saul in Acts 8:1).
	What must Christians, with the help of the Holy Spirit, do in spite of the world’s hatred and persecution (see John 15:26-27)?

	


Believers must continue to testify about Jesus Christ. The Holy Spirit is the main Witness. He works in unbelievers’ hearts before, during and after we share the good news of Jesus Christ with them. We are the Holy Spirit’s junior partners in the ministry of evangelism.
	What do you think Jesus’ surprising words in John 15:22-25 mean?

	a) If Jesus had not come, everyone would have gone to heaven.
	

	b) If Jesus had not come, unbelievers’ sins would not have been as great.
	


The consistent teaching of Scripture is that every human being is a sinner who stands guilty before God. ‘The revelation in Jesus and by Jesus is so tied to the Father that to hate Jesus is to hate God’ (Blum 1985:327). Therefore, to encounter Jesus and reject Him is a greater sin than to reject God without hearing about Jesus. The second answer is correct.
	In my community, the world’s hatred for believers is nowhere near as intense as what Jesus described here. Based on what Jesus said in John 15:18-6:4, why do you think this might be?

	


There may be several factors. One is that believers no longer stand out from the world. Jesus said, ‘If you belonged to the world, it would love you as its own. As it is, you do not belong to the world, but I have chosen you out of the world’ (v. 19). Too often, the church belongs to the world more than to the Lord; it looks more like the world than like the Lord. So why would the world hate it?
In John 16:5-15, Jesus returns to an earlier theme—He will leave, but the Spirit will come. He emphasises that it is better if He goes and the Spirit comes (v. 7).
	Briefly summarise the two main points Jesus taught about the ministry of the Comforter, the Holy Spirit, in John 16:8-15.

	vv. 8-11: The Spirit’s work in relation to unbelievers

	vv. 12-15: The Spirit’s work in relation to believers


In spite of what Jesus said, the disciples were still confused by His talk of leaving them and returning to the Father. In particular, they did not understand what He meant by, ‘In a little while you will see me no more, and then after a little while you will see me’ (v. 17). He was speaking about His death and resurrection. He used the symbol of a woman in labour to explain what was about to happen. They would experience deep pain at His death (that is, they would see Him no more), but shortly after that they would see Him again because He would rise from the dead; this would bring them great joy.
3.2. Jesus’ intercessory prayer
John 17:1-26

Jesus ended His farewell discourse with an intercessory prayer. We sometimes call this chapter ‘Jesus’ high priestly prayer’. Jesus’ prayer divides naturally into three sections.
1. Jesus prays for Himself (vv. 1-5). ‘The great theme of these verses is that He has finished the work of salvation’ (Wiersbe 1997:257). He asks the Father to restore His former glory because His work on earth is [about to be] done.

2. Jesus prays for His disciples (vv. 6-19). ‘The key thought here is … the disciples’ relationship to the world’ (Wiersbe 1997:257). He asks God to sanctify and protect them in the world. He wants them to be in the world but not of the world.
3. Jesus prays for all believers (vv. 20-26). The focus of His prayers for future believers is on unity and witness. He prays for them to be united because this will provide a powerful witness to the world.
4. Summary
Thursday was all about the Last Supper, Jesus’ last opportunity to spend time with His disciples and minister to them before the crucifixion. Scholars are unsure whether the Last Supper was the official Jewish Passover meal or a special celebration Jesus had with His disciples the night before the actual Passover. Either way, it began with a valuable teaching. The disciples had been jostling for positions of authority. To drive home a point He made earlier—leadership in His kingdom is about servant​hood—He washed their feet. During the meal, Jesus identified Judas as His betrayer, and Judas left to organise the betrayal. Then Jesus gave the new commandment. After this, He instituted the Lord’s Supper as a memorial to remember His life and death. Dinner concluded with Jesus predicting that His disciples would desert Him after His arrest.
After dinner, Jesus gave His farewell discourse to the disciples, teaching them many key principles about an array of topics. He spoke about heaven, salvation, power for ministry, the work of the Holy Spirit, the importance of maintaining a vital relationship with Him, persecution, prayer, and more. After teaching the disciples, Jesus turned to His Father in prayer. He prayed for Himself, anticipating the restoration of His former glory once His work of salvation was complete. He prayed for His disciples to be safe and sanctified in an evil world. Finally, He prayed for the church to come, that believers might be unified so as to be a good witness to the world.

Self-test 16

1. What four factors empowered Jesus to serve His disciples by washing their feet?

2. List and briefly describe the events that took place at the Last Supper.

3. Why is there some uncertainty as to whether The Last Supper was an official Passover meal?
4. Read John 13:14. Should believers today wash one another’s feet? Explain your answer.

5. Based on John 14, list three ways Jesus said His departure would benefit His disciples.

6. What is the main truth Jesus taught in John 15:1‑17?
Unit 17: Jesus’ Arrest, Trial, and Crucifixion
	Outcomes

· Give evidence that Jesus’ was falsely condemned after a series of bogus trials.
· Describe Jesus’ crucifixion in detail, placing all the events in chronological order.


1. Overview of the period
Jesus death secured our salvation. In this sense, it is the most important event in the history of salvation. The amount of space the gospel writers devote to Jesus’ crucifixion testified to the value they placed on it. The crucifixion is the focus of this unit. We shall begin by looking at Jesus’ arrest in the Garden of Gethsemane. Then, we shall examine His bogus trials, six in total. Then we shall examine the crucifixion itself. We shall conclude with His burial.
2. Jesus’ arrest
Matt. 26:36-46 Mark 14:32-42 Luke 22:39-46 John 18:1

Late Thursday night, after His intercessory prayer (John 17:1-26), Jesus and the disciples went to the Garden of Gethsemane. He took His inner circle, Peter, James and John, a little further.
	How was Jesus feeling, knowing that a painful death was just hours away? Write down all the phrases from the gospels that reveal His feelings.

	


The gospels use these phrases to expose Jesus’ emotions: ‘sorrowful and troubled’ (Matt. 26:37), ‘deeply distressed and troubled’ (Mark 14:33), ‘overwhelmed with sorrow to the point of death’ (Matt. 26:38; Mark 14:33), ‘in anguish’ (Luke 22:44) and ‘His sweat was like drops of blood’ (Luke 22:44). Clearly, Jesus felt deep anguish over what awaited Him. His response was to spend time alone with His Father in prayer. 

	Personal Application

What do you do when you feel sorrowful, troubled, distressed, overwhelmed or anguished? Do you resort to alcohol, anger, or some other unrighteous coping mechanism? Jesus went to God in prayer. 


	If Jesus was the all-knowing Son of God who knew His mission to save the world required His death, how could He pray, ‘Father, … take this cup from me’ (Mark 14:36)?

	


Jesus was fully man and fully God. He had a human nature and a divine nature. He did know His crucifixion was necessary. We know this because He had spoken constantly about it for the previous six months. He knew He had to face the cross, enduring the pain for the joy and glory on the other side (see He 12:2). He willingly embraced His duty, yielding to God’s will by praying, ‘Yet not as I will, but as you will’ (Matt. 26:39). This does not mean the Father forced Christ to do something He did not want to do, for Jesus Himself said, ‘The reason my Father loves me is that I lay down my life—only to take it up again. No one takes it from me, but I lay it down of my own accord. I have authority to lay it down and authority to take it up again’ (John 10:17-18). What we see in Jesus’ prayer here is a beautiful glimpse of the reality of His humanity. Like any human being, He was dreading the pain and suffering. He wished there were another way, but He embraced God’s will with complete surrender. May the Lord strengthen us to embrace our fears with the same courage and conviction.

When Jesus finished praying, Judas arrived leading ‘a crowd armed with swords and clubs, sent from the chief priests, the teachers of the law, and the elders’ (Mark 14:43), coming to arrest Jesus.
	Read all four accounts of the arrest. What groups of people were among the ‘crowd armed with swords and clubs’?

	


One of the gospels tells you the answer. If you did not find it, I suggest you read the four against again. Have you ever wondered why Judas needed to betray Jesus? Admittedly, the Roman soldiers probably didn’t know what Jesus looked like, but the ‘officials from the chief priests and Pharisees’ (John 18:3) certainly would have recognised Jesus. So why did they need Judas to identify Jesus?
	Why do you think the officials needed Judas’ help to arrest Jesus?

	


The authorities did not want to arrest Jesus in public, during the daytime, for fear that the crowds would riot (Mark 14:1-2). To arrest Him at night, they needed a guide who would know where to find Jesus. Judas knew Him well. He knew where to look for Jesus. Furthermore, in the dark of night, officials may have struggled to make a positive identification, but Judas knew His voice and mannerisms. Jesus submitted to the arresting officers, telling Peter not to fight. The soldiers led Jesus away.
3. Jesus’ trials
Jesus faced six trials, three religious trials before the Jewish leaders and three civil trials before Roman governors (Pilate and Herod).

1. Religious trials

a. Before Annas

b. Before Caiaphas

c. Before the Sanhedrin

2. Civil trials

a. Before Pilate

b. Before Herod

c. Before Pilate again

3.1. Jesus’ Jewish trials 
Matt. 26:57-68 Mark 14:53-65 Luke 22:54-71 John 18:12-24
Stage 1: Jesus before Annas (John 18:12-14, 19-24). Jesus was arrested late on Thursday night and immediately taken to the home of Annas, the father-in-law of Caiaphas, the high priest (John 18:12-14). Annas himself was high priest from a.d. 6‑15. After the Romans deposed him, five of his sons succeeded him as high priest before his son-in-law, Caiaphas, became high priest. Although his sons were the official high priests, Annas held the real power. It seems he questioned Jesus first while the Sanhedrin convened (vv. 19-24), then sent him to the official high priest. Everything about this little ‘kangaroo court’ was illegal.
Stage 2: Jesus before the Sanhedrin at night (Matt. 27:57-68; Mark 14:53-65; Luke 22:54, 63-65). Between midnight and dawn, the entire Sanhedrin convened for an illegal inquisition.
	List the clues that this was an ‘illegal inquisition’ rather than a legitimate trial.

	


The ‘trial’ took place at Caiaphas’ private palace. Rather than looking for the truth, the authorities were looking for false evidence, that is, for an excuse to execute Jesus. Even though this court did not have authority to impose the death sentence, their goal was to kill Him. They rounded up a string of false witnesses in the middle of the night and listened to their false testimony. They accepted conflicting testimonies. After coaxing what they misinterpreted as a blasphemous ‘confession’ out of Him, ‘they all condemned Him as worthy of death’ (Mark 15:64). Then the guards began to mock and beat Him.
Stage 3: Jesus before the Sanhedrin at dawn (Matt. 27:1; Mark 15:1; Luke 22:66-71). The illegal trial ended during the early hours of the morning. At dawn the next day (sometime between 4:30 and 5:30 a.m.) the Sanhedrin gathered again to pronounce sentence on Jesus. Barbieri (1985:86) explains: 
Jesus’ first Jewish trials occurred under the cover of darkness. Since Jewish law required trials to be conducted during the day, the chief priests and the elders of the people realized an official trial was necessary. The brief trial recorded in Matthew 27:1 was simply for the court to reaffirm what had taken place earlier.

Robertson (1923:§159) comments: ‘This ratification of the condemnation after dawn was an effort to make the action legal. But no ratification of a wrong can make it right. … But the hate of the Sanhedrin for Jesus made them violate their own rules of legal procedure.’
3.2. Jesus’ Roman trials
Matt. 27:1-2, 12-26 Mark 15:1-12 Luke 23:1-25 John 18:28-19:16
The Sanhedrin condemned Jesus, but the Romans did not allow the Jews to pass a death sentence. Therefore, to get a death sentence passed, they needed a Roman court to condemn Jesus. Like His Jewish trial, Jesus’ Roman trial unfolded in three stages—before Pilate, then before Herod, then before Pilate again. 
Stage 1: Jesus before Pilate 1 (Matt. 27:1-2, 11-14; Mark 15:1-5; Luke 23:1-5; John 18:28-38). Pilate was the Roman governor of Judea. He usually governed from Caesarea, but visited Jerusalem during the Passover.
	How were the Jews able to approach Pilate so early in the morning? 

	


	What is ironic about the Jews’ refusal to enter Pilate’s palace (John 18:28)?

	


Roman officials performed public duties from sunrise until noon, so Pilate was available in the ‘early morning’ (John 18:28). The Law of Moses forbade a Jew from entering a Gentile’s house. ‘It is ironic that the Jewish leaders were concerned with ritual uncleanness while they planned murder!’ (Blum 1985:336).
	What charges did the Jews bring against Jesus?

	


	What question do all four gospels record Pilate asking Jesus? How did Jesus respond?

	


Whereas in the Jewish trials, the accusations were religious in nature, particularly blasphemy, these issues would not interest a Roman court, so they tried to portray Him as a rebel claiming to be a king and inciting the people to rebel against Rome (see Luke 23:14). This is the issue Pilate focused on: ‘Are you the king of the Jews?’ All three synoptic gospels simply report that Jesus admitted He was the king of the Jews by saying, ‘Yes, it is as you say’ (Matt. 27:11; Mark 15:2; Luke 23:3). John reports Jesus’ answer in more detail, recording Jesus’ explanation: ‘My kingdom is not of this world’ (John 19:36).
	What was Pilate’s conclusion after examining Jesus (Luke 23:4; John 19:38)?

	


Stage 2: Jesus before Herod (Luke 23:6-12). Whereas Pilate was the governor of Judea, Herod Antipas was ruler of Galilee. When Pilate learned that Jesus was from Galilee, he sent Him to Herod. Herod knew about Jesus’ reputation as a miracle- worker. He wanted to see Jesus perform a miracle, ‘but Jesus gave him no answer’ (v. 9). When Jesus refused to cooperate or entertain him, Herod mocked and ridiculed Jesus, then sent Him back to Pilate.
Stage 3: Jesus before Pilate 2 (Matt. 27:15-26; Mark 15:6-15; Luke 23:13-25; John 18:39-40, 19:1-16). Pilate found himself in an awkward position—he believed Jesus was innocent, but the Jews were putting great pressure on him. The Passover was the time when the Israelites remembered how God delivered them miraculously from slavery in Egypt. Tensions tended to run high at this time as many tottered on the brink of rebelling against Roman rule. This is probably why both Pilate and Herod visited Jerusalem during this season. Since Jerusalem swelled with several hundred thousand pilgrims attending the Feast, Pilate must have feared a riot if he released Jesus.
	What strategies did Pilate try to find a way to release Jesus?

	


Pilate wanted to release Jesus. He knew the Jews handed Jesus over to him out of envy (Matt. 27:18; Mark 15:10). Having examined Jesus, he was convinced Jesus was innocent (Matt. 27:23; Mark 15:14; Luke 23:14-15). His wife even had a dream, as a result of which she warned him, ‘Don’t have anything to do with that innocent man’ (Matt. 27:19). Pilate made a series of moves to persuade the crowds to let Jesus live:
· He appealed to them several times to release an innocent man (Luke 23:16).
· He hoped that punishing Jesus by scourging Him would satisfy them (Luke 23:16, 22; John 19:1-5).

· There was a custom of releasing a prisoner at the Passover. He offered them a choice between an innocent man (Jesus) and a ‘notorious prisoner’ (Barabbas). By offering them such a hardened killer as the alternative, he was hoping they would choose Jesus instead (Matt. 27:15-17).
	Read Matthew 27:24-26. Do you think Pilate was in any way responsible for Jesus death? Does he bear any guilt for the crucifixion? (Hint: read Acts 2‑3.)

	


Do you feel a little sympathy for Pilate? He never wanted to kill Jesus. He yielded to intense pressure from the crowds. Scripture certainly lays the primary blame for Jesus’ murder on the Jewish religious leaders and the crowds that gave in to their manipulation. To his credit, Pilate did attempt to let Jesus go. However, don’t excuse Pilate two easily. As a man in authority, his moral obligation was to have the courage to do the right thing regardless of the pressure on him from the crowds. Through cowardice, he knowingly sentenced an innocent man to death. That is murder! 

	Warning Against Anti-Semitism!
A word of caution—some have blamed the Jews as a race for crucifying Jesus, using this to fuel racial hatred (anti-Semitism‌—hatred of Jewish people). A specific group of Jewish religious leaders, driven by envy, were responsible for murdering Jesus. To blame Jewish people in general for the crucifixion is sinful. In a sense, every one of us is responsible for Jesus death because He gave His life for our sins.


So Pilate gave in the demands of the riotous crowds and gave permission for Jesus to be crucified. The soldiers took Him away to execute the sentence (John 19:16).
4. Jesus’ crucifixion
Matt. 27:27-66 Mark 15:16-47 Luke 23:26-56 John 19:16-42
The crucifixion is the most important event in the Christian faith. Jesus’ death opened the door of heaven by atoning for the sins of the world. The cross is the symbol of our faith. We explore the meaning and significance of Jesus death in detail in our course on The Doctrine of Salvation (that is, why Jesus died). Our focus here is more on understanding exactly what happened, that is, how He died.
4.1. Jesus on the way to the cross
Matt. 27:27-34 Mark 15:16-23 Luke 23:26-33 John 19:16-17

Before they carried out the sentence of crucifixion, the Roman soldiers had some ‘fun’ with Jesus. They teased Him, mocked Him and beat Him (Matt. 27:27-30; Mark 15:16-19).
	Read Matthew 27:28 and Mark 15:17. What colour robe did the soldiers put on Jesus? How do you explain the difference in the two accounts?

	


All ladies know they cannot trust men to tell the difference between ‘scarlet’ and ‘purple’ (or any similar colours for that matter)! 
After mocking Jesus, the soldiers led Him to the crucifixion site, Golgotha (‘the Place of the Skull’). Golgotha was a hill that looked a little like a skull. It was a hill outside the city walls, probably in a public place near a busy road. The person being crucified was required to carry his cross (the vertical beam was at the crucifixion site; the condemned man carried the horizontal beam) to the crucifixion site. However, the condemned was often so weak from the loss of blood caused by a whipping that he was unable to carry the cross. Then the Roman soldiers would force a passer-by to carry it.

	Name the man who carried Jesus’ cross and his two sons. Why do you think the gospel writers mention these three by name?

	


When you consider how seldom the gospels name people who interact with Jesus, it is striking that all three synoptics name Simon and Mark names his sons. The reason is, presumably, that Simon became a believer and his sons, Alexander and Rufus, became influential men in the early church.
	Read Matt. 27:34 and Mark 15:23. Why did ‘they’ (possibly the women who followed Jesus; see Luke 23:27) offer Jesus wine mixed with myrrh/gall? Why did He refuse it?

	


‘Wine mixed with gall was probably a pain-killing narcotic, though just possibly a poison. Either way, the potion was probably intended to ease Jesus’ misery, though some have seen it as additional torture. But Jesus refuses to decrease His suffering or to lose consciousness of His surroundings’ (Blomberg 2001:416). Medical experts consider crucifixion the most painful form of execution ever. Taking pain-killers (or poison) would be attractive, but Jesus’ mission was not yet complete; He needed to have His wits about Him on the cross.
4.2. Jesus’ first three hours on the cross
Matt. 27:35-44 Mark 15:24-32 Luke 23:33-43 John 19:18-27

(
Mark says Jesus was crucified at the third hour, that is, at 9 a.m. on Friday. Whereas today the cross has become a positive symbol, in Jesus’ time it was the ultimate symbol of shame and pain. Crosses came in three different shapes; tradition holds that our Lord’s cross took this shape illustrated on the left. Torrance (1996:245-246) offers this description of crucifixion:
After a criminal’s condemnation, it was the custom for a victim to be scourged with the flagellum, a whip with leather thongs, which in our Lord’s case doubtless greatly weakened Him and hastened eventual death. He was then made to carry the cross–beam (patibulum) like a slave to the scene of His torture and death, always outside the city, while a herald carried in front of him the ‘title’, the written accusation. It was this patibulum, not the whole cross, which Jesus was too weak to carry, and which was borne by Simon the Cyrenian. The condemned man was stripped naked, laid on the ground with the cross–beam under His shoulders, and His arms or His hands tied or nailed (John. 20:25) to it. This cross–bar was then lifted and secured to the upright post, so that the victim’s feet, which were then tied or nailed, were just clear of the ground, not high up as so often depicted. The main weight of the body was usually borne by a projecting peg (sedile), astride which the victim sat. There the condemned man was left to die of hunger and exhaustion. Death was sometimes hastened by the crurifragium, breaking of the legs, as in the case of the two thieves, but not done in our Lord’s case, because He was already dead. However, a spear was thrust into His side to make sure of death, so that the body could be removed, as the Jews demanded, before the Sabbath (John. 19:31ff.).
Although all four gospels describe Jesus’ hours on the cross in considerable detail, they differ widely in the events they choose to record. As a result, working out the order in which events took place is tricky. We shall follow the order proposed by Mills (1999a:§§286-290).
The Roman soldiers crucified Jesus between two criminals (see Is 53:12). The soldiers who crucified Jesus divided His clothes, casting lots for His tunic. As the soldiers brutally carried out the sentence on Jesus, He made the first of seven famous statements from the cross.
	Read Luke 23:34. Write out the first of Jesus’ seven statements.

	


	Who do you think Jesus meant by ‘forgive them’ in Luke 23:34—only the soldiers nailing Him to the cross or everyone involved with His crucifixion?

	


This is a difficult question. Although ‘they do not know what they are doing’ fits the soldiers better than Pilot and the Sanhedrin, I think Jesus had everyone involved with His death in mind. Luke later records Stephen echoing Jesus’ prayer when the Jewish authorities stoned him (Acts 7:60). Although Pilot and the Sanhedrin knew Jesus was innocent, they did not really know what they were doing, that is, they did not fully understand the significance of their actions in the larger scheme of things.
	Personal Application

What a challenging example Jesus left us. Do you need to forgive someone who has hurt you deeply? Why not ask the Lord Jesus to fill your heart with the same mercy that He showed on the cross?


	Read John 19:19-22. What inscription did Pilate write above Jesus’ cross? Why did this offend the Jewish religious leaders?

	


Seeing Jesus on the cross, many sniggered, blasphemed and mocked. What a stark contrast between His love for evildoers and their hatred of a righteous man! The thrust of their taunts was that ‘He saved others, … but he can’t save Himself’ (Matt. 27:42; Mark 15:31; Luke 23:35). They knew Jesus had done mighty miracles for others. Now they dared Him to do one for Himself.
	Do you believe their ‘promise’ in Matthew 27:42, ‘Let Him come down from the cross, and we will believe Him’? Explain your answer.

	


Jesus did thousands of miracles. Since those were not enough to persuade these mockers, there is no reason to think one more would persuade them. This ‘promise’ was as empty as Satan’s promise to give Jesus all the kingdom of the world (Matt. 4:8-10; Luke 4:5-8).
	Compare Luke 23:39-43 with Matthew 27:44 (and Mark 15:32). How would you explain the difference between these two passages?

	


Harmonising these passages should not cause you any trouble, so I will let you work this one out on your own. By the way, did you realise that Luke 23:43, ‘I tell you the truth, today you will be with me in paradise’, is the second of Jesus’ seven statements from the cross.
The gospels do not mention any of the twelve as being present at the crucifixion, except for John, the beloved disciple (John 19:26-27). They do mention four women who followed Jesus all the way to the cross:

1) Mary, Jesus’ mother (John 19:25)
2) Mary Magdalene (Mark 15:40)

3) Mary, the wife of Clopas (John 19:25) and the mother of James and Joses (Mark 15:40)

4) Salome, Jesus’ mother’s sister (Mark 15:40; John 19:25)

Jesus entrusted John with the responsibility of comforting and caring for His mother (John 19:26-27, His third statement from the cross). Why did Jesus do this? Tasker (1996) infers that Salome was John’s mother and Mary’s sister, so John was Mary’s nephew. He also suggests John’s family was quite well off, so John could look after Mary.
4.3. Jesus’ last three hours on the cross

Matt. 27:45-56 Mark 15:33-41 Luke 23:44-49 John 19:28-30
At the sixth hour (12:00 noon), ‘darkness came over the whole until the ninth hour’ (Mark 15:34; cf. Matt. 27:45; Luke 23:44-45). For three hours, nothing else happened. Around 3 p.m., Jesus spoke His last four statements and died.
1) Jesus cried out, ‘My God, my God, why have you forsaken me?’
2) Jesus said, ‘I thirst.’
3) Jesus said, ‘It is finished.’
4) Jesus cried out, ‘Father, into your hands I commit my spirit.’
5) Jesus bowed His head and gave up His spirit.
The moment Jesus died, a series of signs testified that something important just happened:

6) The temple curtain tore from top to bottom.
7) There were earthquakes.

8) People rose from the dead.

9) The centurion testified that Jesus was ‘the Son of God’.

Jesus’ last four sayings occurred moments before His death. What happened on the cross that caused Jesus to cry out, ‘My God, My God, why have you forsaken Me?’ As a sinless man, Jesus had known intimate fellowship with the Father all His earthly life. Now, as He bore the sins of the world (2 Cor. 5:21), He experienced a separation from God that He had never known (Barbieri 1985:89).
	Read John 19:28-30. Why did Jesus receive the wine He was offered this time, whereas He rejected an earlier offer?

	


The difference lies in the timing. Earlier, Jesus knew His mission was not yet complete and He needed His faculties. By contrast, He knew ‘that all was now completed’ (John 19:28). His work was done, so He asked for a drink (‘I thirst’) and then cried out, ‘It is finished!’ Blum (1985:340) explains the significance of the Greek word translated ‘it is finished’ (tetelestai):
Papyri receipts for taxes have been recovered with the word tetelestai written across them, meaning ‘paid in full.’ This word on Jesus’ lips was significant. When He said, ‘It is finished’ (not ‘I am finished’), He meant His redemptive work was completed. He had been made sin for people (2 Cor. 5:21) and had suffered the penalty of God’s justice which sin deserved.

Having completed His redemptive work, Jesus addressed His Father with familiar tenderness and intimacy: ‘Father, into Your hands I commit My spirit’ (Luke 23:46). Then ‘He bowed His head and gave up His spirit’ (v. 30). He chose to die. He once said, ‘I lay down my life—only to take it up again. No one takes it from me, but I lay it down of my own accord. I have authority to lay it down and authority to take it up again. This command I received from my Father’ (John 10:17-18).
	Read Mark 15:37-39. Since the Roman centurion could not have seen the temple curtain tear, what persuaded him to testify, ‘Surely this man was the Son of God’?

	


Reading the accounts of the events surrounding Jesus’ death in Matthew and Luke and considering the bigger picture helps us to understand the centurion’s remarkable confession. Luke 23:47 reports that the centurion ‘praised God and said, “Surely this was a righteous man.” ’ Jesus handled his crucifixion with such grace and dignity that a man who six hours earlier mocked and taunted Him now believed He was ‘a righteous man’. He heard Jesus pray for His Father to forgive His killers. He saw Him promising mercy to the thief who asked His forgiveness. He witnessed Jesus enduring unthinkable insults and abuse without retaliating (1 Pet. 2:23). This persuaded him that Jesus was ‘a righteous man’. Add to this the cosmic signs that accompanied Jesus death: (a) the sun stopped shining for three hours in the middle of the day (Matt. 27:45; Mark 15:33; Luke 23:44-45), (b) ‘the earth shook and the rocks split’ (Matt. 27:51) and (c) ‘the tombs broke open and the bodies of many holy people who had died were raised to life’ (Matt. 27:52). Finally, the manner in which Jesus died impressed the centurion (‘when the centurion … saw how Jesus died’, Mark 15:39). All these factors persuaded him that Jesus was more than just a righteous man; He was the Son of God. 

	Personal Application

Just as it took a combination of factors to persuade the centurion that Jesus was the Son of God, so too it often takes an accumulation of evidences to persuade an unbeliever to receive Jesus as Lord and Saviour. A person may need to witness Christian integrity, experience God’s love, see the Lord’s hand at work and receive satisfactory answers to his intellectual objections before he bows his knee. We can each play a role in helping our unbelieving friends and family members along the journey to faith.


There are two more comments I should make as we wrap up our discussion of the crucifixion:
· The temple curtain. The temple curtain which was torn in two was a massive curtain that separated the Holy Place from the Most Holy Place. In the Old Testament law, only the high priest could enter the Most Holy Place. He could only enter once each year on the Day of Atonement to make atonement for the nation’s sins. This curtain symbolised the way man’s sins separate him from the presence of a holy God (Isa. 59:2). The moment Jesus died, God tore the curtain in two, symbolising that Jesus’ death destroyed the barrier between God and man.
· The time of death. Jesus died at 3 p.m. on Friday afternoon. By tradition, the Passover lambs were slaughtered between 3 and 5 p.m. Although Jesus and His disciples celebrated the Passover on Thursday night, John indicates that certain Jews were going to celebrate it on Friday night (John 18:28; 19:14). This means Jesus died at the very hour they began slaughtering their Passover lambs. Remember what John the Baptist said: ‘Behold the Lamb of God who takes away the sin of the world’ (John 1:29)!

5. Jesus’ burial
Matt. 27:57-60 Mark 15:42-46 Luke 23:50-54 John 19:31-42

It could take two or three days for crucified people to die from suffocation because they could breathe by pushing themselves up with their legs. To hasten death, the Romans would break their legs with iron clubs. Unable to breathe, they died quickly. The Sabbath was just three hours away. The Jews liked to bury their dead before sunset the day they died. If Jesus and the two thieves died the next day, they would not be able to bury them without breaking the Sabbath laws. So, to avoid complications, the Jews asked Pilate to break the victims’ legs so that they could bury them before sunset. Pilate agreed and sent soldiers to break their legs. They broke the thieves’ legs, but found that Jesus was already dead. To make sure He really was dead, one soldier pierced His side with a sword. John tells us this caused ‘a sudden flow of blood and water’ (John 19:34). Medically, when a man dies, two components of His blood separate. One part retains the red colour of blood, the other is a clear fluid (like water). This is medical proof that Jesus really was dead.
	Compare John 19:31 with Mark 15:43-44. Do you see a problem? How would you harmonise these two texts?

	


If Pilate ordered the soldiers to hasten Jesus’ death (John 19:31), why would he be surprised to hear that Jesus was dead (Mark 15:44)? The answer must lie in the timing of the two events. If Joseph spoke to Pilate just moments after he gave orders to the soldiers, there would be no conflict.
	The man chiefly responsible for burying Jesus was Joseph of Arimathea. Nicodemus helped him. Which of these things did Joseph and Nicodemus have in common? (see also John 3:1-18; 7:50-52).

	a) Both were members of the Sanhedrin, the Jewish ruling council.
	

	b) Both had been secret followers of Jesus for fear of the Jewish leaders.
	

	c) Both were sincerely and earnestly seeking the Messiah and the kingdom of God.
	

	d) Both men made their private devotion to Jesus public by burying Him.
	

	e) Both were men of means, that is, they were both quite wealthy.
	


You should have ticked all five statements; they are all true. This illustrates the danger of writing people off just because they are members of a group that does something evil. These men served on the council that condemned Jesus, yet their actions show that they were godly men. We should be careful of judging people just because of their race group, church denomination, social status, or any other group affiliation they have. Such judgements are usually unfair and unjust. 
	Matthew 27:61-66 adds a lot of detail about the measures the authorities took to secure Jesus’ grave. Why do you think Matthew includes this information, which the other gospels leave out?

	a) Matthew wrote his gospel last. He realised that the others had left it out and included it for the sake of completeness.
	

	b) Matthew wrote his gospel for Jewish readers. His readers would be familiar with the story the authorities spread about the disciples stealing the body.
	


I hope you ticked the second option. Matthew seems to have included this information to set the record straight, that is, to expose the lies the authorities circulated in Jerusalem saying the disciples stole Jesus’ body. 
6. Summary
Jesus willingly submitted to crucifixion for our redemption—this is the heart of our faith! After a series of bogus trials, Pilate caved in to pressure from the Jewish leaders to crucify Jesus, in spite of the fact that neither Pilate nor Herod found any valid reason to condemn Him. After Pilate passed sentence, the soldiers took Jesus to crucify Him. They first mocked Him, then beat Him, and finally led Him to be crucified. The gospels record in depth Jesus six hours on the cross, from where He made seven memorable utterances. When He died, He cried out, ‘It is finished!’ This means, ‘The price is paid in full.’ Jesus made full atonement for the sins of the world. To quote John the Baptist, He was ‘the Lamb of God who takes away the sin of the world’ (John 1:29).
Self-test 17

1. After His arrest, Jesus was subjected to an ‘illegal inquisition’ before the Jewish authorities. What are the clues that this was an illegal ‘trial’?

2. Who was responsible for Jesus’ death: Pontius Pilate or the Jewish religious leaders? Briefly justify your answer.

3. List the seven sayings of Jesus on the cross in the order He said them, together with the verse references.

4. Who buried Jesus’ body (two names)? List three things these two men had in common.
The end is near. Just one more unit and you are finished.
Unit 18: Jesus Resurrection and the Great Commission
	Outcomes

· Harmonise the four resurrection accounts to show that there are no contradictions between them.
· Describe Jesus’ resurrection appearances.

· Explain the basis, command, and promise of the Great Commission in Matthew 28:18-20.


1. Overview of the period
Jesus’ resurrection is the most important miracle in the Bible. If true, it establishes beyond a reasonable doubt His claim to be the Saviour of the world. All four gospels record events surrounding the resurrection of Jesus. However, the differences in some of the details of the four accounts have led many to claim that the four accounts contradict one another. We recognise that these accounts pose challenges, but we believe there is a reasonable explanation of how all four can be true.
Between His resurrection and ascension, Jesus appeared to a number of witnesses. On resurrection Sunday, He appeared to several women, several apostles and some other disciples. Over the next 40 days, He appeared several times to various groups of disciples. These appearances play a crucial role in our faith because the gospel stands or falls on the eyewitness testimony to Jesus’ resurrection. All four gospels end with a Great Commission passage in which Jesus commissions His disciples to continue His ministry. We shall examine several of His appearances and looks at the main points of the Great Commission in Matthew 28:18-20.

2. The resurrection of Jesus
Matt. 28:1-15 Mark 16:1-8 Luke 24:1-12 John 20:1-18
2.1. The difficulties in harmonisation

The four accounts of the resurrection of Jesus present the greatest of all challenges to those attempting to harmonise the gospels. Unless we hold the highest possible view of the historical accuracy of the Scriptures, we could easily be tempted to conclude that the accounts contradict each other. For us, however, this is not a conclusion we can easily accept. We must first seek diligently for a reasonable explanation of what initially look like contradictory details. However, before we can explore solutions, you must know the problems.
	Read the four resurrection accounts. Make notes of any details which, at first glance, don’t seem to fit together. Don’t read on until you have done this.

	


If you included some observations we have not listed below, that’s fine. Did you notice these?
· How many women went to the tomb? The gospel writers mention one (John 20:1), two (Matt. 28:1), three (Mark 16:1), and more than three (Luke 24:10). Also, those they name are not identical in all accounts (cf. Mark 16:1; Luke 24:10).
· What was the nature of the women’s encounter with the angels? First, how many angels were there? Matthew (v. 5) and Mark (v. 5) mention one, but Luke (v. 4) and John (v. 12) two. Second, where did they encounter the angels? Mark says the women entered the tomb and saw him sitting there, but in Luke it seems the angels ‘stood beside them’ while they were musing about the moved stone.
· What did Mary Magdalene report to the apostles? John (vv. 2-3) reports that Mary Magdalene, on seeing the stone moved, immediately ran to tell Peter and John that ‘they’ had moved Jesus’ body. In the synoptic accounts, it seems the angels explained about Jesus’ resurrection and Mary went to tell the Eleven He was risen (Luke 24:9-10).

These are some of the most challenging details to harmonise. Now let’s look at a way to account for the differences.
2.2. Putting the four accounts together

In the movie Apollo 13, when the odds are against the ailing shuttle making it back to earth, one of the ground controllers at NASA headquarters says, ‘This could be the worst disaster in NASA history.’ Indignantly, the head of ground control retorts, ‘On the contrary, I believe it’s going to be our finest hour!’ Believers who lack firm convictions about the reliability of Scripture tend to view the difficulties in harmonising the four resurrection accounts as a ‘disaster’. On the contrary, I believe careful harmonising show it as one of the most glorious testimonies to the inerrancy and truthfulness of Scripture. Grassmick (1985:192) expresses a similar thought: 

None of the writers reported all the data; they were free (within veritable limits) to summarize, particularize, and emphasize different aspects of the same event. The various recorded differences reflect the natural effect of this unique event on different eyewitnesses, thereby confirming the Resurrection as a historical event.
This is how Mills (1999a:§§301-308) merges the four accounts. He has used the very words of Scripture, showing how they might fit together in one flowing account of the resurrection. In Mills’ harmony, the key is realising that when the women saw the empty tomb, Mary Magdalene immediately left to tell the apostles, leaving the other women behind.
§ 301 The Journey to the Tomb

Now after the Sabbath, on the first day of the week, Mary Magdalene and the other Mary went to the tomb early, while it was still dark. They came to see the tomb as it began to dawn.

§ 302 Angels Open the Tomb

And behold, there was a great earthquake; for an angel of the Lord descended from heaven, and came and rolled back the stone from the door, and sat on it. His countenance was like lightning, and his clothing as white as snow. And the guards shook for fear of him, and became like dead men.

§ 303 The Women Visit the Tomb

Now on the first day of the week, very early in the morning, they [Mary Magdalene, Salome, Mary the mother of James], and certain other women with them, came to the tomb when the sun had risen, bringing the spices which they had prepared. And they said among themselves, ‘Who will roll away the stone from the door of the tomb for us?’ But when they looked up, they found the stone had been rolled away from the tomb—for it was very large. And entering the tomb, they did not find the body of the Lord Jesus. Then Mary Magdalene ran and came to Simon Peter, and to the other disciple, whom Jesus loved.

And it happened, as the other women were greatly perplexed about this, that behold, two men stood by them in shining garments. Then, as they were afraid and alarmed, and bowed their faces to the earth, they saw a young man clothed in a long white robe, sitting on the right side. But the angel responded and said to the women, ‘Do not be afraid and alarmed, for I know that you seek Jesus of Nazareth who was crucified. Why do you seek the living among the dead? He is not here, but He is risen! For He is risen, as He said! Remember how He spoke to you when He was still in Galilee, saying, “The Son of Man must be delivered into the hands of sinful men, and be crucified, and the third day rise again.” Come, see the place where they laid him, the place where the Lord lay. But go quickly, and tell His disciples—and Peter—that He is risen from the dead, and indeed He is going before you into Galilee; there you will see him, as He said to you. Behold, I have told you.’
And they remembered His words. And they went out quickly and fled from the tomb, for they trembled with fear and great joy, and were amazed, and ran to bring His disciples word. And they said nothing to anyone [else], for they were afraid.

§ 304 The Report to the Sanhedrin

Now while they were going, behold, some of the guard came into the city and reported to the chief priests all the things that had happened. When they had assembled with the elders and taken counsel, they gave a large sum of money to the soldiers, saying, ‘Tell them, “His disciples came at night and stole him away while we slept.” And if this comes to the governor’s ears, we will appease him and make you secure.’ So they took the money and did as they were instructed; and this saying is commonly reported among the Jews until this day.

§ 305 The Women Report to the Apostles

Then they returned from the tomb and told all these things to the eleven and to all the rest. It was Mary Magdalene, Joanna, Mary the mother of James, and the other women with them, who told these things to the apostles. And their words seemed to them like idle tales, and they did not believe them.

§ 306 Peter and John Visit the Tomb

Then Mary Magdalene came to Simon Peter, and to the other disciple, whom Jesus loved, and said to them, ‘They have taken away the Lord out of the tomb, and we do not know where they have laid him.’ But Peter therefore arose and went out, and the other disciple, and ran to the tomb. So they both ran together, and the other disciple outran Peter and came to the tomb first. And he, stooping down and looking in, saw the linen cloths lying there; yet he did not go in.

Then Simon Peter came, following him, and stooping down, went into the tomb; and he saw the linen cloths lying by themselves, and the handkerchief that had been around His head, not lying with the linen cloths, but folded together in a place by itself. Then the other disciple, who came to the tomb first, went in also; and he saw and believed, for as yet they did not know the Scripture that He must rise again from the dead. And Peter departed, marveling to himself at what had happened. Then the disciples went away again to their own homes. 

§ 307 Jesus’ First Appearance (to Mary Magdalene)

But Mary stood outside by the tomb weeping, and as she wept she stooped down and looked into the tomb. And she saw two angels in white sitting, one at the head and the other at the feet, where the body of Jesus had lain. Then they said to her, ‘Woman, why are you weeping?’ She said to them, ‘Because they have taken away my Lord, and I do not know where they have laid him.’
Now when she had said this, she turned around and saw Jesus standing there, and did not know that it was Jesus. Jesus said to her, ‘Woman, why are you weeping? Whom are you seeking?’ She, supposing him to be the gardener, said to him, ‘Sir, if you have carried him away, tell me where you have laid him, and I will take him away.’ Jesus said to her, ‘Mary!’ She turned and said to him, ‘Rabboni!’ (which is to say, Teacher). Jesus said to her, ‘Do not cling to Me, for I have not yet ascended to My Father; but go to My brethren and say to them, ‘I am ascending to My Father and your Father, and to My God and your God.’’
Mary Magdalene came and told the disciples that she had seen the Lord, and that He had spoken these things to her. (Now when He rose early on the first day of the week, He appeared first to Mary Magdalene, out of whom He had cast seven demons. She went and told those who had been with him, as they mourned and wept. And when they heard that He was alive and had been seen by her, they did not believe.)

§ 308 Jesus’ Second Appearance (to the other women)

And as they [the other women] went to tell His disciples, behold, Jesus met them, saying, ‘Rejoice!’ And they came and held him by the feet and worshiped him. Then Jesus said to them, ‘Do not be afraid. Go and tell My brethren to go to Galilee, and there they will see Me.’
Although harmonisation is not an exact science, Mills’ (1999a) attempt represents a plausible way to account for the apparent discrepancies. I hope it strengthens your confidence in the reliability of God’s Word. Barbieri (Barbieri 1985) summarises the events of resurrection Sunday as follows:

1) The angel rolled away the stone from Jesus’ tomb before sunrise (Matt 28:2‑4).
2) Women who followed Jesus visited Jesus’ tomb and discovered Him missing (Matt. 28:1; Mark 16:1-4; Luke 24:1-3; John 20:1).

3) Mary Magdalene left to tell Peter and John (John 20:1-2).

4) The other women, remaining at the tomb, saw two angels who told them about the Resurrection (Matt. 28:5-7; Mark 16:5-7; Luke 24:4-8).
5) Peter and John visited Jesus’ tomb (Luke 24:12; John 20:3-10).

6) Mary Magdalene returned to the tomb and Jesus appeared to her alone in the garden (Mark 16:9-11; John 20:11-18). His first appearance.
7) Jesus appeared to the other women (Mary, mother of James, Salome, and Joanna) (Matt. 28:8-10). His second appearance.
8) Those who guarded Jesus’ tomb reported to the religious leaders how the angels rolled away the stone. They were then bribed (Matt. 28:11-15).

9) Jesus appeared to Peter (1 Cor. 15:5). His third appearance.
We have devoted a lot of space to accounting for the apparent discrepancies between the four accounts of the resurrection. We did this because we judge it an important issue. Confidence in the trustworthiness of Scripture, perhaps more than any other issue, shapes our Christian worldview and values. Because we have limited space, I shall limit myself to a few choice comments.
	The angel’s comment to the women in Luke 24:5-6 inspires me. We should boldly share this message with others. Write out the angel’s words below.

	


	Read Matthew 28:11-15. What major flaws do you see in the ‘explanation’ the Jews concocted to account for the empty tomb? 

	


The guards saw the angel roll away the stone (Matt. 28:2-4), so part of what they reported would have included the supernatural events surrounding Jesus’ resurrection (v. 11). The chief priests must surely have realised they were fighting against God (unless they did not believe the soldiers’ story, but there is no suggestion that they doubted it). They devised a ‘plan’ to cover up the resurrection and bribed the guards to cooperate. They asked the guards to tell a ridiculous story: ‘You are to say, “His disciples came during the night and stole Him away while we were asleep” ’ (v. 13). Do you see the contradiction? How could they testify to what happened while they were asleep? Ironically, to this day, this remains the standard Jewish explanation.

3. The resurrection appearances
In the 40 days between Jesus’ resurrection and ascension, He made several important appearances to His disciples.
3.1. Jesus appears to two disciples on the road to Emmaus
Luke 24:13-35 (cf. Mark 16:12-13)
Two of Jesus’ followers, Cleopas (v. 18) and Simon (v. 34), were walking to Emmaus, a village approximately 10 km from Jerusalem. As they walked along, Jesus joined them.
	Why did the two disciples not recognise Jesus?

	a) God prevented them from recognising Jesus.
	

	b) Jesus’ resurrected body looked completely different.
	


‘They were kept from recognising Him’ (v. 16). Jewish people tended to avoid saying God’s name. They used the passive voice ‘they were kept’ to avoid saying ‘God kept them’. God prevented these two disciples recognising Jesus so that He would have a chance to explain the plan of God to them.
	Read Luke 24:19-24. What did the disciples believe Jesus to be? What had they hoped He would do?

	


They called Him a ‘prophet’. They hoped He would ‘redeem Israel’, that is, deliver Israel from Roman rule.
	How did Jesus respond to their confusion and disappointment (Luke 24:25‑27)?

	


Jesus explained the Messiah’s purpose: first to suffer, then to conquer. His mission was not political, but spiritual. Jesus showed from the Scriptures that this was always God’s plan. By showing them God’s plan from Scripture, He added authority to His message—it was not some new plan Jesus invented; it was God’s eternal plan. The word translated ‘explained’ in verse 27 is diermēneuō, which means ‘to explain the meaning of something’ or ‘to interpret’. We get the word hermeneutics from the same root. Hermeneutics is the branch of theology that deals with how to interpret the Scriptures correctly. Here Jesus models one principle of good hermeneutics—‘He explained to them what was said in all the Scriptures concerning Himself’ (v. 27; italics added). The two disciples later said Jesus ‘opened the Scriptures to us’ (v. 32; italics added). Jesus explained the Scriptures in a way that made the meaning clear to His disciples. He was the master interpreter and the master teacher!
3.2. Jesus appears to ten apostles in the upper room

Luke 24:33-43 John 20:19-23
After Jesus left the two disciples, they immediately returned to Jerusalem to tell the Eleven what they had witnessed (Luke 24:33-35).

	What is the clue that the events in Luke 24:36-43 and John 20:19-23 are one and the same?

	


Both accounts begin with Jesus suddenly appearing among the disciples while they are meeting behind closed doors and saying, ‘Peace be with you’ (Luke 24:36; John 20:19). Then He showed them His hands and feet to convince them He was risen (Luke 24:37-40; John 20:20).
	Briefly describe the two things Jesus did for them at this appearance.

	Luke 24:45-47

	Luke 24:48-49; John 20:21-23


First, He explained God’s master plan (Luke 24:45-47). The Christ (Messiah) had to (a) suffer and (b) rise from the dead. This would result in (c) forgiveness through His name (d) for all nations. Second, He appointed the apostles who were to be witnesses and heralds of these truths and promised them ‘power from on high’ (Luke 24:48-49; John 20:21-23). In effect, they were to continue Jesus’ ministry—‘As the Father sent Me, I am sending you’ (John 20:21).

	Compare John 20:21-23 with Luke 24:49. Did the disciples receive the Holy Spirit at this moment? Explain.

	


This is a difficult question to answer. Scholars hold different views. Some believe Jesus only promised the Holy Spirit here, interpreting ‘And with that He breathed on them and said, “Receive the Holy Spirit” ’ (John 20:22) as a symbolic prophecy that was fulfilled on the Day of Pentecost. Others believe they did receive the Holy Spirit at this moment, but more dynamically on the Day of Pentecost. I favour the first view, but we cannot be certain.
3.3. Jesus appears to the eleven, including Thomas

John 20:24-31

In the previous appearance, Thomas was absent. When the disciples told him, ‘We have seen the Lord!’ (v. 25), he did not believe them. He said he would not believe unless he personally saw and touched Jesus. Jesus appeared to the group again, this time with Thomas present. When Thomas saw and touched Jesus, he exclaimed, ‘My Lord and my God!’ (v. 28). This would be blasphemy if it were not true. Rather than rebuke Thomas for blasphemy, Jesus blessed him for believing (v. 29). This is one of the clearest evidences in the New Testament that Jesus claimed to be fully God.
	John 20:30-31 states the purpose of John’s gospel. In your own words, explain why John wrote his gospel.

	


3.4. Jesus appears to the disciples at the Sea of Galilee

John 21:1-25

John 20:24-31, the story of Thomas’ testimony to Jesus’ resurrection and deity followed by John’s statement of his purpose for writing—to convince people to believe Jesus is the Son of God so that they can have eternal life through Him—brought the Gospel of John to a fitting close. John 21 reads a little like a postscript or an epilogue. It seems as if John originally ended his gospel in chapter 20, but then later added chapter 21 as a kind of afterthought.
What interests us here is that Jesus again appears to seven disciples (Peter, Thomas, Nathanael, James, John and two unnamed disciples, probably not numbered among the apostles; see v. 2). These go fishing, but catch nothing. Early in the morning, Jesus appeared on the shore. He told them to cast their net on the other side of the boat. They immediately caught 153 large fish. This miracle must have reminded the disciples of the similar miracle Jesus did a few years earlier (see Luke 5:1-11). On this occasion, Jesus singled out Peter for a special conversation. In John 21:15-17, Jesus reinstated Peter, who seems to have returned to fishing after he denied Jesus. Jesus renewed Peter’s call to ministry.
4. The Great Commission
Matt. 28:16-20 Mark 16:9-20 Luke 24:44-49 John 20:21-23

The gospels end with Jesus commissioning His disciples to continue His ministry. Although we have already looked at the passages in Luke and John, it is worth looking at them again in conjunction with the commission texts in Matthew and Mark. Before we do this, a word about Mark 16:9-20. Many of the best early manuscripts of Mark do not contain verses 9-20; they end abruptly at verse 8. Many scholars believe the original ending of Mark was lost and verses 9-20 (known as the ‘long ending’) were added later to give the books a suitable ending. Therefore, we should be cautious about building doctrine on these verses, since they may not be original (remember: we believe on the original writings were inspired). On the other hand, they do represent beliefs that were acceptable to the early church, so we should also not disregard them.

	Mark 16 gives a brief summary of three of Jesus’ resurrection appearances. Link these verses with the appearances we discussed previously.

	vv. 9-11

	vv. 12-13

	vv. 14-18


Mark mentions three of Jesus’ resurrection appearances. He mentions Jesus’ very first appearance, which was to Mary Magdalene (cf. Mark 16:9-11; John 20:11-18). The second appearance Mark mentions seems to be Jesus meeting with the two disciples on the road to Emmaus (cf. Mark 16:12-13; Luke 24:13-36). Mark’s third allusion seems to be to the meeting with the Eleven when Thomas was absent (cf. Mark 16:14-18; Luke 24:36-49; John 20:19-25). Therefore, it seems three of the gospels’ record Jesus’ commission given when He revealed Himself to the disciples in Jerusalem, but Matthew records His words on a mountain in Galilee (Matt. 28:16-17).
	Matthew 28:18-20 is the best-known version of the Great Commission. It contains three elements: (a) basis, (b) command and (c) promise. In your own words, paraphrase each element.

	a) basis

	b) command

	c) promise


The basis of the commission is that Jesus now has ‘all authority in heaven and on earth’ (v. 18). ‘Because of this authority, Jesus has the right to issue His followers their ‘marching orders,’ but He also has the ability to help them carry out those orders’ (Blomberg 2001:431). The command is to ‘make disciples’ (v. 19). Everything else is secondary to this command—make disciples! In the Greek text, make disciples is the only imperative. The other three verbs—’go’, ‘baptising’, and ‘teaching’—are tools for making disciples. The promise, of course, is ‘I am with you always’ (v. 20).
5. Summary
We have looked at three vitally important issues in this unit. First, we examined the historical reliability of the four resurrection accounts, attempting to reconstruct a clear picture of what exactly happened on resurrection Sunday. Although the four accounts pose some challenges, there are reasonable explanations of the difficulties. Second, we looked at several of Jesus’ resurrection appearances. These appearances represent the basis of the eyewitness testimony on which the gospel depends. Whereas Jewish law required two or three eyewitnesses to establish a matter, Jesus appeared to over 500! Finally, we briefly examined the Great Commission in Matthew 28, noting its basis, command and promise.
Self-test 18

1. Why do many critics claim that the four resurrection accounts contain irreconcilable differences?

2. List three difficulties in harmonising the resurrection accounts, and explain how we can account for them.
3. By harmonising Luke 24:33-43 with John 20:19-23, discuss the events that made Jesus’ appearance to the ten disciples significant.

4. Based on Jesus’ instructions in Matthew 28:18-20, state the (a) basis, (b) command, and (c) promise of the Great Commission.


Congratulations! You have finished all 18 units in BIB1123 The Words and Works of Jesus. We hope and pray that it has been a wonderful journey of discovery in which your understanding of Jesus and your love for Him have grown. To receive credit for the course, you must now successfully complete all the assignments and send them to the Seminary for assessment.
Appendix A: Map of Palestine
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Assignments

Eighty percent of your grade for this course will be based on a portfolio of assignments. You must pass all the assignments in order to pass the course. Furthermore, you must submit each assignment by the stipulated date. Late submissions will not be graded. If you do not pass an assignment at the first attempt, you will be allowed one additional week in which to resubmit it (from the time you receive the assessor’s feedback).

There are two ways you can submit your assignments: on MySats or by post. You cannot email your assignments to the seminary. Please see the Course Introduction in the Study Guide for a detailed explanation of how each option works.
Assignment 1
You have met a sceptic who claims that a course on the life of Christ is absurd because the four gospels contain too many contradictions to merge them into one ‘account’ of Jesus’ life. Write a response to his objection in which you (a) argue that it is possible to harmonise the four gospels and (b) give five examples of passages that might be interpreted as ‘contradictory’, but for which a satisfactory harmonisation is possible (draw these examples from the course itself).

Maximum length: 1,500 words
Assignment 2
Select ONE of the following assignments:

Either

· Work through the passages describing Jesus’ trials, crucifixion, and burial. Make a complete list of the aspects of these that fulfilled Old Testament prophecies, together with the Old Testament and New Testament Scripture references for each prophecy. Present this information in the form of a table.
Or

· Conduct a detailed study of the similarities and differences in the four resurrection accounts. Write an essay explaining some of the difficulties in harmonising these accounts, and offering an explanation of the most important differences (750-1,000 words).

Assignment 3

Based on the material contained in the course, prepare a chronological overview of the life and ministry of the Lord Jesus Christ. Organise your overview under the following headings:

1. Introduction
100 words

2. Before the first year
300 words

3. The first year
300 words

4. The second year
300 words

5. The third year

a. The first six months
300 words

b. The last six months
300 words

c. The last week
300 words

6. Conclusion
100 words

For each period of Jesus’ life and ministry, you should cover the following elements:

· Include some indication of the biblical materials which cover that period.

· Explain how you identified the beginning and end of that period.

· Discuss the major characteristics of the period, and mention specific examples (together with chapter-and-verse references).
Assignment 4

Write a letter to your pastor describing some of the valuable lessons you have learned from your study of the words and works of Jesus. In your letter, include the following:

· Discuss how your understanding of three passages from the gospels has been transformed or enriched. You can select any three passages which stand out to you.

· Explain how your in-depth study of the life of Christ has challenged, changed, or enriched your thinking and/or your Christian walk. If possible, mention some specific ways the Holy Spirit has led you to respond and apply specific lessons.

In addition to submitting this as an assignment to the seminary, we encourage you to send a copy to your pastor, so that he can gain a deeper appreciation of how your studies are benefitting your relationship with Christ.

Maximum: 1,000 words
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Can you think of an instance in which you have seen someone use this tactic—label�ling another person so as to discredit him or her?





Do you think ignoring the name-calling is a good way to respond to such people?
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� In this context, the word “passion” refers to Jesus’ suffering and death, the final period of His earthly life.


� I would fill the table in as follows: (a) preparation: Matt. 1:1-4:17, Mark 1:1-13, Luke 1:1-4:13, John 1:1-51; (b) popularity and public ministry: Matt. 4:12-16:20, Mark 1:14-8:30, Luke 4:14-9:20, John 2:1-11:53; (c) persecution and private ministry: Matt. 16:21-20:34, Mark 8:31-10:52, Luke 9:21-19:27; and (d) passion: Matt. 21:1-28:20, Mark 11:1-16:20, Luke 19:28-24:53, John 11:55-21:25.


� The word translated ‘an orderly account’ does not always refer to strict chronological order…. Other explanations are possible, such as strict literary dependence on Mark. However, the most natural way to interpret Luke 1:2-3, in my opinion, favours viewing Luke as a gospel that follows the order events happened in Jesus’ life.


� This observation applies to events that all three synoptic gospels record. Luke, in particular, adds material that is missing from Matthew and Mark. Nevertheless, the events recorded in all three gospels appear in the exact same order.


� Others would argue that they agree because Matthew and Luke used Mark to compile their gospels, so the agreement is evidence of literary dependence rather than evidence of historical order.


� Not everyone agrees with this three-year view of Jesus’ ministry. Liberal scholars often argue for a one- or two-year ministry. Some conservative scholars make a case for a four-year ministry (actually, 4½ years). For a detailed analysis of these theories, see Hoehner (1974a).


� For technically minded students, I should point out that a strong case can also be made for seeing this as a Feast of Tabernacles. This would mean the time from John 2:13 to 5:1 was 18 months, not 12 months. This argument does not affect the dating of Jesus’ ministry since both theories maintain that the time between the Passover in John 2:13 and the on in John 6:4 was two years.


� An alternative reconstruction holds dates all these events three years earlier, that is, Jesus began His ministry in late a.d. 26. The Passover of John 2 was in a.d. 27 and He died in a.d. 30. Throughout this course, I shall be assuming the later dates for Jesus’ ministry, but you should be aware that many scholars work with the earlier dates.


� In the Gentile world, there were many myths about ‘the gods’ having sexual relationships with women and thus fathering children. The Scripture is carefully phrased to ensure that no such perverse interpretation arose. The power of the Holy Spirit came upon her in a pure, non-sexual manner, causing her to conceive the Lord Jesus.


� Only Matthew records these words on John’s lips, but the same idea is implied in all four gospels’ account of John’s ministry.


� The NIV translates “dear woman” to convey the fact that the Greek expression is not rude.


� For a full discussion of this question, see Carson 1984:122-124.


� Matthew does not record the appointment of the twelve apostles. Matthew 10, where he names the twelve, is actually a later event where Jesus sent them on a mission.


� Mark 6:45 says they went to Bethsaida. No doubt, they went to Capernaum via Bethsaida (see map).


� I suppose it is possible that He prayed for a while and then slept for a few hours, but the Scripture does not give any indication that He slept.


� The Jews divided the night into four watches, starting from sundown and ending at sunrise. The times of the watches were approximately (1) 18h00-21h00, (2) 21h00-00h00, (3) 00h00-03h00 and (4) 03h00-06h00.


� True answers: (a) and (c). Amongst the other answers: (b) was true of the feeding of the 5,000; (d) is mostly true, except the Bible never says how many fish there were; (e) they picked up seven baskets of leftover pieces. When Jesus fed the 5,000, the disciples collected twelve baskets of leftovers. However, the Greek word in that instance refers to ‘small baskets’, while the word used here denotes ‘large baskets’. 


� This is a helpful analogy for understanding the similarities and differences between the gospels. Certain events would be so crucial to the game that you would expect every reporter to include them (such as the goals), while the manner in which the details were reported would vary greatly. The same principles apply to the gospels. 


�  Mark probably wrote his gospel first. He has, “Who do people say that I am?” Matthew replaces ‘I’ with ‘the Son of Man’, while Luke substitutes ‘the crowds’ for ‘people’.


� When he predicted John’s birth, the angel Gabriel told Zechariah, “And he will go on before the Lord, in the spirit and power of Elijah, to turn the hearts of the fathers to their children and the disobedient to the wisdom of the righteous—to make ready a people prepared for the Lord” (Luke 1:17). John was not literally Elijah. He was a prophet like Elijah, one moving “in the spirit and power of Elijah”. Therefore, John told the truth when he said, “I am not Elijah.” He was not literally Elijah. He may not have been aware that he was sent in fulfilment of Malachi 4:5-6. On the other hand, Jesus understood that God sent John the Baptist in fulfilment of Malachi 4:5-6, “in the spirit and power of Elijah”.


� The main problem: he was possessed by an evil spirit, which tormented him. The symptoms it inflicted on him included: loss of speech and violent seizures. These symptoms were so severe that the demon was literally killing the boy.


� Due to space constraints, I am not going to discuss the incident recorded in Matthew 17:24-27 regarding the temple tax. It is a difficult passage that cannot be treated briefly.


� The correct answer seems to be (d). The Feast of Tabernacles was taking place in Jerusalem. The Samaritans probably thought Jesus was a normal Jewish pilgrim going to worship in Jerusalem. There had been a long-standing feud between Jews and Samaritans regarding where one should worship (see John 4:19-20).


� Did you notice (again!) the statement “because his time had not yet come” (v. 30)? John repeatedly draws attention to this.


� There are some profound statements in verses 14-18, but we do not have time to discuss them in detail. I encourage you to study them closely.


� They lived in Bethany, a village just 3 km east of Jerusalem. In Luke’s travelogue, Jesus is making a gradual journey towards Jerusalem, yet right near the beginning of Luke 9:51-19:27 we find him right by Jerusalem. Naming the village would have broken the sense of Jesus making a gradual journey towards Jerusalem. I think this confirms my view that Jesus’ journey in Luke 9-19 was not one literal journey to Jerusalem, but reflects the general orientation of his focus during the last six months of His ministry.


� We shall skip Luke 11:14-36 since similar material is covered elsewhere.


� (a) They should fear hypocrisy, because secrets will be exposed (vv. 1-3). (b) They should not fear persecutors, since they can only harm the body (v. 4). (c) They should fear God, because He can sentence men to hell (v. 5). (d) They should not fear lack of physical provision, for God knows their needs and cares for them. (e) They should fear being condemned and rejected by God (vv. 8-10). (f) They should not fear defending themselves against persecutors, because the Holy Spirit will direct their words.


� The father symbolises ‘God’, the older brother ‘the Pharisees and teachers of the law’ and the younger brother ‘sinners’.


� If you are a taxi driver, I mean no offence. In South Africa, as a group taxi drivers have a bad reputation for disregarding traffic laws and causing serious accidents. The general public despises them because they are a law unto themselves and they are dangerous.


� Jesus lists these signs: (a) false Christs will deceive many (v. 6); (b) wars (vv. 7-8a); (c) natural disasters (v. 8b); (d) persecution (vv. 9, 11-13); (e) world evangelism (v. 10).


� John places this incident amongst events six days before the Passover, whereas Mark has includes it with what happened two days before (cf. John 12:1; Mark 14:1). Clearly, one of them has it in chronological order; the other has moved it for thematic reasons. Robertson (1923:§141) believes John moved it forward to link it with his last mention of Bethany; Grassmick (1985:174) thinks it happened six days before the Passover, and Mark placed it here to strengthen its ties to Judas’ betrayal and Jesus’ burial. Either view may be correct. We are following Robertson’s reconstruction.


� Hoehner (1974b) splits the events we placed on Tuesday between Tuesday and Wednesday. His reconstruction does help to explain the strange event of a “silent Wednesday”.


� There are many variations of this view, but we do not have space here to examine the evidence for them. Another solution argues that Jesus and the disciples at their Passover on Thursday, but everyone else at the Passover on Friday, much like some modern families eat their Christmas dinner on the evening of 24 December, but others eat it on 25 December. For a full analysis of the problem, see Hoehner 1974b.


� I can only guess that they thought Jesus’ meant Judas would turn against him as some unknown point in the future. They did not realise that Judas would hand Jesus over to the authorities that very night.






